《John Gill’s Exposition of the Bible – Genesis (Ch.16~32)》(John Gill)
16 Chapter 16 

INTRODUCTION TO GENESIS 16 

This chapter gives an account of Abram's marrying his maid, at the instance of his wife Sarai, Genesis 16:1, who, upon conceiving, despised her mistress; of which complaint is made to Abram, who leaving his maid to his wife, to deal with her as she pleased, dealt harshly by her, and therefore fled from her, Genesis 16:4; when she was met by an angel, who advised her to return and submit herself to her mistress, and told her her seed would be greatly multiplied, gave a name to the child she went with, and described his temper and disposition, Genesis 16:7; and then we have the name of God that spoke to her, and of the place where the discourse passed between them, Genesis 16:13; and the chapter is concluded with the birth of Ishmael, and the age of Abram at his birth, Genesis 16:15. 

Verse 1
Now Sarai, Abram's wife, bare him no children,.... She is before said to be barren, and he to be childless, Genesis 11:30; God had promised him a seed, but as yet he had none, which was a trial of his faith; he had been married many years to Sarai his wife, she was his wife when they came out of Ur of the Chaldees, and how long before cannot be said; they stayed and dwelt some time at Haran, the JewsF24Seder Olam Rabba, p. 2. say five years, and they had been now ten years in the land of Canaan, Genesis 16:3; and were advanced in years, the one being seventy five, and the other eighty five, so that there was no great probability of having any children, wherefore the following step was taken: 

and she had an handmaid, an Egyptian, whose name was Hagar; no doubt but she had many, but this was a principal one, that might be over others, and was chiefly entrusted with the care and management of family affairs under her mistress; she might be the daughter of an Egyptian, born in Abram's house, as Eliezer was the son of a Syrian of Damascus, born there also; or she might be one of the maidservants Pharaoh, king of Egypt, gave to Abram, Genesis 12:16; the JewsF25Targum Jon. & Jarchi in loc. Bereshit Rabba, sect. 45. fol. 40. 2. have a tradition, that she was a daughter of Pharaoh, who, when he saw the wonders done for Sarai, said, it is better that my daughter should be a handmaid in this house, than a mistress in another, and therefore gave her to Sarai; others sayF26Pirke Eliezer, c. 26. she was a daughter of his by a concubine, but neither is probable: from her came the people called Hagarites, 1 Chronicles 5:10, and Hagarenes, Psalm 83:6; and there were a people in Arabia called Agraei, both by StraboF1Geograph. l. 16. p. 528. and PlinyF2Hist. Nat. l. 6. c. 28. ; and the latter speaks of a royal city in that country called Agra, which seem to have their names from this person. MeloF3Apud Euseb. Praepar. Evangel. l. 9. c. 19. p. 420, 421. , an Heathen writer, speaking of Abram, says, that he had two wives, one of his own country, and akin to him, and the other an Egyptian, a servant; of the Egyptian he beget twelve sons, who, going into Arabia, divided the country among them, and were the first that reigned over the inhabitants of it; as to her twelve sons, he mistakes, for these were not Hagar's sons by Abram, but her grandsons, the sons of Ishmael, see Genesis 17:20. 

Verse 2
And Sarai said unto Abram, behold now, the Lord hath restrained me from bearing,.... Or, "hath shut me up"F4עצרני "couclusit me", V. L. Pagninus, Montanus, Vatablus, Drusius, Schmidt; "occlusit me", Junius & Tremellius, Piscator, Cocceius. ; that is, her womb, as were the wombs of the house of Abimelech, Genesis 20:18; so that she could not conceive and bear children; she now at this age despaired of having children, perceiving very probably that it ceased to be with her after the manner of women; and this she refers to the will and power of God; for, as children are his gift, and an heritage from him, Psalm 127:3, so it is his will and pleasure sometimes to withhold this blessing from those who are very desirous of them: 

I pray thee go in unto my maid; Hagar, the Egyptian before mentioned; her meaning is, that he would take her to wife, and use her as such: 

it may be that I may obtain children by her; for whatsoever were born of her handmaid, and in her house, were her own, and so she should account them, and especially as they would be her husband's, see Exodus 21:4; or, "may be builded by her"F5אבנה "aedificatur", Montanus, Piscator, Cocceius, Schmidt, Cartwright; so Ainsworth. ; for women, by bearing children, build up an house, see 4:11; hence a son in Hebrew is called "ben", from "banah", to build: 

and Abram hearkened to the voice of Sarai; without consulting God about it, the proposal being agreeable to the flesh, which may be imputed to the infirmity of the good man; though it does not appear to arise from previous lust predominant in him; but both Sarai's proposal, and his compliance with it, might be owing to the eager desire of each after the promised seed; they both believed the promise, but did not know it, being not as yet revealed, that Abram should have a son by Sarai; so that Sarai knowing her own case and circumstances, might conclude it was to be by another, and by her handmaid; and Abram might reason and judge after the same manner, which inclined him to listen to her: JosephusF6Antiqu. l. 1. c. 10. sect. 4. says, indeed, that Sarai moved this to Abram by the direction and order of God himself; and the Jewish writers sayF7Jarchi in loc. Bereshit Rabba, ut supra. (sect. 45. fol. 2.) , that Abram hearkened to the Holy Spirit of God that was in her. 

Verse 3
And Sarai, Abram's wife, took Hagar her maid, the Egyptian,.... Took her by the hand, it is probable, and led her into the apartment where Abram was, and presented her to him; their characters are very exactly described, and the contrast beautifully given, that the affair might be the more remarkable and observable: 

after Abram had dwelt ten years in the land of Canaan; so that he was now eighty five years of age, for he was sventy five when he departed from Haran and came into Canaan, Genesis 12:4; and Sarai, being ten years younger than he, must be sventy five; the Jews from hence have formed a rule or canon; that if a man marries a woman, and she has no children in ten years, he is obliged to marry anotherF8Bereshit Rabba, ut supra. (sect. 45. fol. 40. 2.). Jarchi & Aben Ezra in loc. : 

and gave her to her husband Abram to be his wife; his secondary wife, or concubine; which, though contrary to the first institution of marriage, was connived at of God, and was practised by good men: nothing can excuse them but their earnest desire after the Messiah, the promised seed; and one may conclude, that nothing but this especially could move Sarai to take such a step, so contrary to the temper and disposition of women in common. 

Verse 4
And he went in unto Hagar, and she conceived,.... The formality of the marriage being over, he enjoyed her as his wife, and she immediately conceived by him: 

and when she saw that she had conceived; when she perceived that she was with child: 

her mistress was despised in her eyes; she thought herself above her, and treated her as her inferior, with contempt, and reproached her for her barrenness, as Peninnah did Hannah, 1 Samuel 1:6; and it was the more ungrateful, as it was at the motion of her mistress that she was given to Abram for wife. 

Verse 5
And Sarai said to Abram,.... Being affronted with the behaviour of her maid to her, she applies to Abram for the redress of her grievance, judging it, perhaps, below her dignity to enter into an altercation with her maid: 

my wrong be upon thee; in her passion imprecating evil on him, as a just punishment upon him for suffering wrong to be done her by her maid; or, "is upon thee"F9חמסי עליך "injuria mea super te est", Cocceius; so Ainsworth. ; pointing at his duty, and suggesting to him what he ought to do; that it was incumbent on him as her husband to right her wrongs, and do her justice, and vindicate her from the calumnies and reproaches of her servant; and tacitly complaining of him, and accusing him with indolence and unconcern at the injury done her, being silent when it became him to check her insolence and chide her for it: or, "is for thee"F11"Vel injuria mea est propter te", Cocceius; "quid si legamus propter te?" Drusius. ; for thy sake; it was for the sake of Abram chiefly, that he might have a son and heir, which he was very solicitous, that she gave him her maid to wife; the consequence of which was, that she was now insulted and abused by her, and so suffered wrong for his sake; and the rather she might be tempted to say it was on his account, as she might be jealous of a growing affection in him to Hagar, and that he showed greater respect to her, being likely to have a child by her, and so connived at her haughtiness and arrogance: 

I have given my maid into thy bosom; to be his wife, Micah 7:5; Sarai had no reason to upbraid Abram with this, since it was not at his solicitations she gave her to him, but it was her own motion: 

and when she saw that she had conceived, I was despised in her eyes; when she found herself with child, and hoped to bring forth a son, that should be heir to Abram's large possessions, and inherit the land of Canaan, given to his seed, she began to think highly of herself, and looked with disdain upon her mistress, set lightly by her, made no account of her, showed her no respect, carried it haughtily to her, as if she was beneath her, and as if she had more authority in the house, and a better claim to the affection of Abram, and deserving of more honour and respect, as she was favoured of God with conception, a blessing Sarai never enjoyed: 

the Lord judge between me and thee: which was very rashly and hastily said, as if Abram was not inclined and was unwilling to do her justice, and therefore she appeals to God against him, as an unrighteous man, and desires that he would interpose, and by his providence show who was in the right and who in the wrong: or "the Lord will judge"F12ישפט "judicabit", Junius & Tremellius. ; expressing her confidence not only in the justness of her cause, but in the appearance of divine Providence in her favour; believing that the Lord would arise and help her, and defend her against the insults made upon her, and resent the injury done her. 

Verse 6
But Abram said unto Sarai,.... In a meek, mild and gentle manner: 

behold, thy maid is in thine hand; though Hagar was Abram's secondary wife he still considers her as Sarai's maid, and as subject to her, and allows her to exercise authority over her; for he still retained the same love and affection for Sarai, his first and lawful wife, and showed the same respect he ever did, and supported her in her honour and dignity: 

do to her as it pleaseth thee: not giving her liberty to take away her life, nor even to use her cruelly, but to deal with her as a mistress might lawfully do with a servant, or however exercise that power which a first wife had over a second: perhaps Abram, in complaisance to Sarai, gave her too large a commission, and left it too much in her power to distress Hagar; and it might have been more correct to have heard both sides, and judged between them, and used his own authority, by reproving and correcting as he saw meet; had she been only Sarai's maid and not his wife, it would have been less exceptionable; however, for peace sake, he gave leave to Sarai to do as she would: 

and when Sarai dealt hardly with her; or afflicted herF13תעניה "eam affligeret", Tigurine version, Schmidt; "afflixit eam", Fagninus, Montanus, Junius & Tremellius, Piscator; so Ainsworth. , not only with words but with blows, as some think, and unmercifully beat her, and laid hard service upon her she was not able to go through, especially in her circumstances; though it may be she only chastised her in such a manner as a mistress may chastise her maid, since the angel seems to approve of what she did, Genesis 16:9; which her proud spirit not being able to bear: 

she fled from her face; which was set against her, and was full of wrath and fury: she deserted her service, quitted Abram's house though with child by him; unmindful of the various relations she stood in, which should have obliged her to have kept her place, and especially until she had made proper remonstrances of her ill usage, and could have no redress; but, unable to bear the treatment she met with, meditated a flight into her own country, Egypt, for by what follows it appears she steered her course that way; this flight of hers was agreeable to her name, for Hagar in the Arabic language signifies to "flee", hence the flight of Mahomet is called the Hegira. 

Verse 7
And the angel of the Lord found her,.... This is the first time that mention is made of an angel in Scripture, but is not to be understood of a created angel, but of a divine Person, as appears from Genesis 16:10, the uncreated angel, the Logos or Son of God, called the Angel of God's presence, and the Angel of the covenant, Isaiah 63:9 Malachi 3:1; who often appeared in an human form before his incarnation, being sent by his divine Father on one account or another; and hence called an angel, a messenger, or one sent, as in the fulness of time he was sent in human nature to be the Redeemer of his people; though many of the Jewish writers take this angel to be a man sent of God. GersomF14Comment in loc. says he was one of the prophets that lived in those times, and observes, that some of their Rabbins sayF15Bereshit Rabba, sect. 45. fol. 41. 1. he was Shem, the son of Noah; and MaimonidesF16Moreh Nevochim, par. 2. c. 42. p. 311. suggests, that this angel was but a mere man, by comparing this passage with that in Genesis 37:15, "a certain man found him", &c. but the context most clearly confutes this notion, and proves him to be the almighty and omniscient God; since he promises to do what none but the omnipotent Being could do, and declares such things as none but the omniscient God could know: and when it is said he "found Hagar", it is not to be understood as if it was a chance matter, or the fruit and effect of search and inquiry, or as if he had not seen her before; but rather it shows that his eye was upon her, and he had a concern for her, and at a proper time and place appeared to her at once, and unawares, and unthought of by her. And the place where he found her was 

by a fountain of water in the wilderness; which lay between Egypt and Canaan, the same through which the Israelites passed afterwards from the one to the other: here was a fountain of water, and meeting with it she stopped to refresh herself: 

by the fountain in the way to Shur; a place before or over against Egypt, from whence the wilderness had its name, see Genesis 25:18, which shows that she was making her way to Egypt, as fast as she could, her native country, where in all probability she proposed to continue, and never return more: what the name of the place the angel found her at was, at that time, is not certain, or whether it had any; for it seems to be so called from the Lord's "looking" upon her here, which "Shur" signifies: the Jerusalem Targum calls it Chalaza; and both the Targums of Onkelos and Jonathan name it Chagra or Hagra, after her own name, as it should seem: and it is remarkable, that this very place, and the wilderness, and parts adjacent, were the habitation of her posterity, the sons of Ishmael, Genesis 25:18; and must be in Arabia Petraea, which they inhabited; and PtolemyF17Geograph. l. 5. c. 17. speaks of a city called Suratta, in that country. 

Verse 8
And he said, Hagar, Sarai's maid,.... He calls her by her name, which might surprise her, and describes her by her character and condition, in order to check her pride, and put her in mind of her duty to her mistress; and to suggest to her, that she ought to have been not where she was, but in the house of her mistress, and doing her service: 

whence camest thou? this question the angel asked, not as ignorant, for he that could call her by her name, and describe her character and state, knew from whence she came; but he said this not only to lead on to what he had further to say to her, but to put her upon considering from whence she came, what she had left behind, and what blessings she had deprived herself of; she had not only left her husband and her mistress, but the house of God; for such Abram's family was, where the worship of God was kept up, and where the Lord granted his presence, and indulged with communion with himself: 

and whither wilt thou go? he knew her intention and resolution was to go to Egypt, and he would have her think of the place whither she intended to go, as well as that she had left, as that her journey to it was dangerous, through a wilderness; that the country she was bound for was a wicked and an idolatrous one, where she would not have the free exercise of her religion she had embraced, nor any opportunity of attending the pure worship of God, and would be liable to be drawn into a sinful course of life, and into idolatrous worship: 

and she said, I flee from the face of my mistress Sarai; this was very ingenuously said, she acknowledges Sarai to be her mistress, and owns that, she had displeased her, and caused her face to be against her; and confesses the truth, that she had fled from her, not being able to bear her frowns and corrections, at least her spirit was too high to submit to them. 

Verse 9
And the angel of the Lord said unto her,.... The same angel; though Jarchi thinks that one angel after another was sent, and that at every speech there was a fresh angel; and because this phrase is repeated again and again, some of the Rabbins have fancied there were four angelsF18Bereshit Rabba, ut supra. (sect. 45. fol. 41. 1.) , and others five, but without any reason: 

return to thy mistress, and submit thyself under her hands; go back to her, humble thyself before her, acknowledge thy fault, enter into her service again, and be subject to her; do her work and business, bear her corrections and chastisements; and "suffer thyself to be afflicted"F19התעני "te patere affligi", Junius & Tremellius, Piscator; "quid si, patere te affligi?" Drusius. , by her, as the word may be rendered; take all patiently from her, which will be much more to thy profit and advantage than to pursue the course thou art in: and the more to encourage her to take his advice, he promises the following things, Genesis 16:10. 

Verse 10
And the angel of the Lord said unto her,.... The same as before, who, by what follows, appears to be Jehovah himself: 

I will multiply thy seed exceedingly; not that she should have many children herself, for that she had more than this one she now went with, is not certain; but that that seed she had conceived should be exceedingly multiplied, and he should have a numerous posterity, as he had twelve princes sprung from him, the heads of Arab nations: 

that it shall not be numbered for multitude; such the Turks are at this day, supposed to be the seed of Ishmael, Hagar's son. 

Verse 11
And the angel of the Lord said unto her,.... Continued his discourse with her, informing her she should have a son, and what his name should be, and what his character, and the place of his habitation: 

behold, thou art with child; this she knew, and it is said, not for her information, as to this respect, but to lead on to something else he had to acquaint her with, she did not know. Jarchi indeed would have the sense to be, "thou shall conceive" or "be with child", as was said to Manoah's wife, Judges 13:5; for it is a fancy of his, that Hagar had miscarried, and he, supposes the angel to promise her, that if she would return, or when she should return, she should conceive again; but this is said and supposed without any foundation: 

and shalt bear a son; this was what she hoped for, but was not certain of; but the angel assures her of it, that the child she went with was a son, which none could foretell but God, that is omniscient: 

and shall call his name Ishmael; the JewsF19Pirke Eliezer, c. 32. Shalshalet Hakabala, fol. 2. 1. observe, there were six persons who had their names given them before they were born, and Ishmael is one of them; the six were Isaac, Genesis 17:19; Ishmael, here; Moses, Exodus 2:10; Solomon, 2 Samuel 12:24; Josiah, 1 Kings 13:2; and the Messiah, Isaiah 7:14, the reason of his name follows: 

because the Lord hath heard thy affliction: heard of it, had took notice of it, and observed, and fully understood the nature and cause of it; he had heard her groans and sighs under it, and her prayer and cries for deliverance from it; and so the Targum of Onkelos,"for the Lord hath received thy prayer,'which she had put up in her affliction, both when in the service of her mistress, and since her flight from her. 

Verse 12
And he will be a wild man,.... Living in a wilderness, delighting in hunting and killing wild beasts, and robbing and plundering all that pass by; and such an one Ishmael was, see Genesis 21:20; and such the Saracens, his posterity, were, and such the wild Arabs are to this day, who descended from him; or "the wild ass of a man"F20פרא אדם "onager hominis", Cocceius, Schmidt. ; or "a wild ass among men", as Onkelos; or "like to a wild ass among men", as the Targum of Jonathan; wild, fierce, untamed, not subject to a yoke, and impatient of it, see Job 11:12; such was Ishmael, and such are his posterity, who never could be subdued or brought into bondage, neither by the Assyrians, nor Medes and Persians, nor by the Greeks nor Romans, nor any other peopleF21Vid. Diodor. Sicul. Bibliothec. l. 2. p. 131. ; and at this day the Arabs live independent on the Turks, nay, oblige the Turks to pay a yearly tribute for the passage of their pilgrims to Mecca, and also to pay for their caravans that pass through their country, as travellers into those parts unanimously report; wherefore Aben Ezra translates the word rendered "wild", or "wild ass", by חפשי, "free", and refers to the passage in Job 39:5. These people having been always free, and never in bondage, always lived as free booters upon others: 

his hand will be against every man, and every man's hand against him; signifying, that he would be of a quarrelsome temper and warlike disposition, continually engaged in fighting with his neighbours, and they with him in their own defence; and such the Arabs his posterity always have been, and still are, given to rapine and plunder, harassing their neighbours by continual excursions and robberies, and pillaging passengers of all nations, which they think they have a right to do; their father Ishmael being turned out into the plains and deserts, which were given him as his patrimony, and as they suppose a permission from God to take whatever he could get. And a late traveller into those parts observesF23Dr. Shaw's Travels, p. 238, 239. Ed. 2. , that they are not to be accused of plundering strangers only, or whomsoever they may find unarmed or defenceless; but for those many implacable and hereditary animosities which continually subsist among themselves, literally fulfilling to this day the prophecy of the angel to Hagar, Genesis 16:12; the greatest as well as the smallest tribes are perpetually at variance with one another, frequently occasioned upon the most trivial account, as if they were from the very days of their first ancestor naturally prone to discord and contention. 

And he shall dwell in the presence of all his brethren; the sons of Abram by Keturah, the Midianites, and others; and the Edomites that sprung from Esau, the son of his brother Isaac; and the Israelites, the descendants of Jacob, another son of Isaac; and his kinsmen the Moabites and Ammonites, upon all which he and his posterity bordered, see Genesis 25:18. It may be rendered, "he shall tabernacle"F24ישכן "figet tabernacula", V. L. "tabernaculabit", Malvenda. , or dwell in tents, as he did, and his posterity afterwards; particularly the Scenite Arabs, so called from their dwelling in tents, and the Bedouins, such were the tents of Kedar, one of his sons, Song of Solomon 1:5; the same with them to this day: according to Jarchi, the sense of the phrase is, that his seed should be large and numerous, and spread themselves, and reach to the borders of all their brethren. 

Verse 13
And she called the name of the Lord that spake unto her,.... Either she called on the name of the Lord, and prayed unto him, that he would forgive her sin and give her some fresh tokens of his love; and also gave him thanks for his gracious regards unto her, that he should look upon, and look after so mean a creature, and such a backslider as she was, and return her, and make such gracious promises to her; so the Targum of Onkelos,"she prayed in the name of the Lord;'and the Targum of Jonathan is,"and she confessed, or gave thanks before the Lord, whose Word spake unto her;'and the Jerusalem Targum takes in both prayer and praise,"and Hagar gave thanks, and prayed in the name of the Word of the Lord, who was revealed unto her:'in which may be observed the sense of the ancient synagogue, that this angel that appeared to Hagar, and talked with her, was the Word of the Lord, the eternal Logos, or Son of God: or else the sense is, that she gave the following name or epithet to the Lord, that vouchsafed to discourse with her: 

thou God seest me; she perceived by experience his eye was upon her wherever she was, and saw all she did; saw all her transgressions, her contempt of her mistress, and her flight from her; saw her when she was at the fountain, and reproved and recalled her, and sent her back; saw all the workings of her heart, her repentance and sorrow for her sins; looked and smiled upon her, and gave her exceeding great and precious promises: he looked upon her, both with his eye of omniscience and providence, and with his eye of love, and grace, and mercy; yea, she was sensible that he was not only the God that saw her, but saw all things; was God omniscient, and therefore gives him this name under a thorough conviction and deep sense of his omniscience; and so Onkelos paraphrases the words,"thou art he, the God that sees all things;" 

for she said, have I also here looked after him that seeth me? this she said within herself, either as blaming herself, that she should not look after God in this desolate place until now, and call upon him, and praise his name, whose eye was upon her, and had a concern for her, and care over her; and yet so ungrateful she had been as to neglect him, and not seek after him as it became her: or as wondering that here, in this wilderness, she should be favoured with the sight of God, and of his angel, whom she had seen in Abram's house; where to see him was not so strange and marvellous, but it was to have a sight of him in such a place, and under such circumstances as she was: or else as admiring that she should be alive after she had had such a vision of God, it being a notion that pretty much obtained, that none could see God and live, only his back parts were to be seen; wherefore others read the words, and they will bear such a version, "have not I also seen here the back parts of him that seeth me?"F25So Fagius. so Moses did, Exodus 33:23. 

Verse 14
Wherefore the well was called Beerlahairoi,.... That is, the fountain where the angel found her, Genesis 16:7; this, from the appearance of God to her at it, was afterwards called by her and others by this name, which signifies "the well of him that liveth and seeth me"; that is, of the living and all seeing God, and who had taken a special care of her, and favoured her with a peculiar discovery of his love to her: or this may have respect to herself, and be rendered, "the well of her that liveth and seeth"; that had had a sight of God, and yet was alive; lived though she had seen him, and after she had seen him, and was still indulged with a sight of him. Aben Ezra says, the name of this well, at the time he lived, was called Zemum, he doubtless means Zemzem, a well near Mecca, which the Arabs sayF26See Pitts's Account of the Mahometans, c. 7. p. 103. is the well by which Hagar sat down with Ishmael, and where she was comforted by the angel, Genesis 21:19, 

behold, it is between Kadesh and Bered; Kadesh is the same with Kadesh Barnea in the wilderness, Numbers 13:3. The Targums of Onkelos and Jonathan call it Rekam, the same with Petra, the chief city of Arabia Petraea, inhabited in later times by the Nabathaeans, the posterity of Ishmael: and Bered is nowhere else mentioned, it is called by Onkelos Chagra or Hagra, by which he interprets Shur, Genesis 16:7; and by the Targum of Jonathan it is called Chaluza, a noted town in Idumea, the same with Chelus, mentioned with Kades in the Apocrypha;"And to all that were in Samaria and the cities thereof, and beyond Jordan unto Jerusalem, and Betane, and Chelus, and Kades, and the river of Egypt, and Taphnes, and Ramesse, and all the land of Gesem,' (Judith 1:9)and so JeromF1In Vita Hilarionis, fol. 84. 1. speaks of a place called Elusa, near the wilderness of Kadesh, which in his times was inhabited by Saracens, the descendants of Ishmael; and this bids fair to the Bered here spoken of, and seems to be its Greek name, and both are of the same signification; for Bered signifies hail, as does Chalaza in Greek, which the Targumists here make Chaluza; between Kadesh and Barath, as JeromF2De loc. Heb. fol. 89. E. calls it, Hagar's well was shown in his days. 

Verse 15
And Hagar bare Abram a son,.... Being returned to his house, and received by him, and reconciled to Sarai, she brought forth a son to Abram, according to the prediction of the angel: 

and Abram called his son's name, which Hagar bare, Ishmael; and this name Jarchi suggests he gave by the inspiration of the Holy Spirit that dwelt in him: but it is highly reasonable to suppose, that Hagar upon her return reported to Abram the whole of the conversation she had with the angel; wherefore Abram believing what she said, in obedience to the order and command of the angel, gave him this name. 

Verse 16
And Abram was eighty years old when Hagar bare Ishmael to Abram. Which is easily reckoned, for he was seventy five years of age when he left Haran, Genesis 12:4; and he had been ten years in Canaan when Hagar was given him by Sarai for his wife, Genesis 16:3; and so must be then eighty five years of age, and of course must be eighty six when Ishmael was born. 

17 Chapter 17 

INTRODUCTION TO GENESIS 17 

This chapter treats of a covenant made with Abram, sometimes called the covenant of circumcision, the time when God appeared to him, and promised to make it, and did, Genesis 17:1; the particulars of it, both with respect to himself, whose name was now changed, and to his posterity, Genesis 17:4; the token of it, circumcision, the time of its performance, and the persons obliged to it, Genesis 17:9; the change of Sarai's name, and a promise made that she should have a son, to the great surprise of Abraham, Genesis 17:15; a prayer of his for Ishmael, and the answer to it, with a confirmation of Sarah's having a son, whose name should be called Isaac, and the establishment of the covenant with him, Genesis 17:18; and the chapter is closed with an account of the circumcision of Abraham, and all his family of the male sort, agreeably to the command of God, Genesis 17:23. 

Verse 1
And when Abram was ninety years old and nine,.... Which was thirteen years after the birth of Ishmael last mentioned; so many years more it was before be is expressly told he should have a son by Sarai, or had the promise of Isaac, which was for the trial of his faith; and his age is here observed, that the power of God might be more manifest in fulfilling his promise, and giving him a son by Sarai: 

the Lord appeared to Abram; in a visible manner, in an human form very probably, even the Logos, the Word and Son of God: it seems as if the Lord had not appeared to him since the birth of Ishmael, until this time; and if so, it may be thought to be a correction of him for listening to the voice of his wife in marrying Hagar, without asking counsel of God: 

and said unto him, I am the Almighty God; as the Word of God is, as appears by his creation of all things, his in sustaining of them, his government of the church, his redemption of it, and preservation of his people safe to glory, see Revelation 1:8; and this epithet is very appropriate here, when the Lord was about to give out a promise of a son to Abram and Sarai, so much stricken in years. Some render it "all sufficient"F3אל שדי "Deus sufficiens", Cocceius; so Jarchi and Ainsworth. , as Jehovah is, sufficient in and of himself, and for himself, and stands in no need of any, or of anything from another; and has a sufficiency for others, both in a way of providence and grace: 

walk before me: not as though Abram had not so walked, or had discontinued his walk before God, but that he would go on to walk by faith in a dependence on him for everything he wanted, both with respect to things temporal and spiritual; and to walk in all his commandments and ordinances, that he either had given, or should give him; and all this as in his presence, and under his watchful eye, that sees and observes all things, and before whom all things are naked and open, as all are to the essential Word of God, Hebrews 4:12, 

and be thou perfect: upright and sincere in acts of faith, and in duties of religion, and go on to perfection; which though a sinless one is not attainable in this life, is desirable, and is to be had in Christ, though not in ourselves: but here it chiefly denotes an holy and unblamable life and conversation, which though not entirely free from sin, yet without any notorious ones, which bring dishonour to God, and disgrace upon a man's character and profession, see Genesis 6:9. This respects not perfection in his body or flesh, as the Targum of Jonathan paraphrases it, through circumcision, by which the JewsF4Jarchi in loc. Pirke Eliezer, c. 29. Misn. Nedarim, c. 13. sect. 11. fancy Abram became perfect, but was not till circumcised. 

Verse 2
And I will make my covenant between me and thee,.... The covenant of circumcision, so called from the token of it, which God is said to make or giveF5אתנה "dabo", Pagninus, Montanus, Schmidt. , being his own constitution, and depended on his sovereign will and pleasure, see Acts 7:8, 

and will multiply thee exceedingly; as he had before promised at several times, and now renews it, lest be should think that Ishmael was the promised seed; for though Hagar's seed is promised to be multiplied, yet here Abram's seed by Sarai is intended, which should be exceeding exceedingly, or in great abundance multiplied; and especially as this may include both his natural seed by her, and his spiritual seed among all nations, who are of the same faith with him, see Genesis 12:2. 

Verse 3
And Abram fell on his face,.... At the sight of so glorious a Person that appeared to him, and in reverence of his majesty, and as sensible of his unworthiness of such a visit, and of having such favours bestowed upon him; and not because he was not as yet circumcised, as the Targum of Jonathan expresses it; and so other JewishF6Jarchi in loc. Pirke Eliezer, ut supra. (c. 29.) writers observe, that before he was circumcised he fell, when God spoke to him, but afterwards he sat and stood, Genesis 18:1; but it may be observed, that not only uncircumcised persons, as Balaam, Numbers 22:31, in whom Jarchi instances, but circumcised ones, as Ezekiel, Ezekiel 1:28, Joshua, Joshua 5:14, and others, have fallen on their faces at a divine appearance: 

and God talked with him; after he was raised up, and was strengthened and encouraged to stand up before God, and hear what he had to say to him; for after this we read of his falling on his face again, Genesis 17:17; which shows that he had been erect, after he first fell on his face: saying; as follows. 

Verse 4
As for me, behold, my covenant is with thee,.... Who was gracious to make it, faithful to keep it, and immutable in it, though Abram was but a man, and sinful: 

and thou shalt be a father of many nations: as he was of many Arabian nations, and of the Turks in the line of Ishmael; and of the Midianites, and others, in the line of his sons by Keturah; and of the Israelites in the line of Isaac, as well as of the Edomites in the line of Esau; and in a spiritual sense the father of all that believe, in all the nations of the world, circumcised or uncircumcised, as the apostle explains it, Romans 4:11. 

Verse 5
Neither shall thy name be any more called Abram,.... Which signifies an "high father", which name he bore for many years before he was the father of anyone: 

but thy name shall be Abraham: with all addition of the letter ה inserted into it, and makes the last syllable two, "raham": which word in the Arabic language, as HottingerF7 observes, signifies "numerous"F8; so that with this addition his name Abraham may be interpreted, the father of a numerous offspring; and with this agrees the reason of it, as follows: 

for a father of many nations have I made thee; not that he was so already in fact, but in the purpose and promise of God, Romans 4:17; Abraham has not only been the father of many nations, in a literal sense, as before observed, but in a mystical sense, of the whole world; that is, of all in it that believe, whether Jews or Gentiles; and so the RabbinsF9In Massechet Biccurim, apud Galat. in Arcan. Cathol. Ver. l. 5, 13. & 9, 12. in Maimon. in Misn. ib. c. 1. sect. 4. interpret it: at first, they say, he was the father of Aram, and therefore his name was called Abram, but now he is the father of the whole world, and therefore called Abraham; and so MaimonidesF11Hilchot Biccurim, c. 4. sect. 3. himself says, quoting this passage,"behold he is the father of the whole world, who are gathered under the wings of the Shechinah.' 

Verse 6
And I will make thee exceeding fruitful,.... In children, for he had not only a son by Sarai, from whom sprung a numerous offspring, but he had six sons by Keturah, who became the heads of large nations: 

and I will make nations of thee; as the nations of Israel and Judah, of the Midianites and Edomites, of the Arabs, Saracens, and Turks: 

and kings shall come out of thee; as the twelve princes of Ishmael, the kings of Edom and Midian, of the Arabs, Saracens, and Turks, and of Israel and Judah, and especially, as observed by Grotius, and others, the King Messiah: to which may be added, in a mystical sense, all Christian kings and princes of the same faith with him; nay, all believers, who are all kings and priests unto God. 

Verse 7
And I will establish my covenant between me and thee,.... Not only renew it, but confirm it by the following token of circumcision: 

and thy seed after thee, in their generation; such blessings in it as belonged to his natural seed, as such he confirmed to them, to be enjoyed by them in successive ages; and such as belonged to his spiritual seed, to them also, as they should be raised up in future times in one place and another: 

for an everlasting covenant; to his natural seed, as long as they should continue in the true worship of God; and in their own land; or until the Messiah came, in whom the covenant of circumcision had its accomplishment, and was at an end; and to all his spiritual seed, with respect to the spiritual blessings of it, which are everlasting, and are never taken away, or become void: 

to be a God unto thee, and to thy seed after thee; to his natural seed, as the God of nature and providence, communicating the good things of life unto them; protecting, preserving, and continuing them in the land he gave them, and in the possessive of all the good things in it, so long as they were obedient to him as their King and their God; and to his spiritual seed, as the God of all grace, supplying them with grace here, and bestowing upon them glory hereafter. 

Verse 8
And I will give unto thee, and to thy seed after thee,.... To him in right, and to them in possession, and for an inheritance: 

the land wherein thou art a stranger; or "the land of sojournings" or "pilgrimages"F12ארץ מגריך "terram peregrinationum tuarum", Pagninus, Montanus, &c. , which were many; for he often removed from place to place, and sometimes sojourned in one place, and sometimes in another: 

all the land of Canaan, for an everlasting possession; this respects only the natural seed of Abraham, and those in the line of Isaac and Jacob, to whom this land was given to hold for ever, in case they were obedient to the will of God; and therefore whenever they were disobedient, they were carried captive from it, as they are at this day; but when they shall be converted, they will return to this land and possess it to the end of the world; and which was a figure of the heavenly inheritance, which is an eternal one, and will be enjoyed by all his spiritual seed to all eternity: 

and I will be their God; as he was to all the natural seed of Abraham in a spiritual sense, to whom the adoption belonged, and whom he chose and separated as a peculiar people to himself, and bestowed in providence many peculiar favours upon them, both in a civil and religious way; and as he is to all his spiritual seed in an evangelic sense, to whom he stands in the relation of their covenant God and Father in Christ, in whom he blesses them with all spiritual blessings, and will continue to be so unto death, and to all eternity. 

Verse 9
And God said unto Abraham, thou shalt keep my covenant therefore,.... Observe the sign or token of it, circumcision, in the manner after related: 

thou, and thy seed after thee, in their generations; in successive ages until the Messiah come, the end of the law for righteousness. 

Verse 10
This is my covenant,.... The token of it, for the promise itself was given before, which is more properly the covenant; circumcision is so called in an improper sense, being only the sign of it: 

which ye shall keep between me and you, and thy seed after thee; which was to be observed by Abraham, and the males in his house then with him, as Ishmael, and those that were born in his house, or bought with his money, and by his posterity in succeeding ages, and it is what follows: 

every man child among you shall be circumcised; this was the first institution of circumcision, and it was an institution of God, and not of man. Indeed Herodotus saysF13Euterpe sive, l. 2. c. 104. , that"the Colchi, Egyptians, and Ethiopians only of all men circumcised from the beginning; and the Phoenicians and Syrians, which are in Palestine, learnt it of the Egyptians, as they themselves confess.'So Diodorus SiculusF14Bibliothec. l. 4. p. 24. & l. 3. p. 165. speaks of circumcision as an Egyptian rite, and says there are some who make the nation of the Colchi, and of the Jews, to come from the Egyptians: hence he observes, that with these nations there is an ancient tradition to circumcise their newborn infants, which rite was derived from the Egyptians: but as the original of the Jewish nation is mistaken, so likewise the original this rite. And they may as well be thought to be mistaken in the one as in the other. Those in Palestine that were circumcised were the Jews only, as JosephusF15Contr Apion. l. 1. c. 22. observes; but they did not learn this rite from the Egyptians, nor do they ever confess it, but on the contrary suggest, that the Egyptians learnt it from them in the times of Joseph; for their principal lexicographer saysF16Raal Aruch in Rad. מל fol. 91. 1. , the Egyptians were circumcised in the times of Joseph, and when Joseph died they drew over the foreskin of the flesh. The Colchi indeed, who were a colony of the Egyptians, might learn it from them; and so the Ethiopians, who were their neighbours likewise, and agreed with them in many things. ArtapanusF17Apud Euseb. Evangel Praepar. l. 9. c. 27. p. 433. , an Heathen writer, says, indeed, that the Ethiopians, though enemies, had such a regard for Moses, that they learned from him the rite of circumcision; and not only they, but all the priests, that is, in Egypt; and indeed the Egyptian priests only, and not the people, were circumcised. It is not very difficult to account for it, how other nations besides the Jews should receive circumcision, which was first enjoined Abraham and his seed; the Ishmaelites had it from Ishmael the son of Abraham; from them the old Arabs; from the Arabs, the Saracens; and from the Saracens, the Turks to this day: other Arabian nations, as the Midianites, and others, had it from the sons of Abraham by Keturah; and perhaps the Egyptians and Ethiopians from them, if the former had it not from the Israelites; and the Edomites had it from Edom or Esau, the son of Isaac, the son of Abraham; so that all originally had it from Abraham, and he by a divine command. It is not so much to be wondered at, that Herodotus and Diodorus Siculus, men either imposed upon by the Egyptian priests, as the former, or wrote in favour of that nation, as the latter, and wholly ignorant of divine revelation, should assert what they have done; but that Christian writers, who have the advantage of divine revelation, and have read the history of the Bible, such as Marsham, Spencer, and Le Clerc, should incline to the same sentiment, is amazing; and especially when our blessed Lord has expressly said in John 7:22, that circumcision is "of the fathers", Abraham, Isaac, and Jacob, first given to them, and practised by them. Even TheodotusF19Apud Euseb. ut supra, (Evangel Praepar. l. 9.) c. 22. p. 428. , an Heathen writer, agrees with this sacred testimony of Moses, when speaking of the circumcision of Shechem, in the times of Jacob, he traces this rite to its original, and observes, that when Abraham was brought out of his own country, he was ordered "from heaven" to circumcise every man in his house. It may indeed seem strange how it should obtain in the islands of the West Indies, as in Jucatana, Sancta Crux, and others, where the Spaniards found in the beginning of the sixteenth century those isles inhabited by idolaters, who were circumcisedF20Vid. P. Martyr. Decad. 3. lib. 10. & de Insul. Ind. Occident. . 

Verse 11
And ye shall circumcise the flesh of your foreskin,.... Or "the foreskin of your flesh"F21את בשר ערלתכם "praeputium carnis vestrae", Drusius, Piscator. ; by an hypallageF22According to E. W. Bullinger, "hypallage" "relates to an interchange of construction whereby an adjective or other word, which `logically' belongs to one connection, is grammatically united with another, so that what is said or attributed to one things ought to be said or attributed to another". , the manner in which this was performed may be seen in the Jewish writersF23Maimon. Hilchot Milah, c. 2. sect 2. Schulchan Aruch, par. 2. Jore Dea Hilchot Milah, c. 264. sect. 3. , as well as the cure of the wound made, is particularly described by Leo ModenaF24History of the present Jews, part 4. c. 8. p. 206. , and which when performed, they used to provide a dish full of sand to put the foreskin into; which was done, as BuxtorfF25Synagog. Jud. c. 4. p. 104, 105. relates, to show that their seed should be as the sand of the sea, and to call to mind what Balaam said of them, Numbers 23:10; and with respect to the old serpent that deceived man, whose food is the dust of the earth, Genesis 3:14, the instrument with which this operation was performed, according to the Jewish canons, was as followsF26Maimon. ib. c. 2. sect. 1. Schulchan Aruch, ib. sect. 2. ,"they may circumcise with anything, with a flint, or with glass, and with anything that cuts, excepting with a cane or reed, because of danger; but it is best to circumcise with an iron instrument, either with a knife or a razor; all Israelites use a knife.'The persons who might perform it, according to their rules, are these;"all are fit to circumcise (says MaimonidesF1Maimon. ib. Schulchan Aruch, ib. sect. l. ), even an uncircumcised person, and a servant, and a woman, and a little one may circumcise where there is no man, but a Gentile may not circumcise at all; and if he does circumcise, there is no need to repeat it, and to circumcise a second time.'It is a little differently expressed by anotherF2Schulchan Aruch, ib sect 1. writer of theirs,"all are fit to circumcise, even a servant, a woman, and a little one, and an uncircumcised Israelite, whose brethren died through circumcision; but it there is an Israelite grown, and knows how to circumcise, he is to be preferred before them all; (some say a woman may not circumcise;) but an idolater, though he is circumcised, may not circumcise at all; but if he does, there is no need to repeat it, and to circumcise else a second time:" 

and it shall be a token of the covenant betwixt me and you: of the promise of God to Abraham, that he should be the father of many nations. The apostle explains it, Romans 4:11; to be a seal, or what gave assurance to Abraham, or was a sure token to him, that righteousness would be wrought out by Christ, by his obedience, and the shedding of his blood, which is received by faith; and that this was imputed to him while he was uncircumcised, Genesis 15:6; and that this also would "be in the uncircumcision", or uncircumcised Gentiles that should believe as he did, and be imputed to them, as to him, and so he would appear to be the father of them all. Moreover, this was a sign or token of that part of the promise or covenant, which gave to his seed the land of Canaan: this was a seal of the lease of that land, which was made while Abraham was in it, and which the Israelites were obliged to submit to, upon entrance into it in Joshua's time, as a token of it; and which they were to observe while in it until the Messiah's coming, and by which they were distinguished from other nations, and kept a distinct nation, that it might appear he came of them: and to use the words of TacitusF3Hist. l. 5. c. 5. , this rite was instituted "ut diversitate noscantur", that they might be distinguished and known from others; it was typical of Christ, the end of it, who submitted to it, that it might appear he was really man, a son of Abraham, and a minister of the circumcision, and was made under the law, and so laid under obligation to fulfil it; and that he was to satisfy for the sins of men by the effusion of his blood, and endure pains and sufferings, signified thereby: it was also an emblem of spiritual circumcision, or circumcision of the heart, which ties in the putting off the body of sin, in renouncing man's own righteousness, and in his being by the grace of God, and blood of Christ, cleansed from the impurity of his nature, propagated by carnal generation, in which the member circumcised has a principal concern. 

Verse 12
And he that is eight days old shall be circumcised among you,.... A son or infant of eight days old; it might not be circumcised before, but for some reasons might be deferred longer. The reasons why this rite was ordered to be performed in infancy, according to MaimonidesF4Moreh Nevochim, par. 3. c. 49. p. 506. , were, because if it had been deferred to riper age it might have been neglected, and never performed; and because at such an age the pain is not so sensibly felt, by reason of the tenderness of the skin, and the weakness of the imagination; as also because the affections of parents are not then so strong as they are when one year, and especially three or four years old; and particularly it was ordered on the eighth day, because all animals, as soon as born, on account of their great humidity, are very weak, and scarce any other than they were in their mother's womb, until the end of seven days, after which they begin to be reckoned among those that perceive the air of this world; and so he remarks the same is to be observed in beasts, that seven days they were to be with their dam, Exodus 22:30. According to the Jewish canonF5Misn. Sabbat, c. 19. sect. 5. ,"an infant might be circumcised on the eighth, ninth, tenth, eleventh, and twelfth, neither less nor more; (not less than eight days, nor more than twelveF6Misn. Eracin, c. 2. sect. 2. ;) according to the usual custom on the eighth; if he was born between the two evenings, he is circumcised on the ninth; if between the two evenings of the evening of the sabbath, he is circumcised on the tenth; if on a festival day, after the sabbath, he is circumcised on the eleventh; if on the two days of the beginning of the year, he is circumcised on the twelfth: an infant that is sick, they do not circumcise it until it is well.'Which sickness they interpret not of sore eyes, and the like, but of an ague or fever; and when a child on the eighth day is red or yellow, or a woman has lost her children through circumcision, two or three one after another, then it is deferred; and they reckon seven days from a child's recovery from sickness, and then circumcise itF7Maimon. Hilchot Milah, c. 1. sect. 16, 17, 18. Schulchan Aruch, ib. c. 262. sect. 2. 263. sect. 1, 2. ; but circumcision on the eighth day was always reckoned most valid and authentic, and according to rule; see Gill on Philemon 3:5; and the Jews were careful to do it on the eighth day as soon as they could, though only when and while it was day. Their canon or rule runs thusF8Schulchan Aruch, c. 262. sect. 1. ,"they do not circumcise until the sun shines out on the eighth day of a child's birth, and all the day is fit for circumcision; but they that are prepared hasten to the commandment, and circumcise immediately in the morning; and indeed circumcision, which is not in its proper time, is never performed but in the day:'for they observeF9Maimon. Hilchot Milah, c. 1. sect. 8. , it is said on the eighth day, Leviticus 12:3; the day, and not the night. And this was to be done to 

every man child in your generations; in all succeeding ages until the Messiah came, the end of the law; and when the lease of the land of Canaan, of which this was a seal, would be out; and when the righteousness of faith, it was also a seal of, would come upon the uncircumcised Gentiles: 

he that is born in the house, or bought with money of any stranger, 

which is not of thy seed; concerning which MaimonidesF11Ibid sect 3, 6. gives these rules,"a servant is born in the power of an Israelite, and another that is taken from Heathens, the master is bound to circumcise them; but he that is born in the house is circumcised on the eighth day; and he that is bought with money is circumcised on the day that he is received, even if he received him on the day he is born, he is circumcised on that day; if he receives a grown servant of Heathens, and the servant is not willing to be circumcised, he bears with him a whole year, but more than that it is forbidden to keep him, seeing he is uncircumcised, but he must send him again to the Heathens.'No man was to be forced to embrace the true religion, or obliged against his will to submit to its ordinances. 

Verse 13
He that is born in thine house, and he that is bought with thy money, must needs be circumcised,.... Or "in circumcising shall be circumcised"F12המול ימול "circumcidendo circumcidetur", Pagninus, Montanus &c. , shall certainly be circumcised; this is repeated to denote the necessity of it, and what care should be taken that this be done, because there was to be no uncircumcised male among them, Genesis 17:10; nor any conversation and communion to be had among them, especially in a religious way. 

And my covenant shall be in your flesh for an everlasting covenant; circumcision was to be seen in their flesh, and no methods were to be taken to draw over the foreskin again, but it was to continue as long as they lived; and so in their posterity, in all succeeding ages, as a sign of the covenant and promise which should remain until the Messiah's coming. 

Verse 14
And the uncircumcised man child, whose flesh of his foreskin is not circumcised,.... Whose circumcision was neglected by his father, or by his mother, or by the civil magistrate, or by himself; for each of these, according to the Jewish canons, were obliged to see this performed;"the commandment lies upon a father to circumcise his son, and upon a master to circumcise his servants born in his house, or bought with moneyF13Maimon. ut supra, (Hilchot Milah) c. 1. sect. 1. :'and it is elsewhere saidF14Schulchan Aruch, ib. c. 361. sect. 1. ,"if a father does not circumcise his son, the sanhedrim are bound to circumcise him; and if they do not circumcise him, he is obliged when he is grown up to circumcise himself; and if he does not circumcise himself, he is guilty of cutting off,'as it here follows: 

that soul shall be cut off from his people; which Jarchi interprets of his being childless, and dying before his time; and which, according to some in Aben Ezra, is, when a man dies before he is fifty two years of age; and some erroneous persons, as the same writer calls them, thought that if a child died, and was not circumcised, it had no part in the world to come. The simplest and plainest meaning of the phrase seems to be, that such should be cut off, and deprived of all civil and religious privileges with the Israelites in the land of Canaan, and be reckoned as Heathens. Concerning this matter, MaimonidesF15Maimon. Hilchot. Milah, c. 1. sect. 1,2. thus writes;"a father or a mother that transgress, and circumcise not, make void the affirmative commandment, but are not guilty of cutting off; for no cutting off depends but upon the uncircumcised person himself; and the sanhedrim are commanded to circumcise a son or a servant in its time, that they may not leave an uncircumcised person in Israel, nor among their servants; if the thing is hid from the sanhedrim, and they do not circumcise him, when he is grown up, he is bound to circumcise himself; and every day that passes over him, after he is grown up, and he does not circumcise himself, lo, he maketh the commandment to cease; but he is not guilty of cutting off until he dies, and he is a presumptuous uncircumcised person;'and so, according to him, this must respect his punishment after death in another world: 

he hath broken my covenant; made it null and void, neglecting the token of it, circumcision. 

Verse 15
And God said unto Abraham,.... After he had changed his name, and given him the covenant of circumcision: 

as for Sarai thy wife, thou shalt not call her name Sarai, but Sarah her name shall be; her former name Sarai signifies "my princess", or rather "princesses", being to him in the room of many, and better than ten thousand; yet only a princess to him, and in his family, being sole mistress there: but Sarah signifies, as Jarchi observes, "princess" absolutely, because she was princess over all the princes and people that should come of her, as well as be the mother and princess of all female believers, who are called her daughters, 1 Peter 3:6. 

Verse 16
And I will bless her,.... The Targum of Jonathan adds, "in her body", with fruitfulness, who before was barren, and in her soul with spiritual blessings, and in both with the blessing of eternal life: 

and give thee a son also of her; as he had given him one of Hagar: God had before promised Abraham a son that should be his heir, but he had not till now told him that he should be born of Sarah his wife: 

yea, I will bless her; which is repeated for the confirmation of it, and for the greater strengthening Abraham's faith in it: 

and she shall be a mother of nations; of the twelve tribes of Israel; of the two nations of Israel and Judah: 

kings of people shall be of her; as David, Solomon, and others, and especially the King Messiah. 

Verse 17
Then Abraham fell upon his face,.... In reverence of the divine Being, and as amazed at what was told him: 

and laughed; not through distrust and diffidence of the promise, as Sarah did, for he staggered not at that through unbelief, but for joy at such good news; and so Onkelos renders it, "and he rejoiced", with the joy of faith; it may be our Lord refers to this in John 8:56; he saw Christ in the promise of Isaac, and rejoiced that he should spring from his seed: the Targums of Jonathan and Jerusalem paraphrase it, "and he wondered"; he was amazed at the grace of God that gave him such a promise, and he was astonished at the power of God that must be exerted in the fulfilment of it: and therefore it follows: 

and said in his heart; within himself, without expressing anything as to be heard and understood by any creature; but the omniscient God knew what he said, and the language of it, whether of unbelief or not: 

shall a child be born unto him that is an hundred years old? not that he was now a full an hundred years old, he was ninety nine, and going in his hundredth year; but then he would be, as he was, an hundred years old when this child was born to him, Genesis 21:5. It had been no unusual thing for a child to be born to a man when an hundred, and even many hundred years old, but it was so in Abraham's time; though indeed after this we read that Abraham himself had six sons by Keturah, when, his natural strength was afresh invigorated, and his youth was renewed like the eagle's; and besides Abraham said this, not so much with respect to himself, though his age was a circumstance that served to heighten the wonder, as with respect to Sarah, and the circumstances in which she was, who was to bear this son to him: 

and shall Sarah, that is ninety years old, bear? and with whom it had ceased to be after the manner of women, which made it more difficult of belief how it could be. Some think that Abraham said this, as somewhat doubting of it, until he was more strongly assured by the Lord that so it would be indeed, as is expressed in Genesis 17:19; but meeting with no reproof for what he said and did, as Sarah, it seems to show the contrary. 

Verse 18
And Abraham said unto God,.... Being told he should have a son by Sarah, that should be his heir, he is concerned for Ishmael what would become of him; and who, being grown up, had doubtless a large share in his affections, and it is highly probable he began to think he was the promised seed, since he had lived to such an age, and had no other son, and Sarah was past bearing children: but now perceiving it would be otherwise, he puts up a petition for Ishmael, whom he did not neglect upon the promise of another, and to show his love to him, and regard for his welfare: 

O that Ishmael might live before thee; he prays that his life might be preserved, and that it might be spent in the fear, worship, and service of God; so the Targum of Jonathan,"O that Ishmael might live and worship before thee,'and to the same sense Jarchi also; that he might enjoy the favour of God, his gracious presence and communion with him; that he might live a holy spiritual life here, acceptable and well pleasing to God, and possess eternal life hereafter: for we must take this prayer in as large a sense as we can suppose the heart of a father to be drawn forth in it for the good of his child; though it may greatly respect his sharing with the promised son in his blessings, and particularly regards the propagation of his offspring, or his living in his posterity at least; this was what the Lord took notice of, and answered him in. 

Verse 19
And God said, Sarah thy wife shall bear thee a son indeed,.... This is repeated for the confirmation of it, and thus expressed to remove all doubt about it, if any there were, that hung upon Abraham's mind; as well as to let him know that the promise of a son by Sarah was not to be superseded by his prayer for Ishmael, for whom he might have a greater flow of natural affection than for his unborn son, in whom his seed should be called: 

and thou shall call his name Isaac; which signifies "laughter"; and which name was given him from the laughter of Abraham at the promise of him, and not from the laughter of Sarah, which as yet was not; wherefore JosephusF16Antiqu. l. 1. c. 12. sect. 2. is wrong when he suggests, that Isaac had this name from Sarah's laughing at God's saying, that she should bear a son: though his birth was matter of laughter and joy to both, as it was to all good people that heard of it, Genesis 21:8. So PolyhistorF17Apud Euseb. Evangel. Praepar. l. 9. c. 19. p. 421. from Melo, an Heathen writer, speaking of Abraham, says, that of his married or lawful wife one son was born to him, whose name in Greek is "Gelos", that is, laughter. Isaac is one of those the JewsF18Pirke Eliezer, c. 32. Shalshalet Hakabala, fol. 2. 1. observe had his name given him before he was born; see Gill on Genesis 16:11, 

and I will establish my covenant with him, for an everlasting covenant, and with his seed after him; the covenant of circumcision just made with Abraham, the promise of the land of Canaan to him and his posterity, and of the Messiah that should spring from him, until whose coming this covenant would continue, and therefore called everlasting. 

Verse 20
And as for Ishmael, I have heard thee, &c. Took notice of his prayer for him, and accepted of and would answer him, and did, as follows: 

behold, I have blessed him; determined in his mind to bless him, promised to bless him, Genesis 16:10; had blessings laid up and in reserve for him: 

and will make him fruitful, and will multiply him exceedingly; as he did, many of the Arabian nations, the Hagarenes, Saracens, and Turks, all springing from him: 

twelve princes shall he beget; whose names are given, Genesis 25:13; and their number there exactly agrees with this prophecy. MeloF19Apud. Euseb. ut supra. (Evangel. Praepar. l. 9. c. 19. p. 421.) , the Heathen writer above mentioned, says, that Abraham, of his other wife, the Egyptian servant (that is, Hagar), begat twelve sons, which he mistakes for twelve sons of Ishmael, his son by Hagar; and, adds he, these going into Arabia, divided the country among them, and were the first that reigned over the inhabitants of it; hence down to our times the kings of the Arabians have twelve names like to those. So the Saracens were divided into twelve tribes, of which there were so many "phylarchi", or governors; and the Turks also are divided into the same number of tribesF20Vid. Vales. Not. in Ammian. Marcellin. l. 24. p. 283. . And 

I will make him a great nation; as the nation of the Turks especially is; and the Turkish empire is frequently called in Jewish writings the kingdom of Ishmael, as the Arabic language is called the Ishmaelitish language. 

Verse 21
But my covenant will one establish with Isaac,.... The covenant of circumcision; for though Ishmael was circumcised, and his posterity practised that rite, yet it was not enjoined them of God; nor was it to them, or served the same purpose as to the Israelites; and particularly the promise of the land of Canaan, made in that covenant, belonged only to the posterity of Isaac, and to those only in the line of Jacob, and especially that of the Messiah springing from him, which circumcision had a respect unto: 

whom Sarah shall bear unto thee, at this set time, in the next year: that is, at the end of nine months, which is the set time a woman goes with child. 

Verse 22
And he left off talking; with him,.... After he had finished all he had to say to him at this time. It was great condescension in the divine Being to talk with a creature; it was wonderful grace and kindness to make such promises to him, as he did, and indulge him with answers of prayer and communion with him; but the highest enjoyments of God here are not lasting; uninterrupted communion with him is reserved for another world: 

and God went up from Abraham; from the earth, where he had been with Abraham, and ascended above him up to heaven, in a visible, and very likely in an human form, in which he descended: the Targums of Onkelos and Jonathan paraphrase it, "the glory of the Lord", the glorious Shechinah, the Lord of life and glory. 

Verse 23
And Abraham took Ishmael his son,.... To circumcise him; he took his son first, to set an example to his servants, and that they might the more readily comply when they saw that Abraham's son, and at that time his only son, was circumcised before their eyes: 

and all that were born in his house; which were three hundred and eighteen when he rescued Lot from the kings, Genesis 14:14; and perhaps they might be now increased: 

and all that were bought with his money; how many those were, it is not easy to say, no doubt they were many: 

every male among the men of Abraham's house; whether children or servants, and those little or grown up: 

and circumcised the flesh of their foreskin, in the selfsame day, as God had said unto him; he performed this operation in the manner God directed him, the same day he spoke to him of it; he was not disobedient, nor dilatory to obey the command of God, but at once complied with it, not consulting flesh and blood, not regarding the pain he and his should endure, or the shame or danger they should be exposed unto through the Heathens about them; but trusting in God, and committing himself to him, and having his fear before his eyes, he hesitated not, but cheerfully did the will of God. In doing this work he might have some assistance: it is highly probable he began it himself, and circumcised several; and having taught some of his servants how to perform it according to the divine prescription, they might assist him in going through with it. 

Verse 24
And Abraham was ninety years old and nine,.... See Genesis 17:1. This circumstance of his age is observed the more to commend his faith and obedience, that though he was an old man, he did not consider his age, or make that an objection; that he was unable to bear the pain, or it would be shameful for a man of his years to be uncovered before his servants: 

when he was circumcised in the flesh of his foreskin; who circumcised him is not said, very probably Eliezer his head servant: the Jews, who affect to know everything, sayF21Pirke Eliezer, c. 29. , that he sent for Shem, the son of Noah, who circumcised him and his son Ishmael; but it is most likely that Ishmael was circumcised by Abraham himself, as seems from Genesis 17:23; and Abraham might circumcise himself, as Ben Melech thinks. 

Verse 25
And Ishmael his son was thirteen years old when he was circumcised in the flesh of his foreskin. Hence the Arabians, as JosephusF23Antiqu. l. 1. c. 12. sect. 2. relates, circumcise their children when at thirteen years of age, because Ishmael, the founder of their nation, was circumcised at that age; and OrigenF24Philocalia, c. 23. p. 77. asserts the same; and with which agrees what an Arabic writer saysF25Ebnol Athir apud Pocock. Specimen Arab. Hist. p. 319. of the Arabians before Mahomet, that they used to circumcise at a certain age, between the tenth and fifteenth years of their age. So Rauwolff saysF26Travels, part 1. ch. 7. p. 59. by Ray. , there are some, chiefly among the Arabians, that imitate their patriarch Ishmael. As for the Mahometans, though they circumcise, they do not always do it in the thirteenth year, as some write; for it is performed by them sometimes in the thirteenth, fourteenth, fifteenth, or sixteenth, and sometimes in the sixth or seventh yearF1Vid. Reland. de Relig. Mohammed. p. 75. . The Egyptians, according to AmbroseF2De Abraham, l. 2. c. 11. p. 266. , circumcised their children at fourteen years of age, which comes pretty near to the time of the Ishmaelites or Arabs, from whom they might receive circumcision, if not of the Israelites, as before observed. A certain traveller saysF3Baumgarten. Peregrin. l. 1. c. 16. , the modern Egyptians, as the rest of the Mahometans, are not circumcised until the thirteenth year. The Africans circumcise on the seventh day, which comes nearer to the JewsF4Leo. African. Descriptio Africae, l. 3. p. 33. . 

Verse 26
In the selfsame day was Abraham circumcised, and Ishmael his son. This is repeated, that it might be taken notice of that both were circumcised according to the command of God, and on the very day in which it was given. Jarchi observes, it was in the day, and not in the night; which shows, says he, he was not afraid of the Heathen, and of mockers; and that his enemies, and the men of that generation, might not say, if we had seen him, we would not have suffered him to be circumcised, and keep the commandment of God: and some of the Jewish writersF5Pirke Eliezer, ut supra. (c. 29.) fable, that he was circumcised on the day afterwards appointed by Moses for the day of atonement, and that in the place where he was circumcised the altar was built; but all this is without any foundation. This affair was transacted, according to Bishop UsherF6Annales Ver. Test. p. 8. , A. M. 2107, and before Christ 1897. 

Verse 27
And all the men of his house,.... All the males, whether children or adult: 

born in the house, or bought with money of the stranger, were circumcised with him; by their will, and with their consent; not forced to it, as Aben Ezra rightly observes; and these being before trained up by him in religious exercises, were more easily prevailed upon by him to follow his example; this also is repeated, that it might be served, and be an example to follow in after generations. 

18 Chapter 18 

INTRODUCTION TO GENESIS 18 

Another appearance of God to Abraham is here recorded; three persons are seen by him in an human form, whom he kindly invites to stop with him, and generously entertains them, Genesis 18:1; they inquire concerning Sarah his wife, and one of them renews the promise of her bearing a son to him, which occasions laughter in her, for which she is reproved, Genesis 18:9; upon their departure the Lord thought fit, for reasons given, to make known to Abraham his intention to destroy Sodom and Gomorrah, Genesis 18:16; when Abraham intercedes for the preservation of those cities in a most importunate and affectionate manner, Genesis 18:23. 

Verse 1
And the Lord appeared unto him in the plains of Mamre,.... That is, to Abraham; and very likely this appearance of God was quickly after the affair of the circumcision, to show his approbation of his ready obedience to his command; and at this time he was in the plains, or at the oaks of Mamre, the oaken grove there, as has been observed on Genesis 13:18; and which seems to be the best rendering of the words, since in Genesis 18:4; mention is made of a tree to sit and stand under; and Abraham might choose this place for his habitation, because of the shadiness of it, in those hot countries: 

and he sat in the tent door, in the heat of the day; partly to cool and refresh himself, and partly to observe if any passengers passed by, to invite them in; this being a time of day when such needed refreshment, and it was proper for them to lie by a while, and not proceed on their journey until it was cooler: or rather to or "near" the tent door, as NoldiusF7Ebr. Concord. Part. p. 13. , or before it, without or under the shade of the tree, after mentioned. 

Verse 2
And he lifted up his eyes and looked,.... To see if he could observe any passengers coming that way: 

and, lo, three men stood by him; having perhaps descended at once from heaven upon the spot near where Abraham sat; for these, whoever they were, appeared in an human form, and they were took by Abraham at first sight to be men, and as such he treated them: some have taken these to be the three divine Persons, as some of the ancients; of which opinion was Dr. Lightfoot, who expressly saysF8Works, vol. 1. p. 13. ,"three months after this, (i.e. the institution of the circumcision,) the three Persons in the Trinity dine with Abraham, and foretell the birth of Isaac; again, the Son and the Holy Ghost go down to Sodom, but the first Person in the Trinity stayeth with Abraham'and elsewhereF9Ib. p. 695. ,"the three Persons in the Trinity, in the shape of three men, appear to Abraham and dine with him, and eat the first flesh mentioned eaten in all the Scripture.'But to this may be objected, that the Father and the Holy Spirit are never said to appear in an human form, see John 5:37; or are ever called angels, as these are, Genesis 19:1; but they rather seem to be angels, as the Targums of Jonathan and Jerusalem call them, in the likeness of men, who were sent on three messages, as they suggest; one to bring the news of Sarah's bearing Isaac; the other to deliver Lot; and the third to overthrow Sodom and Gomorrah; which is a much better sense than that of Ben Gersom, who takes them to be three prophets, and mentions the names of two of them, Shem and Heber; for two of these are expressly called angels, Genesis 19:1; and the apostle seems to refer to this history, Hebrews 13:2; in the TalmudF11T. Bab. Yoma, fol. 37. 2. they are said to be Michael, Gabriel, and Raphael: the truth of the matter seems to be this, that one of them was the son of God in an human form, that chiefly conversed with Abraham, and who rained from heaven brimstone on Sodom; and the other two were angels in the like form that accompanied him in that expedition: 

and when he saw them, he ran to meet them from the tent door; for, though they are before said to stand "by him", it must be understood of their being near him, but at some little distance; and as soon as he saw them, he did not stay for their coming up to him, but, to show how ready he was to entertain them, he arises from his seat at the tent door and ran to meet them, and gave them an hearty welcome to what he would provide for them: 

and bowed himself toward the ground; not in a way of religious adoration, for, had he took them for angels, be could not have done that, and he knew not as yet that one of them was Jehovah; but in a civil manner, as was the custom of those countries when in the presence of, or when they received? great personages, and such, by their look and habit, Abraham took these to be. 

Verse 3
And said, my Lord,.... He addressed himself to one of them who appeared to him to be the greatest and most honourable, either by the appearance of his countenance, or by his dress, or by the situation in which he was between the other two, and by their carriage and behaviour to him: 

if now I have found favour in thy sight; signifying he should esteem it an honour done him, that he and his companions would vouchsafe to stop and refresh themselves: 

pass not away, I pray thee, from thy servant; they might seem, by some motion they made, as if they were going another way, and declined turning in to him. 

Verse 4
Let a little water, I pray you, be fetched, and wash your feet,.... Which was very refreshing to travellers in hot countries, who walked barefoot or in sandals; and this he proposes to be done by one of his servants, whose business it was, only desires they would give him leave to order it, 1 Samuel 25:41; and so it was usual in other countries, and in later times, for servants to fetch water to wash the hands and feet of guestsF12"----- dant manibus famuli lymphas." --Virgil. Aeneid. l. 1. : 

and rest yourselves under the tree; before the tent door, under which doubtless were seats to sit down upon, where they might rest their weary limbs; it is very probable this was an oak tree, and which, and a turpentine tree the ancient writers speak of, continued unto the times of Constantine; see Gill on Genesis 13:18; and the Jewish writers sayF13Cippi Hebr. p. 9. Ed. Hottinger. , that now near the city (Hebron), between the vineyards, are the oaks of Mamre, where is the house of Abraham our father, on whom be peace, and the tree under which the angels ate, and the stone on which he (Abraham) sat when he was circumcised. 

Verse 5
And I will fetch a morsel of bread,.... A piece or a loaf of bread, as De Dieu shows the word signifies; bread being put for all the necessaries of life: 

and comfort ye your hearts; eat to refresh your spirits and renew your strength, that ye may be able to pursue your journey: and 

after that ye shall pass on your way; I will retard you no longer: 

for therefore are ye come to your servant; not that he thought they came this way on purpose to take some refreshment with him, but so it was ordered by the providence of God; and since it was, he desires that they would accept of his invitation: 

and they said, so do as thou hast said; they agreed to it, that water should be fetched to wash their feet, and food for them to eat. 

Verse 6
And Abraham hastened into the tent unto Sarah,.... In order to acquaint her with his guests, and to give proper instructions for providing food for them; and this he hasted to do, being hearty in the entertainment of them, and that he might not keep them too long from their journey: 

and said, to Sarah his wife: 

make ready quickly three measures of fine meal; which was ready sifted from the bran, and was the finest flour that was in the house, and only wanted to be mixed and kneaded and made up into cakes; and he ordered three measures or seahs of them, each of which held more than our peck, and all three made an ephah or bushel, being willing to have enough, and to make a generous entertainment for them; this he enjoined Sarah to do, but not of herself, but by her maids, and no doubt, for quicker dispatch, she might assist herself, wherefore it follows: 

knead it, and make cakes upon the hearth; after the fine flour was made dough and kneaded, it was made into round cakes, and these were put upon an hearth made hot, and then covered with hot embers, by which means they were soon baked and fit to eat; this was done "upon hot stones"F14Bochart. Hierozoic. par. 1. l. 2. c. 34. Colossians 328. ; and a travellerF15Rauwolff's Travels, par. 2. ch. 4. p. 120. into those parts some years ago reports, that, passing through the deserts of Arabia, when they chose to eat new bread, instead of, or for want of biscuits, they made a paste of flour and water, and wrought it into broad cakes about the thickness of a finger, and put them in a hot place on the ground, heated on purpose by fire, and covered them with ashes and coals, and turned them several times until they were enough, and that these cakes were savoury and good to eat: some of the Arabians, he says: have in their tents stones or copper plates, made on purpose to bake them, and givesF16Ib. c. 9. p. 163. an instance of a woman they met with in a country lying between Mesopotamia and Media, making such cakes for them in the same manner. 

Verse 7
And Abraham ran unto the herd,.... While Sarah and her maids were kneading the dough and making the cakes: 

and fetched a calf tender and good; a fine fat calf, which was reckoned very delicious food, and much in use with the ancientsF17 αυταρ εγων αγεληθεν ελασσας πιονα μοσχον --Orpheus de lapidibus, ver. 63. and generally made a part in any grand entertainment, and was accounted fit for a king, see 1 Samuel 28:24, 

and gave it unto a young man: one of his servants, to kill and dress as soon as possible; Jarchi says this was Ishmael, whom he trained up to such service: 

and he hasted to dress it; the young man made all the haste he could to get it ready, according to the orders of Abraham. 

Verse 8
And he took butter and milk,.... Jarchi says, it was the fat of the milk gathered from the top of it, he means cream, and is different both from butter and from milk: this was either Abraham himself, who took and brought these, as Sarah or her maidens might bring the cakes when baked; or else Abraham's young man, since it follows: 

and the calf which he had dressed; either the whole of it, or some principal parts of it, reckoned the finest and choicest; though by what follows it seems to be Abraham himself, who may be said to dress the calf, it being done by his orders: 

and set it before them; a table being placed under the tree, he set, or ordered to be set, all those provisions before the three men, to feed upon, the cakes and butter, the milk and fatted calf: 

and he stood by them under the tree; not only to bid them welcome, but to minister to them; nor will this seem strange, or that the above several things were chiefly done by Abraham and Sarah, when it is observed that the greatest personages in the eastern countries, in early times, used to perform such services, and still do to this day, as a late travellerF18Dr. Shaw's Travels, p. 237, 238. Ed. 2. informs us:"it is here (says he) no disgrace for persons of the highest character to busy themselves in what we should reckon menial employments; the greatest prince assists in the most laborious actions of husbandry; neither is he ashamed to fetch a lamb from his herd and kill it, while the princess his wife is impatient till she has prepared her fire and her kettle to seethe and dress it: the custom that still continues of walking either barefoot or with slippers requires the ancient compliment of bringing water upon the arrival of a stranger to wash his feet; and who is the person that presents himself first to do this office, and to give the "mar habbeh", or welcome, but the master of the family himself? who always distinguishes himself by being the most officious; and, after his entertainment is prepared, accounts it a breach of respect to sit down with his guests, but stands up all the time and serves them.'All which serves greatly to illustrate this passage; and the same learned author observes, that in this manner we find Achilles and Patroclus employed, as described by HomerF19Iliad. 9. ver. 205. , in providing an entertainment: 

and they did eat; or seemed to eat, as the Targum of Jonathan and Jarchi; though as they assumed bodies so animated as to be capable of talking and walking, why not of eating and drinking? and there must have been a consumption of food some way or other, or Abraham would have known they had not eaten: we read of angels' food, Psalm 78:25; our English poet had a notion of angels eating, and represents Eve providing a repast for the angel, which he owns to be no ungrateful foodF20Milton's Paradise Lost, B. 5. ver. 412, &c. . 

Verse 9
And they said unto him, where is Sarah thy wife?.... One of them put the question; and so the Septuagint version renders it, "and he said unto him", the principal of them, whom Abraham at first addressed and called him "my Lord", and was no other than the Son of God in an human form; and various things in the context show him to be a divine Person, particularly his promise of return next year, and Sarah should have a son: and the question here put by him was not out of ignorance, for he who knew the name of Abraham's wife, knew where she was; but this was asked in order to lead on to say something more concerning her, and that, hearing her name, she might draw nearer and listen to what was said of her: 

and he said, behold, in the tent; for in those times they dwelt in tents, and this was either the tent common to the family, or rather was Sarah's own tent, Genesis 24:67; Sarah was where she should be, in her own apartment, attending to the business of her family, and answered to the description the apostle gives of a good housewife, a keeper at home, Titus 2:5; 

Verse 10
And he said,.... The same that put the question, Jehovah himself, as appears by what follows: 

I will certainly return unto thee according to the time of life; not by a personal appearance as now, but by the fulfilment of his promise which he had before given to Abraham, that he should have a son by Sarah, and now renews it; and this would be about the same time in the next year, perhaps at the spring of the year, which may be called "a time of life", when all things revive, which in the winter season seem to be dead; a fit emblem this of the case and condition of Abraham and Sarah, both as they now were, and afterwards would be; for, though their bodies were as it were dead and unfit for generation, yet nature would revive in them again: unless it be understood of the whole time of the conception, quickening, and birth of an infant, at the usual time a woman goes with child, which is nine months, when the infant is a perfect living child. All the Targums paraphrase it,"in which ye shall be alive,'safe and well, and so most of the Jewish commentators; as if it was a promise to Abraham and Sarah, that they should live to see the promise made good next given; but this seems not so agreeable as either of the former, see 2 Kings 4:16, 

and, lo, Sarah thy wife shall have a son; it was by degrees that this was made known to Abraham; first he was told he should have a son, but it was not said by whom he should have it; some years after that he is informed he should have a son by Sarah, but not when; but now it is revealed to him, that he should have one by her the next year: 

and Sarah heard it in the tent door, which was behind him; or, "and it was behind him"F21והוא אחריו "et ipsum post eum", Montanus. ; that is, the tent door was at the back of the person speaking; Sarah, hearing her name mentioned, got to the tent door to listen to what might be further said; and the place where she was, was behind the speaker, who stood between her and Abraham, with whom he was conversing; Abraham was before high, and Sarah behind him, so that he could not see her when she laughed, and yet he knew she did; and for the sake of that, this circumstance is remarked: both the Targums of Jonathan and Jerusalem paraphrase the clause,"and Ishmael stood behind it,'the tent door; and the former adds, and hearkened to what the angel said. 

Verse 11
Now Abraham and Sarah were old, and well stricken in age,.... The one being ninety nine years of age, and the other eighty nine; and which is observed to make it the more surprising that they should have a son at such an age; and what follows still makes it more so: 

and it ceased to be with Sarah after the manner of women; her monthly visitors had left her, so that she was unfit for conception, and there could be no hope of it in a natural way; though the philosopherF23Aristot. Hist. Animal. l. 7. c. 2. intimates, that there are some, that it is possible, may conceive without them. 

Verse 12
Therefore Sarah laughed within herself,.... Not for joy of a son, and as pleased with it, believing so it would be; but as disbelieving it, and perhaps deriding it, and confuting it with a laugh, which, though it did not appear in her countenance, was secretly in her heart: 

saying, not with her mouth, but in her mind: 

after I am waxed old, being almost ninety years of age: 

shall I have pleasure? in conception, or rather in having a son, and in suckling and nursing him, and bringing him up; for in bearing and bringing forth is sorrow: 

and my Lord being old also; which increased the difficulty and her unbelief: the Apostle Peter seems to have respect to this in 1 Peter 3:6. 

Verse 13
And the Lord said unto Abraham,.... This discovers who the person was that had been conversing with Abraham, that he was a divine Person, as appears by his name "Jehovah", as well as by his knowledge of Sarah's behaviour; he did not turn himself to her, that it might be more manifest that it was not upon the sight of her he judged she laughed, but from his own omniscience; and he chose rather to speak to her husband than to her, appearing as a stranger, and that he might reprove her: 

wherefore did Sarah laugh, saying, shall I of a surety bear a child, 

which am old? suggesting there was no reason for it, and signifying his displeasure and indignation at it. 

Verse 14
Is anything too hard for the Lord?.... Whose power is infinite; or "too wonderful"F24היפלא "nunquid mirabile vel mirificabitur", Munster, Piscator, Schmidt. , so wonderful and beyond all belief, that it can never be thought it will be done by him; and why then should it be thought incredible or impossible that Sarah should have a child, though she is old? Or, is "anything hidden from the Lord"F25"Nunquid abscondetur", Pagninus, Cartwright; "an potest occultari", Junius & Tremellius, Fagius; so the Targum of Jonathan and Aben Ezra. ? Nothing can be, not Sarah's laughter. 

At the time appointed will I return to thee, according to the time of life, and Sarah shall have a son; which words are repeated not merely for the confirmation of Abraham's faith, which staggered not, but to remove Sarah's unbelief, and to encourage her faith in the divine promise. 

Verse 15
Then Sarah denied, saying, I laughed not,.... Some render the words, "Sarah lied"F26תכחש "mentita est", Drusius. ; and indeed it was no other than a lie, to say she did not laugh when she did; which she might be tempted to say in her confusion, partly because the back of the speaker was to her, and he could not see her, and partly because it was inward, and very little at least discoverable in her countenance: 

for she was afraid; of the reproof of her husband; and of the charge of ill manners to a stranger; and especially as she had reason to believe that it was the Lord himself that had spoken these words, and therefore could gladly have excused herself, and wiped off the reproach: 

and he said, nay, but thou didst laugh; it is not true what thou sayest, for thou didst certainly laugh; this he knew, being the omniscient God, notwithstanding, as he appeared as a man, his back was to her, and though her laughter was more internal than external. 

Verse 16
And the men rose up from thence,.... From their seats at Abraham's table under the tree, all three of them: 

and looked toward Sodom; set their faces and steered their course that way, by which it appeared they intended to go thither: the Targum of Jonathan says, that he that brought the news to Sarah went up, to the highest heavens, and two of them looked toward Sodom; but it seems most likely, that, when the two went on their way to Sodom, the third stayed with Abraham: 

and Abraham went with them, to bring them on the way; which was another piece of civility to strangers used in those early times, as well as in later ones, Acts 20:38. 

Verse 17
And the Lord said,.... Either unto Abraham himself, so leading on to what he was about to make known to him; and without supposing this it will be difficult to account for Abraham's intercession for Sodom upon this: or to the two angels with him; not as consulting them whether he should or no do what he next suggests, but to give to them Abraham's just character, and the reasons of his using him in such a friendly manner: or it may be, to the other divine Persons, the Father and Spirit, one with the Son of God, and always present with him: 

shall I hide from Abraham the thing which I do? which he was about to do, namely, the destruction of Sodom and Gomorrah: the Jewish writersF1Targ. Jerus. & Jarchi in loc. observe, that these cities were given in the grant of the whole land to Abraham, and therefore it was right to acquaint him with it first: but other and better reasons are given in the next words; Abraham was a friend of the Lord, and he had showed himself friendly to him, not only now, but heretofore, and therefore will treat him as his friend, by imparting his secrets to him. 

Verse 18
Seeing that Abraham shall surely become a great and mighty nation,.... Which was fulfilled in the nation of Israel, so called, not so much for the largeness of the place they dwelt in, and the number of its inhabitants, as for the law of God that was given them, and the worship of God kept up among them; on account of which there was no nation so great, Deuteronomy 4:8, 

and all the nations of the earth shall be blessed in him; in his seed, the Messiah, in whom some of all nations are blessed with all spiritual blessings. Now, since God had promised, and would do such great things for him and his, he judged it right and proper not to hide from him what he was about to do at Sodom, and the rather, as he had a near relation that dwelt there. 

Verse 19
For I know him,.... Not only by his omniscience, but with a special knowledge, such as is accompanied with peculiar love and affection; and so Jarchi says, it is expressive of love. God loved Abraham, he was a peculiar favourite of his, and therefore he would reveal his secrets to him, see Amos 3:2; and he knew not only who he was, but what he was, a holy good man, made so by his own grace, and what he would do by the assistance of that grace, and particularly what follows: 

that he will command his children, and his household after him; to serve and worship the Lord: not his own children only, but his servants also, all in his family; lay his injunctions on them, use his authority with them, give them all needful instructions, and take such methods with them as would tend to propagate and preserve the true religion after his death: 

and they shall keep the way of the Lord; which he has prescribed to men, and directed them to walk in, even everything respecting instituted worship then revealed, and particularly: 

to do justice and judgment; to attend to all the laws, statutes, and judgments of God; to do that which is just and right between man and man; not as a justifying righteousness, by which Abraham himself was not justified before God; but to show their regard to the will of God, in gratitude for favours received from him, and to glorify him, as well as for the good of their fellow creatures: 

that the Lord may bring upon Abraham that which he hath spoken of him: not only on Abraham personally, but upon his posterity, they walking in the ways of the Lord, according to his command and direction: the word "that" here rather signifies, as Vatablus rightly observes, the consequence than the cause, what would follow upon these things, rather than as procured by them; these being the way in which God designed to bestow them, though not for them. 

Verse 20
And the Lord said,.... The Targum of Jonathan adds, to the ministering angels, the two angels that were with him in the likeness of men; or to Abraham, at least in his hearing, by which he understood that Sodom and other cities were about to be destroyed for their sins: 

because the cry of Sodom and Gomorrah is great; either of Lot in it, whose righteous soul was vexed with the filthy conversation of the wicked, and cried to heaven against them; or of the inhabitants that were oppressed by others, either in their bodies, being forced to submit to their unnatural usage of them, or in their estates, of which they wronged them; particularly the cry of the poor among them, whom they suffered to starve, though there were fulness of bread in the midst of them, see Ezekiel 16:49; the JewsF2Pirke Eliezer, c. 25. say, they appointed false judges, who oppressed all strangers that came to Sodom, and made a law, that whoever relieved a poor person should be burnt with fire: or the cry of their sins, which were many and great, and openly and impudently committed; the cry of which came into the ears of the Lord of hosts, and called for vengeance. Those two cities, which perhaps were the greatest and the most remarkable for their sins, are put for all the five cities of the plain, called Pentapolis. 

And because their sin is very grievous; attended with very aggravated circumstances, they enjoyed great plenty of good things; and were not to be bore with, being so exceeding sinful, and so publicly and audaciously committed, especially that sin so frequent among them, which has its name from Sodom, see Genesis 13:13. 

Verse 21
I will go down now,.... The Son of God in an human form now with Abraham, who proposes to go from the place where he was, which perhaps was on higher ground, to the plain in which Sodom and Gomorrah stood; and whither it seems certain he did go down, after he had done talking with Abraham, see Genesis 19:24, 

and see whether they have done altogether; committed all the sins, and in such manner, and with such circumstances as reported; or, "have made a full end"F3עשו כלה "fecerint consummationem", Pagninus, Montanus, Munster, Vatablus, Drusius, Cocceius. , have tilled up the measure of their iniquities, and so are ripe for ruin: 

according to the cry of it which is come unto me; this is spoken after the manner of men; for otherwise God saw all their wickedness, and knew full well the nature and circumstances of it, and how general it was; but this method he proposes to take, to show the justice of his proceedings, and to instruct judges, and set an example to them, not to condemn any without thoroughly examining their cause: 

and if not, I will know: the reason of this cry, and what is proper to be done. The note of Aben Ezra is,"if they have so done (according to the cry) I will make a consumption among them (so he takes the sense of the wordF4"Fecerint consumptionem", Piscator, Schmidt; so the Targums of Jonathan and Jerusalem. we render "altogether"); but if not, "I will know", I will have mercy on them.' 

Verse 22
And the men turned their faces from thence,.... From the place to which Abraham brought them on; these were only two of them, for the third continued with Abraham: 

and went towards Sodom; and are the two angels said to come thither at evening, Genesis 19:1, 

but Abraham stood yet before the Lord; before the third person, whom Abraham now began to know more clearly; he stood before him with all reverence and humility, to hear what he had further to say to him, as well as to say something to him himself; he stood "yet", he continued to stand after the departure of the two angels that were gone to Sodom. Onkelos and Jonathan paraphrase it,"he ministered in prayer before the Lord.' 

Verse 23
And Abraham drew near,.... To the Lord; he approached nearer to him, to have more close and intimate conversation with him on the subject of the destruction of Sodom, which he perceived, by what had been said, was like to be; he drew nigh to God in prayer; so the Targum of Jonathan,"and Abraham prayed and said;'he drew nigh with faith and freedom, and an holy boldness and confidence, and yet with great reverence of the divine Majesty, and in all humility, under a deep sense of his own meanness and unworthiness: 

and said, wilt thou also destroy the righteous with the wicked? having in his mind righteous Lot, who dwelt in Sodom, whom he knew to be a just man, though he had departed from him, and was dwelling in such a wicked place; and he might charitably hope there were more in so large a city and in the parts adjacent, at least that were not so flagitious and abominably wicked as the greater part were, and who, in comparison of them, were sober and moral people. 

Verse 24
Peradventure there be fifty righteous within the city,.... Within the Pentapolis, which consisted of five cities; and so ten righteous persons are supposed to be in each, as Jarchi observes, agreeably to the Targum of Jonathan;"perhaps there may be fifty righteous persons in the city who pray before thee, ten for every city, answerable to the five cities of Sodom and Gomorrah, Admah, Zeboiim, and Zoar:" 

wilt thou also destroy, and not spare the place for the fifty righteous that are therein? here Abraham becomes an advocate and intercessor for all the inhabitants of the place, even the wicked, that they might not be destroyed, but spared and be delivered from impending ruin, for the sake of the fifty righteous among them; before he seemed only concerned for the righteous, lest they should perish with the rest, and that some method might be found out and taken to distinguish them from them; but here he expresses himself in favour of the wicked also, that they might be spared, provided such a number of righteous ones was found among them. 

Verse 25
That be far from thee to do after this manner,.... He represents it as a thing unbecoming the divine Majesty, and contrary to the nature and perfections of God: 

to slay the righteous with the wicked; which is true of eternal punishment, but not of temporal calamities, in which the righteous are often involved with the wicked, though not for the same reasons, and under the same considerations, and for the same ends: 

and that the righteous should be as the wicked, that be far from thee; the one suffer as the other; that he judged was not agreeable to his divine Majesty; nor are they treated without any difference; what befalls the righteous is not for their sins, nor considered as a punishment for them, nor intended for their hurt, but for their good, as the issue of them proves; but it is the reverse with the wicked: 

shall not the Judge of all the earth do right? meaning the Lord, to whom he drew nigh, and was praying to, and pleading with, even the Son of God in human form, who, as he made the world, was the Governor of it and Judge in it; and indeed, as Mediator, has all judgment committed to him, and is appointed to be Judge of quick and dead at the last day, and who does all things that are just and equitable in Providence now; for there is no unrighteousness in him, nor in any of ways and works, and who will judge righteous judgment hereafter. Though by "right" Abraham seems to mean, not strict rigorous justice, but a mixture of mercy with justice, even moderation and clemency; for such are used by earthly judges, with whom it is a maxim, "summum jus summa injuria" (i.e. extreme law, extreme injustice); and therefore Abraham argues, surely the supreme Judge of all the earth will show mercy, and in the midst of deserved wrath remember it, and not deal according to the rules of inexorable and inflexible justice; and to this sense the answer of the Lord inclines. 

Verse 26
If I find in Sodom fifty righteous within the city,.... Sodom is particularly mentioned because Lot dwelt there, and being the metropolis, and the city of greatest note, as Jarchi observes, it is put for the rest; and the sense is, if fifty righteous persons could be found in all the five cities, mercy should be shown them: 

then will I spare all the place for their sakes; not Sodom only, but the whole country, of which Sodom was the chief; the Lord takes up and agrees to the number Abraham pitched upon, and grants the request he makes. 

Verse 27
And Abraham answered and said,.... In a very humble and modest manner, encouraged by the answer given him: 

behold now, I have taken upon me to speak unto the Lord; suggesting that it was bold and daring in him, and was what he was unfit for and unworthy of; or, "I have begun to speak"F5הואלתי לדבר "coepi, loquar", V. L. "loqui", Pagninus, Montanus; so Targum Jon. ; and since he had, he intimates, it would be a favour, and what he was undeserving of, might he be permitted to proceed; or, "I am desirous to speak"F6"Gestio, volo, eupio", Vatablus; "cuperem alloqui", Junius & Tremellius; so Jarchi and Aben Ezra, and Ben Gersom. ; it is a pleasure to me, as well as an honour done me, to be permitted to speak unto the Lord, though I deserve it not: 

which am but dust and ashes; whose original was out of the dust, and to which he would return, and was now a frail, feeble, mortal creature, mean and despicable, unworthy to speak to God; the disproportion between the speaker and the person spoken to was infinite; wherefore the most profound humility and self-abasement are necessary in a creature's approach to the divine Being. 

Verse 28
Peradventure there should lack five of the fifty righteous,.... Or there should be but forty five; for Abraham perceived, by the Lord's answer, that there were not fifty righteous persons in the place: 

wilt thou destroy all the city for lack of five? Abraham proceeds gradually in his requests, and does not ask too much at once, lest he should not succeed: 

and he said, if l find there forty and five, I will not destroy it; that is, forty five righteous persons. 

Verse 29
And he spake unto him yet again, and said,.... Being encouraged by such a gracious answer: 

Peradventure there shall be forty found there; forty righteous persons; and, from preceding passages, it must be supplied,"wilt thou destroy and not spare the place for their sakes?" 

and he said, I will not do it for forty's sake; but spare them for their sake. 

Verse 30
And he said unto him, Oh, let not the Lord be angry, and I will speak,.... He feared, through his importunity, he should be wearisome to him and incur his displeasure; this being often the case among men, especially when inferiors are soliciting their superiors, and, not content with one favour, are pressing for more: 

Peradventure there shall thirty be found there; the abatement is larger than before; he only made an abatement of five at a time, now ten at once, and so he proceeds: 

and he said, I will not do it, if I find thirty there; not destroy the place for their sake. 

Verse 31
And he said, behold now, I have taken upon me to speak unto the Lord,.... See Gill on Genesis 18:27, 

Peradventure there shall be twenty found there; wouldest thou destroy it, such a number being in it; or, wouldest thou spare it for their sakes? 

and he said, I will not destroy it for twenty's sake; if there were no more in it, I would spare it for their sake. 

Verse 32
And he said, Oh, let not the Lord be angry, and I will speak yet but this once,.... This should be the last request he should make on this account, and therefore he desired he might be heard without any marks of his displeasure: 

Peradventure ten shall be found there: how would the place be dealt with then? would it be consumed or not? 

and he said, I will not destroy it for ten's sake; though no more righteous persons were found in it. Some of the Jewish writers sayF7Bereshit Rabba, sect. 49. fol. 44. 3. , he ended at ten, because he supposed there were ten righteous persons in Lot's family, Lot and his wife, and their four daughters, and their four husbands; but they forgot that two of Lot's daughters were unmarried, and how many he had married is not known; ten they say make a congregation, and wherever there are ten righteous persons, a place is saved for their sakes. 

Verse 33
And the Lord went his way, as soon as he had left communing with Abraham,.... It is great and wonderful condescension for God to commune with a creature; it is an act of sovereignty how long he will continue to do so; communion with him always is not to be expected in this life; he communes for a while, and then leaves off and goes his way, see Jeremiah 14:8; the Son of God in an human form, as soon as he had done talking with Abraham, perhaps disappeared to him, and went his way to Sodom, for there we find him in the next chapter: 

and Abraham returned unto his place; to his tent in the plains of Mamre, waiting to observe or hear what would be the issue and event of things respecting Sodom and Gomorrah. 

19 Chapter 19 

INTRODUCTION TO GENESIS 19 parpat The contents of this chapter are Lot's entertainment of two angels that came to Sodom, Genesis 19:1; the rude behaviour of the men of Sodom towards them, who for it were smote with blindness, Genesis 19:4; the deliverance of Lot, his wife and two daughters, by means of the angels he entertained, Genesis 19:12; the sparing of the city of Zoar at the entreaty of Lot, to which he was allowed to flee, Genesis 19:18; the burning of Sodom and Gomorrah, Genesis 19:23; Lot's wife turned into a pillar of salt for looking back, Genesis 19:26; Abraham's view of the conflagration of the cities, Genesis 19:28; Lot's betaking himself to a mountain, and dwelling in a cave with his two daughters, by whom he had two sons, the one called Moab, and the other Benammi, Genesis 19:30. 

Verse 1
And there came two angels to Sodom at even,.... Or "the two angels"F8שני המלאכים "duo illi angeli", Tigurine version, Cocceius; so Ar. "duobus illis angelis", Junius & Tremellius, Piscator. , the two men who were angels in the likeness of men, that had been with Abraham in the heat of the day at Hebron, on the evening of the same day came to Sodom: 

and Lot sat in the gate of Sodom: not as a civil magistrate to try causes there, being appointed a judge over them, as Jarchi relates; yea, the Jews sayF9Bereshit Rabba, sect. 50. fol. 44. 4. : that that day five judges were appointed by the men of Sodom, and Lot was the chief of them; but this is not likely, and seems to be contradicted, Genesis 19:9; but he sat there to observe strangers that might pass by, and invite them into his house, and that they might not fall into the hands of the wicked Sodomites, who might abuse them; this being a time when not only travellers would be glad to put up and take refreshment, but his wicked neighbours lay in wait for them to satisfy their lusts on them: he had learnt this hospitality from Abraham: 

and Lot seeing them, rose up to meet them: he arose from his seat and went forward to meet them, which showed his readiness and heartiness to receive them: 

and he bowed himself with his face toward the ground; not in a religious way, as paying worship to angels, for as yet he did not know them to be such, and if he had, would not have given them divine adoration; but in a civil way, as was the custom of the eastern countries to bow very low in their civil respects to men, especially to great personages; and such Lot took these to be by their goodly looks and by their dress, as appears by his salutation of them in Genesis 19:2. 

Verse 2
And he said, behold now, my lords,.... Taking them to be, and bespeaking them as persons of quality, who appeared with majesty in their countenances, and looked as if they had been well brought up, and were upon their travels; not knowing them to be angels, whom he received and entertained unawares, as the apostle, referring to Lot and Abraham, observes, Hebrews 13:2, 

turn in, I pray you, into your servant's house; meaning himself, who was their humble servant, and entreats them to turn in to his house, which perhaps was hard by, and take up their lodging with him: the ancient JewsF11Bereshit Rabba, sect. 50. fol. 44. 4. give the sense of the phrase thus, go a roundabout, winding, crooked way to my house, that the men of Sodom may not see you go in there, and know you are there. This is taken from the signification of the word to "turn in", which in a different construction signifies to decline, to go back; and so the Targum of Jonathan,"turn here, and there, and go into the house of your servant:" 

and tarry all night, and wash your feet; the meaning is, that they would stay all night, and take up their lodging with him, when they had washed their feet, which was usually done before they laid down, and even before they supped; and indeed was the first thing that was done to a stranger upon his entering into the house, Genesis 18:4, 

and ye shall rise up early, and go on your ways: signifying that he would not detain them longer than they thought fit; they might rise as soon in the morning as they pleased, and pursue their journey, only he entreats they would accept of a night's lodging with him: 

and they said, nay, but we will abide in the street all night; which they said partly out of modesty, it not becoming strangers to be too forward in accepting an invitation, and partly to try whether Lot was hearty in the invitation he gave them; and hereby also reigning ignorance of the manners and behaviour of the men of Sodom, as if they might be safe from their insults in the street in the night; and this made Lot the more pressing upon them, that they might not be exposed to his wicked neighbours. 

Verse 3
And he pressed them greatly,.... He prayed, he entreated, he persuaded, he made use of a multitude of words, and of all the arguments he could think of, to prevail upon them; and might not only press them with words, but make use of gestures, as taking them by the hand, or by their clothes, and as it were forcing them into his house, whereby it plainly appeared he was cordial and hearty in his invitation: 

and they turned in unto him, and entered into his house: went along with him to it, and instead of proceeding forward, or continuing where they were, or steering their course to a street in the city, they turned in to Lot's house: 

and he made them a feast; a large, liberal, and generous entertainment, as Abraham did, consisting of a variety of eatables and drinkables; indeed it has its name only from drinking, wine being a principal part of a banquet: 

and did bake unleavened bread; not because it was the time of the passover, as Jarchi suggests, for as yet that was not instituted; but for quicker dispatch, that his guests might have their supper the sooner, and get to bed the earlier, and rest themselves; bread without leaven in it being sooner baked than that which is made with it: 

and they did eat; the Targums of Jonathan and Jerusalem are,"they seemed as if they ate.'See Gill on Genesis 18:8; 

Verse 4
But before they lay down,.... Upon their beds to sleep; it was between supper time and bedtime that the following affair happened, while the angels were talking to Lot about the men of Sodom, and inquiring what sort of men they were, as the Jewish writersF12Bereshit Rabba, ut supra. (sect. 50. fol. 44. 4.) suggest: 

the men of the city, even the men of Sodom, compassed the house round about; the house of Lot, where the angels were: 

both old and young: the males of the city of every age; some that were past committing the sin they were so infamous for, as well as those that burned with that unnatural lust; some that could not be actors were willing to be spectators; and all were curious to see the lovely persons, that it was reported all over the city were seen to go into Lot's house: 

all the people from every quarter; all from one end of the city to the other, and from every corner in it: which shows the general corruption and depravity of the city, that it was so far from having ten righteous persons in it, that of the proper inhabitants of it, there was not, as Jarchi notes, one righteous person, no, not one. 

Verse 5
And they called unto Lot,.... With a loud voice, that he might hear, they being in the street, and he within doors; and perhaps there might be a court before his house, through which there was a passage up to it, as seems from Genesis 19:6, 

and said unto him, where are the men which came in to thee this night? for though they were angels, they appeared like men, and they seemed to be so to them who saw them go into Lot's house: 

bring them out unto us, that we may know them; not who they were, and from whence they came, and what their business was; nor did they pretend anything of this kind to hide and cover their design from Lot, but they were open and impudent, and declared their sin without shame and blushing, which is their character, Isaiah 3:9; their meaning was, that they might commit that unnatural sin with them, they were addicted to, and in common used, and which from them to this day bears the name of Sodomy. As lawful copulation with a man's wife is modestly expressed by knowing her, Genesis 4:1; so this unlawful and shocking copulation of man with man is expressed by this phrase; and that this was their meaning is plain from Lot's answer to them, Genesis 19:8. 

Verse 6
And Lot went out at the door unto them,.... At the door of his house: 

and shut the door after him; the door of the passage to his house, the courtyard door, for another word is here used; unless the one was properly the door, and the other a hatch: however, this precaution of shutting it was used to prevent the men of Sodom rushing in, and taking away the men by violence; and that Lot might have some opportunity of trying what he could do by arguments, to prevail upon them to desist from their attempt. 

Verse 7
And said, I pray you, brethren,.... Not by family or nation, for the Sodomites were of the race of Ham, in the line of Canaan, and Lot was a descendant of Shem, in the line of Arphaxad; nor by religion, for the one were idolaters, and the other a worshipper of the true God, but by community of nature; and especially he called them so by reason of their having been neighbours considerable time, and on the score of friendship, see 1 Kings 9:13; and with this soft and loving language Lot hoped to win his neighbours, and to persuade them from pursuing their unlawful measures: for which purpose and that alone he used it, saying to them: 

do not so wickedly; as to use ill a man's guests, to abuse strangers, to break the laws and rules of hospitality, and especially to commit that unnatural sin they were bent upon. 

Verse 8
Behold now, I have two daughters, which have not known man,.... Though some think they were espoused to men, but had not yet cohabited with them, see Genesis 19:14, 

let me, I pray you, bring them out unto you, and do ye to them as is good in your eyes; this was a very great evil in Lot to make such an offer of his daughters; it was contrary to parental love and affection, an exposing the chastity of his daughters, which should have been his care to preserve; nor had he a power to dispose of them in such a manner: and though fornication is a lesser evil than sodomy, yet all evil is to be avoided, and even it is not to be done that good may come: nothing can be said to excuse this good man, but the hurry of spirit, and confusion of mind that he was in, not knowing what to say or do to prevent the base designs of those men; that he might be pretty certain they would not accept of his offer, their lust burning more after men than women; that this showed his great regard to the laws of hospitality, that he had rather sacrifice his daughters to their brutal lusts, than give up the men that were in his house to them; and that he might hope that this would soften their minds, and put them off of any further attempt; but after all it must be condemned as a dangerous and imprudent action: 

only unto these men do nothing; for as yet he knew them not to be angels; had he, it would not have given him the concern it did, since he must have known that they were able to defend themselves, and that the sin these men offered to commit could not be perpetrated on them: but he took them for mere men, and his request is, that no injury might be done to their persons in any respect, and especially in that way which their wicked hearts put them upon, and is so shocking to nature: 

for therefore came they under the shadow of my roof; for though it was not their intention in coming, nor the design of Providence in bringing them into Lot's house, to secure them from the violence of the men of Sodom, but for the preservation of Lot and his family, which as yet he knew nothing of, yet it was what Lot had in view in giving the invitation to them: and the laws of hospitality being reckoned sacred and inviolable, a man's house was accounted an asylum for strangers when taken into it. 

Verse 9
And they said, stand back,.... Turn on one side, get away from the door, that we may come to it: 

and they said again: to one another: 

this one fellow came in to sojourn, and he will needs be a judge; this one man, and he a stranger and sojourner, no freeman or citizen of this city, sets himself against the whole body of the inhabitants, and takes upon him to judge what is right and wrong to be done; and if he is let alone in "judging he will judge"F13ישפט שפוט "judicabit judicando", Drusius. , as it may be rendered; he will take upon him this office, and continue to exercise it, and determine and decide all matters among us at his pleasure. This confutes the above notion of the Jews, that Lot was appointed a judge by the men of Sodom, yea, the president of the court for that day; See Gill on Genesis 19:1, 

now will we deal worse with thee than with them: the men in his house, both by abusing his body in their unnatural way, and by beating and bruising him, and pulling him in pieces, limb from limb; something of this kind they seem to threaten him with, and attempted to effect, as follows: 

and they pressed sore upon the man, even Lot; not only with words in a bullying way, with menaces and threats, with oaths, and curses, and imprecations; for it is the same word that is used of Lot, pressing the angels with words and arguments to come into his house, Genesis 19:3; but they rushed in upon him in a body, and pushed him away, and pulled him about, and would in all probability have torn him to pieces, had he not been rescued by the angels: 

and came near to break the door: that which was shut, the door of the passage that led to the house. 

Verse 10
But the men put forth their hand,.... They came to the door, and opened it, and put out their hands, one on one side the door, and the other on the other: 

and pulled Lot into the house to them, and shut to the door; and thus they rescued Lot from the fury and rage of the men of Sodom, and prevented his daughters being exposed unto them, as he had offered. This action showed them to be more than men, that they should open the door, take in Lot, and shut it so suddenly, that the men of Sodom could take no advantage of it, could neither retain Lot, nor enter the door when opened, and especially what follows. 

Verse 11
And they smote the men that were at the door of the house with blindness, both small and great,.... with "blindnesses"F14בסנורים "caecitatibus", Pagninus, Montanus, &c. ; with extreme blindness, with blindness both of eye and heart, as Aben Ezra interprets it; and indeed had they not been given up to a judicial blindness and hardness of heart, such a stroke upon them might have convinced them that their ways were evil, and their works not right, and that by them they had incurred the displeasure of God, and would desisted from their enterprise; but, on the contrary, they went on with it, and sought with all diligence and labour as much as possible to effect it. The word for "blindness" is only used here and in 2 Kings 6:18, and denotes a peculiar sort of blindness; not an entire blindness with respect to every object, but only with regard to that they were intent upon; for otherwise they would not have continued about Lot's house, or fatigued themselves with searching for the door of it, but would rather have been glad to have groped to their own houses as well as they could: and thus it was with the Syrians, when they were smitten at the prayer of Elisha, it was not total, for they could follow the prophet in the way he went and led them, but they could not see their way to the place where they intended to go; and so these men of Sodom could see other objects, but not the door of Lot's house, their heads were so confused, and their imaginations so disturbed as in drunken men; or the medium of the visive faculty, the air, so altered, or the form of the object to be seen so changed, that they could not discern it; when they saw the door, it looked like the wall, and that which seemed to them to be the door, proved to be the wall: 

so that they wearied themselves to find the door; went backwards and forwards, fancying the door was here, and then it was there, and when they came to it, they perceived it was not; and thus they went to and fro, until they were quite weary of seeking it, and despaired of finding it, and left off. 

Verse 12
And the men said unto Lot,.... When they had got him into the house again, they began to make themselves known unto him, and to acquaint him with the business they came to do: 

hast thou here any besides? which they ask not as being ignorant, though angels know not everything relative to men, but to show their great regard to Lot, who had been so kind to them, and so careful of them; that for his sake they would save them all, if they would take the benefit of their protection, and in this they doubtless had the mind of God revealed to them: 

son in law, and thy sons, and thy daughters; it should be rendered either "son-in-law, or thy sons, or thy daughters"F15חתן ובניך ובנתיך "generum aut filios aut filias", V. L. so Junius & Tremellius, Piscator, Schmidt. ; if thou hast any son-in-law that has married a daughter of thine, or any sons of thine own that live from thee; or grandsons, the sons of thy married daughters, as Jarchi interprets it; or any other daughters besides those two we here see: 

and whatsoever thou hast in the city, bring them out of this place; that is, whatsoever relations he had, whether more near or remote; for as for his goods, whether in his own house, or in any other part of the city, there was no time for saving them. 

Verse 13
For we will destroy this place,.... Or "we are destroying it"F16משחתים אנחנו "disperdentes nos", Montanus; "nos perdituri mox sumus", Junius & Tremellius, Piscator; so Drusius, Schmidt. , are about to do it, and will quickly and immediately do it: 

because the cry of them is waxen great before the face of the Lord; the cry of the sins of the inhabitants of it, which were many, and openly, and daringly committed, and reached to heaven, and called for immediate vengeance and punishment: 

and the Lord hath sent us to destroy it; by which they discovered themselves to be angels, and what their business was, to destroy Sodom; and which confutes the notion of the Jews, that they were sent on different errands; whereas it is clear from hence, these two were sent to do one and the same thing; See Gill on Genesis 18:2. 

Verse 14
And Lot went out,.... From his house, after the men of Sodom were gone from it, and before the morning, very probably about midnight: 

and spake unto his sons in law, which married his daughters: according to Aben Ezra, he had two other daughters that perished in Sodom, which he gathers from Genesis 19:15, "which are here", as if he had some elsewhere; and so Jarchi says, he had two daughters married in the city. And the Jewish writersF17Pirke Eliezer, c. 25. speak of one of them, whose name was Pelothith, married to one of the grandees of Sodom: but it seems rather, that these were the daughters Lot had at home with him; who, according to JosephusF18Antiqu. l. 1. c. 11. sect. 4. were espoused to men in the city, but not yet married; and on account of such espousals, as were usual in the eastern countries, Lot calls them his sons-in-law, as they were intended, and so the words may be rendered, "that were about to take his daughters"F19לקחי בנתיו "qui brevi fuerant ducturi filias suas", Junius & Tremellius, Piscator; so some in Vatablus & Drusius. ; to take them for wives, and to their own houses, neither of which they had as yet done; for if these had been daughters of his married, and taken home, he would not only have spoke unto their husbands, but to them also; and would have been still more pressing upon them to arise and make their escape; of which nothing is said, nor of any answer of theirs to him, only of his sons-in-law, as they are called on the above account: 

and said, up, get ye out of this place; that is, get up from your beds, anne immediately, and make your escape out of the city: 

for the Lord will destroy this city; now, directly, immediately; therefore there is no time to be lost, but at once prepare for your safety: 

but he seemed as one that mocked to his sons in law; as one that was in jest, and had a mind to have a little sport with them, to get them out of their beds, and put them into a flight, and then laugh at them. 

Verse 15
And when the morning arose,.... When it was break of day, for as yet the sun was not risen, nor did it rise until Lot got to Zoar, Genesis 19:23. He was now returned from his sons-in-law, and by this time it began to be light: 

then the angels hastened Lot; urged him to get out of his house as fast as he could: 

saying, arise, take thy wife, and thy two daughters, which are here; from whence Aben Ezra, and others, have concluded, as has been observed, that he had other daughters elsewhere, which they suppose were married to men of Sodom; but the phrase, "which are here", or "are found", or "are present"F20הנמצאת "quae inveniuntur", Pagninus, Montanus; "quae adsunt", Junius & Tremellius, Piscator; "quae praesentes", Fagius, Munster, Cocceius. , relates to his wife, as well as his daughters, and only signifies, that he should take all his relations that were present; and these may be only opposed to and distinguished from his sons-in-law that were absent, and refused to hearken to his advice and exhortations. Onkelos paraphrases the words, "who are found faithful with thee"; who believed what the angels said concerning the destruction of Sodom, as well as he, as did his wife and two daughters: 

lest thou be consumed in the iniquity of the city; in the punishment inflicted on the city for their iniquity. See Revelation 18:4. 

Verse 16
And while he lingered,.... Delayed going out of his house, either loath to leave his goods and substance behind him; or waiting to see whether his sons-in-law would come to him; or, as others, praying that God would spare the city: though rather the sense is, that he was so amazed, and filled with horror and trembling at the thought of what judgments were coming on the city, that he was like one stupid, that had no power to stir nor move, which seems best to agree with the sense of the word usedF21ויתמהמה a תמה "admiratus est". : 

the men laid hold upon his hand, and upon the hand of his wife, and upon the hand of his two daughters; one of them took hold of his hand with one of his hands, and on his wife's with the other, and the second took hold of one of his daughters with one hand, and of the other with his other hand, and so led them out: 

the Lord being merciful unto him; and so saved them from the ruin and destruction of the city, in which had they stayed a little longer they would have been involved. It was not owing to their merits, but to the mercy of God that they were spared: 

and they brought him forth, and set him without the city; not him only, but his wife and two daughters also, and having so done, left them and returned to the city; for so the last clause may be rendered, "and left him without the city"F23וינחהו "et reliquerunt", Drusius, Schmidt. , to shift for themselves; or rather well knowing that there would be one that would immediately appear and take them under his care and protection, as the event shows. 

Verse 17
And it came to pass, when they had brought them forth abroad,.... Into the fields of Sodom, or the suburbs of it: 

that he said, escape for thy life; not one of the two men or angels that had been with him all the night past, for they had now left him, and were gone back to the city: but Jehovah the Son of God, who had been communing with Abraham, and now came to Sodom, and appeared to Lot, just at the time the two angels left him, and bid him escape with all haste, if he had any regard for his life, and that of those with him: 

look not behind thee; as showing any concern for his goods and substance he had left behind him, or for his sons-in-law, who refused to come with him, and much less for the wicked inhabitants of the city; and this command was not given to Lot only, but to his wife and daughters, as appears by the sequel: 

neither stay thou in all the plain: in the plain of Jordan, for the whole plain, and the cities in it, were to be destroyed: 

escape to the mountain, lest thou be destroyed, lest thou be consumed; the same mountain the kings of Sodom and Gomorrah, and they that were with them after the battle of the kings, fled to, Genesis 14:10; here only he and his could be safe from the conflagration of the plain. 

Verse 18
And Lot said unto them,.... Supposing three present, not observing that the two angels had left him that had brought him thither; though it is but to one of them he addresses himself, even to him who had bid him make the best of his way to the mountain, as appears by what follows: 

oh, not so, my Lord; that is, let me not be obliged to go so far as to the mountain; though R. Samuel takes it to be an assent, and interprets the phrase of his being willing: but this does not agree with what follows, and is rejected by Aben Ezra, who relates it; and who also observes, that the word "Lord" is a common name, that is, that belongs to a creature; but Jarchi says their Rabbins take it to be an holy name, that is, a name that belongs to God, and gives a good reason why it is so to be understood here; since the person spoken to had it in his power to kill or make alive, to save or destroy, as the following words show; so Ben Melech and the Targum of Oukelos render it by Jehovah. 

Verse 19
Behold, now thy servant hath found grace in thy sight,.... In sending two of his angels to him, to inform him of the approaching destruction of Sodom; to pluck him out of it as a brand out of the burning, and to place him without the city, and in directing and encouraging him to escape for his life: 

and thou hast magnified thy mercy which thou hast showed unto me in saving my life; he owns it was owing to the mercy of this illustrious Person, whom he knew and acknowledges, by what he says, to be a divine one, that his life was saved; and that this appeared exceeding great in it, that he should spare him and his family, when such multitudes of souls would perish; and he might have perished with the rest, if he had not had timely notice in such a gracious manner: 

and I cannot, or, "but nowF24אנכי "jam vero ego non-potero", Schmidt. , I cannot" 

escape to the mountain; it is too far for me; he signifies that his strength would not hold out through the fatigues of the night past, and want of sleep and rest; but this was owing more to the infirmity of his mind than of his body, for he could go to this same mountain afterwards: 

lest some evil take me, and I die; or "that evil"F25הרעה "malum hoc", Tigurine version; some in Drusius, Piscator, Schmidt. , the burning of Sodom, and the cities of the plain, lest that should overtake him before he got to the mountain: thus he began to distrust the power of God to strengthen him to go thither, who had appeared so wonderfully for him in his present deliverance; and he might have assured himself, that he that brought him out of Sodom would never suffer him to perish in the destruction of it. 

Verse 20
Behold now, this city is near to flee unto,.... Pointing to Bela, afterwards called Zoar, from what follows: it is said to be two miles distant from SodomF26Bunting's Travels, p. 63. . But the JewsF1T. Hieros. Beracot, fol. 2,3. & Gloss. in ib. say it was four miles, and some sayF2T. Bab. Pesachim, fol. 94. 1. five; for they reckon that a man may go five miles from the ascent of the morning (or break of day) till the sun shines out: 

and it is a little one: a little city, and the houses and buildings in it few, the inhabitants few; and the sins of it few, as the Targum of Jonathan adds, in comparison of Sodom and Gomorrah; and therefore Lot hoped this favour would be granted him, that this city might be saved, and he be allowed to flee to it, and go no further; but others think this refers not to the city, which some sayF3Bunting's Travels, p. 63. was a large and spacious one, but to his request, that it was a small thing he asked, and hoped therefore it would not be denied, and in which he was very importunate: 

oh, let me escape thither, (is it not a little one?); or "is it not a little thing"F4"Nonne perexigua res est?" Junius & Tremellius, Piscator, Cocceius. ? a small request that I make: 

and my soul shall live: I shall not only be able to get thither, and so my life will be preserved; but I shall be in good spirits, rejoice and be glad, that I am got safe and out of the reach of danger; my spirits, which are now faint, and therefore can never think of getting so far as to the mountain, but, if this favour is granted me, they will revive, and I shall cheerfully pursue my journey thither, and be comfortable. 

Verse 21
And he said unto him, see, I have accepted thee concerning this thing also,.... Accepted thy prayer and granted thy request, as well as in other things; shown grace and mercy to thee: or, "have lifted up thy face"F5נשאתי פניך "suscepi faciem tuam", Pagninus, Moatanus, Vatablus, Drusius, Piscator. ; alluding to the custom of the eastern countries, where persons, when they come into the presence of their superiors, used to prostrate their faces to the ground; when, as a token of their acceptance of them, and good will to them, they used to order them to be lifted up, or them to lift up their faces, and stand before them: 

that I will not overthrow this city for the which thou hast spoken; for, though he had not in express words petitioned that the city might be spared, yet he had tacitly done it, insomuch as he had requested he might flee unto it, where he could not have been safe had it been destroyed. 

Verse 22
Haste thee, escape thither,.... Seeing he had granted him his request, he is urgent upon him to be gone, and not to delay upon any account, or make other excuses: 

for I cannot do anything till thou be come thither; that is, consistent with the decree of God, that Lot and his family should be delivered and preserved, and with his promise made to him, that he would not overthrow that city; and therefore the catastrophe which would befall all the cities at once could not begin until he was safely arrived there: 

therefore the name of the city was called Zoar; in later times, and probably first by Lot, from his use of the word "little", which was his request, which Zoar signifies; it before was called Bela, see Genesis 14:2. 

Verse 23
And the sun was risen upon the earth when Lot entered into Zoar. Which is observed partly to point at the time of his entrance into the city, and of the burning of Sodom, which began at the same time; and partly to show what a fine morning it was, and what little appearance there was of such a tempest rising as quickly did; so that the inhabitants of Sodom, who were up so early, little thought of so sudden a catastrophe, and those that were in their beds were at once surprised with it: it was a morning of light and joy to Lot, who was so wonderfully delivered, but a dreadful one to the men of Sodom and the rest of the cities of the plain, with whom the scene was soon altered; likewise from hence it appeared, that the following tempest was extraordinary, and did not proceed from natural causes. 

Verse 24
Then the Lord rained upon Sodom, and upon Gomorrah, brimstone and fire from the Lord out of heaven. And not upon those two cities only, but upon Admah and Zeboiim also, see Deuteronomy 29:23; this was not a common storm of thunder and lightning, with which often there is a smell of sulphur or brimstone; but this was a continued shower of sulphurous fire, or of burning flaming brimstone, which at once consumed those cities and the inhabitants of them; and the land adjacent being bituminous, or however some parts of it, full of slimepits, or pits of bitumen, a liquid of a pitchy quality, Genesis 14:10; this flaming sulphur falling thereon, must burn in a most fierce and furious manner; and which utterly consumed not only houses, goods, and everything upon the land, but the land itself, and turned it into a bituminous lake, called to this day, from thence, the Lake Asphaltites, the Greek word for bitumen being "asphaltos". Of this conflagration some Heathen writers speak, as particularly TacitusF6Hist. l. 5. c. 7. who says, some large and famous cities, or, as some copies have it, Jewish ones, not far from Jordan, were struck with thunderbolts, and were fired "igni ceolesti", with fire from heaven, and were consumed; and so SolinusF7Polyhistor. c. 48. relates, that,"at some distance from Jerusalem, a sorrowful lake appears, which the black ground testifies was stricken by heaven and turned into ashes; where were two towns, the one called Sodomum, the other Gomorrum.'This was a righteous judgment on those cities, and a just retaliation for their sin; their sin was an unnatural one, and nature is inverted to punish them, fire comes down from heaven, or hell from heaven, as Salvian's words are, to consume them; they burned with lusts one against another, and flaming sheets of sulphurous fire fall upon them, burn and destroy them; and, in allusion to this terrible conflagration, hell is called the lake which burns with fire and brimstone, Judges 1:7 Revelation 20:14; and this destruction was brought upon them by Jehovah the Son of God, who had appeared to Abraham in an human form, and gave him notice of it, and heard all he had to plead for those cities, and then departed from him to Sodom, and was the author of this sad catastrophe; this amazing shower of fire and brimstone was rained by him from Jehovah his Father, out of heaven; so the Targums of Jonathan and Jerusalem both call him, the Word of the Lord. 

Verse 25
And he overthrew those cities,.... Of Sodom, Gomorrah, Admah, and Zeboiim: very probably at the same time that this fiery tempest was in the heavens, there was an earthquake which overthrew the cities; and so StraboF8Geograph. l. 16. p. 526. makes the lake, which is now the place where they stood, to be owing to earthquakes and eruptions of fire, and of hot bituminous and sulphurous waters; and says nothing of fire from heaven, which yet Tacitus and Solinus do, being unacquainted with the sacred history: 

and all the plain; the plain of Jordan, and the cities on it, all but Zoar; not all the five cities, as JosephusF9De Bello Jud. l. 4. c. 8. sect. 4. : EgesippusF11De excidio urb. l. 4. c. 18. and other authors mistake, only the four above mentioned. StraboF12Ut supra. (Geograph. l. 16. p. 526.) speaks of thirteen cities being formerly upon this spot, of which Sodom was the metropolis: 

and all the inhabitants of the cities; none were spared, all were destroyed, but Lot, his wife, and two daughters: 

and that which grew upon the ground; the trees, herbs, and plants; these were all turned up by the earthquake, and burnt with fire from heaven: Tacitus, in his account of this conflagration, says,"the fields, which were formerly fruitful, and inhabited by many cities, were burnt up with lightning; and there are traces (he adds) yet remain; the earth itself looks torrid, and has lost its fruitful virtue; for whatsoever grows up of itself, or is sown and rises up in the plant or flower, or grows up to its usual species, becomes black and empty, and vanishes into ashes.'The place where those cities stood is now a lake, and is sometimes called the salt sea, Genesis 14:3; and sometimes the dead sea, because it is said, no creature can live in it; and sometimes called the Lake Asphaltites, from its bituminous and pitchy quality: though RelandF15Palestina illustrata, tom. 1. l. 1. c. 38. p. 254, &c. has attempted to confute the notion that the cities of Sodom, &c. stood where this lake now is: and the many things that have been reported of this lake and parts adjacent, by various historians, supposed to be of good credit, are by modern travellers explodedF16Vid. Universal History, vol. 2. p. 421, &c. See Egmont and Heyman's Travels, vol. 1. p. 341. ; as those of no living creature being bred in it; of bodies not sinking in it; and of birds being unable to fly over it; and of the cities appearing under water in a clear day; and of the apples of Sodom, which look beautiful to the eye, but when touched fall into ashes; many of which JosephusF17De Bello Jud. l. 4. c. 8. sect. 4. himself relates: indeed, Ludovicus VartomanusF18Navigat. l. 1. c. 10. , a traveller in those parts in the beginning of the sixteenth century, says,"there yet remain the ruins of the destroyed city, as a witness of God's wrath; we may affirm, there are three cities, and each of them situated on the decline of three hills, and the ruins appear about the height of three or four cubits; there is yet seen, I scarce know what, something like blood, or rather like red wax mixed with earth:'and our countryman Mr. SandysF19Travels, l. 3. p. 110, 111. Ed. 5. , though he questions some of the above things before related, especially concerning the apples, yet says,"not far from thence grows a tree whose fruit is like a green walnut, which he saw, and which they say never ripens.'This lake of Sodom, according to JosephusF20Ut supra. (De Bello Jud. l. 4. c. 8. sect. 4.) , is five hundred and eighty furlongs in length unto Zoar, and one hundred fifty broad; but, according to modern accounts, it is twenty four leagues in length, and six or seven in breadthF21Universal History, ib. p. 424. See Egmont, &c. ib, p. 342. ; the Arabic geographerF23Scherif Ibn Idris, apud Reland. ib. p. 249. says, it is sixty miles in length, and twelve in breadth; it is now called by the Arabs, Bahar Louth, Lot's lake. 

Verse 26
But his wife looked back from behind him,.... That is, the wife of Lot, whose name the Jewish writersF24Pirke Eliezer, c. 25. say was Adith, or as others IrithF25Baal Hatturim in loc. ; and, according to the Targums of Jonathan and Jerusalem, she was a native of Sodom: now, as they were going from Sodom to Zoar, she was behind Lot, his back was to her, so that he could not see her; this was a temptation to her to look back, since her husband could not see her; and this she did, either, as the above paraphrases suggest, that she might see what would be the end of her father's house and family, or whether her married daughters, if she had any, were following her, after whom her bowels yearned; or being grieved for the goods and substance left behind, and for the people of Sodom in general, for whom she had too much concern; however, be it on what account it may, she was severely punished for it: 

and she became a pillar of salt; was struck dead at once, either by the immediate hand of God, or by the shower of fire and brimstone; and her body was at once changed into a metallic substance, a kind of salt, hard and durable, such as PlinyF26Nat. Hist. l. 31. c. 7. speaks of, cut out of rocks, with which houses were built, and hardened with the sun, and could scarcely be cut with an iron instrument; so that she did not fall to the ground, but stood up erect as a pillar, retaining very probably the human form, JosephusF1Antiqu. l. 1. c. 11. sect. 4. says, this pillar continued to his times, and that he saw it; IrenaeusF2Adv. Haeres. l. 4. c. 51. and TertullianF3In Carmine Sodoma. speak of it as in their times, a thing incredible; and Benjamin of Tudela saysF4ltinerarium, p. 44. , it stood in his times two parsas from the sea of Sodom; and though the flocks were continually licking it, yet it grew again to its former size. RauwolffF5Travels, par. 3. c. 21. p. 313. by Ray. relates something of the same kind by information, but not on his own testimony; that the pilgrims who visit it used to beat off some small pieces, and yet was found whole again; nay, which is beyond all credit, that they once knocked off a whole hand and took it away, and when they returned found it whole again: and oneF6Baumgarten. Peregrinatio, l. 3. c. 12. p. 96. that travelled in those parts in the beginning of the sixteenth century affirms, that almost in the midway to Zoar is seen to this day the pillar of salt into which Lot's wife was turned; he does not say indeed that he saw it, but leaves his reader to think so; and the Jerusalem Targum says, it will remain until the resurrection; but modern travellers of credit and intelligence could never see it; and when they have inquired of the country people about it, they either tell them there is no such thing, or say it stands in the mountains, where it cannot be come at, because of the Arabs, or because of wild beastsF7Universal History, ib. p. 124. Witsii Miscellan. Sacr. tom. 2. p. 195. : but no doubt there was such a statue, but how long it continued cannot be said; nor should it be thought incredible, when there are similar facts affirmed by authors of the best credit and reputation: AventinusF8Annal. Bojor. apud Heidegger. Hist. Patriarch. tom. 2. exercitat. 8. p. 270. & Witsii Miscellan. tom. 2. exercitat. 7. p. 201. reports, that in Bavaria, in 1348, more than fifty peasants, with the cows they had milked, at the time of an earthquake were struck with a pestilential air, and stiffened into statues of salt, and which he himself saw, and the chancellor of Austria: and Bisselius relatesF9Argonaut. Americ. l. 14. c. 2. apud Witsium, ib. p. 202. , that Didacus Almagrus, who was the first person that with his army penetrated through the cold countries from Peru into Chile, lost abundance of his men, through the extremity of the cold and a pestiferous air; and that, returning to the same place five months afterwards, he found his men, horse and foot, standing unmoved, unconsumed, in the same situation, form, and habit, the pestilence had fastened them; one lying on the ground, another standing upright, another holding his bridle in his hand, as if about to shake it; in short, he found them just as he left them, without any ill smell or colour, common to corpses: indeed, the very fables of the Heathens, which seem to be hammered out of this history, serve to confirm the truth of the whole of it: as the fable of Jupiter and Mercury coming to a certain place in Phrygia, where they were hospitably entertained by Baucis and Philemon, when the doors were shut against them by others; wherefore they directed their guests, after being entertained by them, to leave the place and follow them to the mountains, when they turned the town into a standing lakeF11Ovid. Metamorph. l. 8. fab. 8. : and also that of Niobe being changed into a marble stone while weeping for the death of her children: and of Olenus and Lethaea, turned into stones alsoF12Ib. l. 6. fab. 4. & l. 10. fab. 1. Apollodor. de Deorum Orig. l. 3. p. 146. . But, leaving these, and passing by other instances that might be observed, we are directed to remember this wonderful case by our Lord himself, Luke 17:32; and it should be an instruction to us not to look back nor turn back from the profession of the true religion we have made, but to follow Christ, and abide by his truths and ordinances. 

Verse 27
And Abraham got up early in the morning,.... Perhaps he had had but little sleep the whole night, his thoughts being taken up with what was to befall the cities of the plain; and especially being in great concern for Lot and his family: 

to the place where he stood before the Lord; Genesis 18:22; to the very spot of ground where he had stood the day before in the presence of the Lord, and had conversed with him, and prayed unto him; and so the Targum of Jonathan,"to the place where he ministered in prayer before the Lord;'here he came and stood waiting for an answer to his prayers; and perhaps this place was an eminence, from whence he could have a view of the plain of Jordan and the cities on it; and so it appears from Genesis 19:28. 

Verse 28
And he looked toward Sodom and Gomorrah, and toward all the land of the plain,.... To see how it fared with them: very probably the Lord had hinted it to him, that the destruction would be that morning, and therefore he rose early, got to the place bearly, and being on an eminence, looked wistly to see if he could observe any sign of it: 

and beheld, and, lo, the smoke of the country went up as the smoke of a furnace; after the fiery shower was over, and the cities burnt down, the smoke ascended toward heaven, as the smoke of mystical Babylon will do, Revelation 19:3; like the reek of a boiling cauldron; or, as Jarchi, like the smoke of a lime kiln always burning. 

Verse 29
And it came to pass, when God destroyed the cities of the plain,.... Not when he had destroyed them, but when he was about to destroy them; for Lot was sent out from them, and delivered out of them, before they were destroyed; and therefore Noldius rightly renders the words, "before God destroyed"F13בשחת "antequam perderet", Nold. Ebr. concord. partic. p. 144. No. 679. them: 

that God remembered Abraham; his promise to him, that he would bless them that blessed him, Genesis 12:3; and his prayer to him for Lot in Genesis 18:23; for, though he does not mention him by name, he bore him on his heart, and he was always in the number of the righteous ones, on whose account he interceded for the sparing of the cities; and, though God did not hear and answer him with regard to the cities, yet he did with respect to the righteous men in them: 

and sent Lot out of the midst of the overthrow; by two angels, who took him by the hand and brought him out of Sodom, now overthrown: 

when he overthrew the cities in which Lot dwelt; that is, in one of which Lot dwelt, namely, Sodom, as Aben Ezra rightly observes, comparing the passage with Judges 12:7; unless it can be thought that Lot first dwelt in one of those cities and then in another, and first and last in them all, which is not very likely. 

Verse 30
And Lot went up out of Zoar,.... Which lay in the plain, and therefore when he went from thence to the mountain, it was by an ascent: 

and dwelt in the mountain; which the Lord had directed him to go to before, but was unwilling, and chose Zoar, and desired he might flee thither, and that that might be spared; but now he likes God's advice for him better than his own, and therefore betook himself to the mountain, where he might think himself safest, and where he continued; very probably this was the mountain Engaddi, under which Zoar is said to lie by AdrichomiusF14Theatrum Terrae S. p. 54. : 

and his two daughters with him: his wife was turned into a pillar of salt, and these two were all of his family that with him were saved from the destruction; and these are the rather mentioned for the sake of an anecdote hereafter related: 

for he feared to dwell in Zoar; it being near to Sodom; and the smoke of that city and the rest might not only be terrible but troublesome to him, and the tremor of the earth might continue and reach as far as Zoar; and perceiving the waters to rise and overflow the plain, which formed the lake where the cities stood, he might fear they would reach to Zoar and swallow up that; and especially his fears were increased, when he found the inhabitants were as wicked as those of the other cities, and were unreformed by the judgment on them; and so he might fear that a like shower of fire would descend on them and destroy them, as it had the rest, though it had been spared for a while at his intercession; and, according to the Jewish writersF15Juchasin, fol. 8. 1. , it remained but one year after Sodom: 

and he dwelt in a cave, he and his two daughters; which was in the mountain, the mountain of Engedi. JosephusF16Antiqu. l. 6. c. 13. sect. 4. makes mention of the mountains of Engedi; and here was a cave, where David with six hundred men were, in the sides of it, when Saul went into it, 1 Samuel 24:1; and perhaps may be the same cave where Lot and his two daughters lived. 

Verse 31
And the firstborn said unto the younger,.... That is, the firstborn of those two, or the elder of them; for, if Lot had other daughters that were married in Sodom, it is probable they were elder than either of these: Aben Ezra intimates, that Lot had another wife, who died first, and these were by his second; the following motion is made by the eldest of them to the youngest, as being bolder, having more authority, and a greater influence to persuade: 

our father is old; if he was fifty years of age when he was taken captive by the kings, as says the Jewish chronologerF17Shalshalet Hakabala, fol. 77. 1. he must now be sixty five, since the destruction of Sodom, according to Bishop UsherF18Annales Vet. Test. p. 8,9. , was fifteen years after that: 

and there is not a man in the earth to come in unto us after the manner of all the earth; to marry them, cohabit with them, and procreate children of them, which was the common way of the propagation of mankind in the earth; they thought the whole world was destroyed by fire, as it had been by a flood; they understood it would be no more consumed by water, but they had been told it would be by fire, and they imagined the time was now come, and this was the case; that not only Sodom and Gomorrah were destroyed by fire, and that by this time the fire had reached to Zoar, and had consumed that, but that the whole earth was destroyed, and not a man left but their father, and therefore thought it could be excusable in them, and lawful for them to take the following method to repopulate the world; or else they supposed there were none in the land, the land of Canaan, not of any of their kindred and relations, for they might be ignorant of Abraham and his family, or however of any good man that they knew of, that they could be joined to in marriage; for as for the inhabitants of Zoar, they had just left, they were as wicked as any, and therefore could not think of living with them in such a near relation: but all this is not a sufficient excuse for contriving and executing what is after related; for they should have inquired of their father, who could have informed them better. 

Verse 32
Come, let us make our father drink wine,.... Meaning to excess, so as to be inebriated with it, and not know what he did: this wine might be brought with them from Sodom, with other provisions for their refreshment and support; or it may be rather from Zoar, where they furnished themselves with a quantity for their support in the mountain they betook themselves unto: 

and we will lie with him, that we may preserve the seed of our father; have children by him, and propagate and preserve the human species; this they might think lawful, such incestuous copulations being usual among their neighbours the Arabs, as appears from StraboF19Geograph. l. 16. p. 538. Vid. Pocock, Specim. Arab. Hist. p. 337, 338. and other writers, and especially when there seemed to them to be a necessity for it; and it may be this did not arise from a spirit of uncleanness, or a brutish lust prevailing in them, having been religiously educated, and having preserved their chastity among such an impure generation as the men of Sodom: wherefore this might rather arise, as Bishop Patrick and others have thought, from an eager desire after the Messiah, they might hope would spring from them; their father being a descendant of Shem, a son of Abraham's elder brother, and now remarkably saved from Sodom, which they might conclude was for this purpose; and they knew of no way in which it could be brought about but in this they proposed; and the rather this may be thought to be their view, as the above learned commentator observes, when we remark their former chaste life in Sodom; their joining together in this contrivance, which, had it been a lustful business, they would have been ashamed to have communicated their thoughts of it to one another; and their imposition of names on their children to perpetuate the memory of this fact, which they rather gloried in, than were ashamed of: to which may be added, that the ancient Jewish writersF20Bereshit Rabba, sect. 51. fol. 46. 1. Midrash Ruth, fol. 35. 4. interpret this of the Messiah; and they observe,"it is not said a son, but seed, that seed, which is he that comes from another place: and what is this? this is the King Messiah:'and Ruth, the Moabitess, who was of the race of the eldest daughter of Lot, stands in the genealogy of our Lord, Matthew 1:5, however, let the intention be ever so good, it will, not justify an action so monstrously vile. 

Verse 33
And they made their father drink wine that night,.... They persuaded him to drink liberally, urged him to it again, in order to make him drunk, and so complete their design; and Lot might be the more prevailed upon to drink freely, in order to remove his sorrow, and refresh his spirits under the loss of his wife, and his daughters, if he had any married in Sodom, as some suppose, and his sons-in-law, and of all his goods and substance; though this will not excuse his drinking to excess, nor can ignorance of the strength of wine be pleaded, since he must needs know it as well as his daughters, who, it is plain, did, and therefore plied him with it: 

and the firstborn went in and lay with her father; went to his bed, and lay down by him, which she would not have dared to have done, but that she knew he was drunk and insensible: 

and he perceived not when she lay down, nor when she arose: never heard her come to bed nor get up, so dead drunk and fast asleep was he; but finding a woman in bed with him, lay with her, taking her to be his wife, forgetting, through the force of liquor, that she was dead. There is an extraordinary prick on the Vau in Kumah, rendered "she arose", which the Jews sayF21T. Bab. Horayot, fol. 10. 2. is to show that he knew her not when she lay down, but when she arose he knew her; and indeed it may be rendered, but in her rising up. 

Verse 34
And it came to pass on the morrow,.... The day following the night, in which the above was transacted: 

that the firstborn said to the younger, behold, I lay yesternight with my father; informed her, that what they had contrived succeeded according to their wish, and therefore, for her encouragement to go on, proposes to take the same method again: 

let us make him drink wine this night also, and go thou in and lie with him, that we may preserve seed of our father; may have children by him, and so our family be kept up, from whence it may be hoped the Messiah will spring; see Gill on Genesis 19:32. 

Verse 35
And they made their father drink wine that night also,.... Until he was drunk; which is an aggravation of his sin, that he should be overtaken a second time, and that so soon as the next night, when he ought to have been upon his guard, knowing how he had fallen into it the night before: 

and the younger arose and lay with him; arose from her own bed, and went to her father's, and lay down by him: 

and he perceived not when she lay down, nor when she arose; See Gill on Genesis 19:33. 

Verse 36
Thus were both the daughters of Lot with child by their father. We learn from hence what the best of men are when left to themselves; a good man, a righteous Lot, is guilty of crimes the most shocking; he exposed the chastity of his daughters to the men of Sodom, and now his daughters attacked him, and succeeded, being both with child by him; and this brought about by excessive drinking, a sin which often leads on to the foulest crimes, and therefore to be carefully avoided; these sins Lot fell into when as it were alone, on a mountain, in a cave, none but his family with him, and these only his two daughters; he that had stood his ground in the midst of Sodom, notwithstanding all the excesses of that place, the impurities in it, and the temptations that every day offered, now falls when seemingly out of the way of all: these sins and failings of good men are recorded for our admonition and caution, that we may shun all appearance of evil, and be careful lest we fall, and neither be presumptuous not self-confident, see 1 Corinthians 10:12. 

Verse 37
And the firstborn bare a son, and called his name Moab,.... As if it was "Meab", from the father, as Aben Ezra, and so Josephus, that is, which she had by her father; and she was so far from being ashamed that it might be known in time to come, she gave him this name. HillerusF23Onomastic. Sacr. p. 414. makes it to be a compound of אב and מובא, and to signify "going into", or "lying with a father", which still more notoriously points to her own action. Drusius has another derivation of the word, at least proposes it, and renders it "aqua patris"; "mo" in the Egyptian language signifying "water", which is sometimes used for seed, see Isaiah 48:1, 

the same is the father of the Moabites unto this day; a people that lived on the borders of the land of Canaan, often troublesome to the Israelites, and frequently spoken of in the Old Testament. 

Verse 38
And the younger, she also bare a son, and called his name Benammi,.... That is, "the son of my people", being the son of her father; which though it does not so manifestly appear in this name, as in the other, yet there is some trace of it; and she would have it be known by this, that he was not the son of a stranger, but of a relation of her own: some attribute this to her being more modest than her elder sister; but it looks as if neither of them were sensible of any crime they had been guilty of, but rather thought it a commendable action, at least that it was excusable: 

the same is the father of the children of Ammon unto this day; a people that lived near their brethren the Moabites, and were both enemies to the people of God; they quickly falling into idolatry, and whose names we often meet with in the sacred writings; and of these two sons, Josephus saysF24Antiqu. l. 1. c. 11. sect. 5. , the one begat the Moabites, being still a great nation, and the other the Ammonites, and both inhabit Coelesyria; they are both called the children of Lot, Psalm 83:8. After this we hear no more of Lot in this history; and it is remarkable, that there never was, as we know of, any town or city that had in it any, trace of his name; but we are not from hence to conclude that he was a wicked man, whose memory perished with him; for mention is made of him in the New Testament, where he has a very honourable character, and is called "just Lot", 2 Peter 2:7. 

20 Chapter 20 

INTRODUCTION TO GENESIS 20 

This chapter relates the removal of Abraham to Gerar, Genesis 20:1; the king of Gerar's taking to him Sarah, whom Abraham had called his sister, Genesis 20:2; who is rebuked of God for it in a dream, Genesis 20:3; for which he makes an apology that is admitted, only he is ordered to restore to Abraham his wife, Genesis 20:4; and accordingly early in the morning he called his servants, and acquainted them with what had happened, Genesis 20:8; and then sent for Abraham, and expressed his resentment at his usage of him, Genesis 20:9; which Abraham defended as well as he could, Genesis 20:10; the issue of all which was, great kindness was shown to Abraham, and his wife restored to him, though with a reproof to her from the king, Genesis 20:14; upon which Abraham prayed for the healing of Abimelech and his family, in which he was heard and answered, Genesis 20:17. 

Verse 1
And Abraham journeyed from thence towards the south country,.... He returned from the plains or oaks of Mamre, where he had lived fifteen or twenty years, into the more southern parts of the land of Canaan: the reason of this remove is not certain; some think, because he could not bear the stench of the sulphurous lake, the cities of Sodom and Gomorrah were become; and others, because of the scandal of Lot's incest with his daughters, which prejudiced the idolatrous people in those parts more against the true religion; neither of which are likely, by reason of the distance; but the better reason seems to be, that it was so ordered in Providence that he should remove from place to place, that it might appear that he was but a sojourner in the land: 

and dwelt between Kadesh and Shur; two wildernesses, as Jerom saysF25De loc. Heb. fol, 91. I. , one of which joined to Egypt, to which the people of Israel went when they passed over the Red sea, and the other, Kadesh, reached to the desert of the Saracens. Onkelos and Jonathan paraphrase the words between Rekam and Chagra, or Hagra, the same place where the angel of the Lord met with Hagar at the well; see Gill on Genesis 16:7 and See Gill on Genesis 16:14, 

and sojourned in Gerar; or Gerara, as JeromF26De loc. Heb. fol. 91. I. calls it,"from whence he says the Geraritic country in his time beyond Daroma, or the south, had its name, and was twenty five miles distance from Eleutheropolis to the south, and was formerly the southern border of the Canaanites, and the metropolis of Palestine.'According to the Samaritan version, Gerar is the same with Ashkelon, which was afterwards, when aristocracy took place in this country, one of the five lordships of the Philistines; and so says AfricanusF1Apud Syncell. Chronic. p. 100. ; and that Gerar was in the country of the Philistines, and Abimelech was king of them, is clear from Genesis 21:32. This place was about six miles from MamreF2Bunting's Travels, p. 57. , from whence Abraham removed. 

Verse 2
And Abraham said of Sarah his wife, she is my sister,.... This he gave out in all conversation he came into, and said it to every one that asked who she was, which was little better than a lie; it at least was an equivocation and deception, and not at all justifiable, and tended to expose his wife's chastity, and discovered a distrust of divine Providence; the same infirmity be had given way to, and the same evil he had fallen into in Egypt, Genesis 12:11, and therefore was the more inexcusable now; good men not only fall into sin, but have their relapses: 

and Abimelech king of Gerar sent and took Sarah; having heard or seen what a beautiful woman. Sarah was, though ninety years of age, having never bore children; and understanding she was a single person, sent his servants to take her, and bring her to his house, in order to be his wife, which seems to be done with some kind of force; and it can hardly be thought that Abraham and Sarah would freely agree to it, at least it must be done with reluctance on their parts. Whether Abimelech was the first king of Palestine of this name, is not certain; if he was, which is not improbable, it became usual afterwards for the kings thereof to be so called, as Pharaoh was a common name to the kings of Egypt; it signifies "father" and "king", as kings should be the fathers of their people. 

Verse 3
But God came to Abimelech in a dream by night,.... Put a dream into his mind, by which he cautioned him against taking Sarah to be his wife; so careful was the Lord that no wrong should be done to such a godly and virtuous person, to which she was exposed through the weakness of her husband. Aben Ezra wrongly interprets this of an angel, when it was God himself: 

and said unto him, behold, thou art but a dead man, for the woman which thou hast taken; that is, God would punish him with death, unless he restored the woman, whom he had taken, to her husband; not for any uncleanness he had committed with her, but for taking her without her free and full consent, and without inquiring more strictly into her relation to Abraham, and connection with him, and for his impure and unlawful desires after her, if persisted in: 

for she is a man's wife, or "married to an husband"F3בעלת בעל "maritata marito", Pagninus, Montanus, Piscator, Schmidt. ; and therefore it was unlawful in him to take her to be his wife. 

Verse 4
But Abimelech had not come near her,.... Sarah had been put into an apartment in his palace, and not yet admitted into his company, not at least to his bed; he had not lain with her, which is the design of the expression: the Septuagint version is, "had not touched her", as in Genesis 20:6; which is another phrase expressive of the same thing: 

and he said, Lord, wilt thou slay also a righteous nation? meaning either his family, the greater part of which were not accessory to this affair; or rather his kingdom, as Aben Ezra, see Genesis 20:9; which though not a nation of righteous men, in a strict sense, see Genesis 20:11; yet with regard to this business of Sarah were no ways criminal: either God had threatened to destroy his people, as well as himself, if he did not return Sarah to her husband, or committed iniquity with her; or he knew that this had been usual for people to suffer for the crimes of their governors, and like a true father of his country shows an affectionate concern for their welfare in the first place; for this may be the sense of the word "also", on which an emphasis is put; wilt thou not only slay me, but also a whole nation for my sake, a nation free from all fault and blame in this matter? though some think he has reference to the destruction of Sodom and Gomorrah, a recent action, and fresh in his mind; as if he should say, thou hast justly destroyed a wicked people for their sins, and wilt thou also destroy a nation that at least, in comparison of them, is a just and righteous one? 

Verse 5
Said he not unto me, she is my sister?.... By this it appears, that Abimelech had a personal conversation with Abraham, and inquired of him about Sarah, who she was, and what relation she was to him, who told him that she was his sister; and for the truth of this he appeals to the omniscient God, who knew that Abraham had told him this: 

and she, even she herself said, he is my brother; when Sarah was asked what relation she stood in to Abraham, and he to her, she declared he was her brother; so that Abimelech had reason to conclude, from what both of them had said, that this was the truth of the matter, and especially from what Sarah said, who he thought might be depended on, and would speak out the whole truth on such an occasion: 

in the integrity of my heart, and innocency of my hands, have I done this; hereby declaring, that his design was not to defile the woman, and to gratify his lust, but to take her to be his wife; and this he thought to be no evil, though he had a wife, Genesis 20:17; polygamy not being reckoned a sin in those times; and that he had used no violence in taking her, they both seemingly agreeing to it. 

Verse 6
And God said unto him in a dream,.... The same dream continued: 

yea, or "also" 

I know that thou didst this in the integrity of thy heart; not only thou knowest, but I, who know all things, know and acknowledge that this was so done by thee. Abimelech's plea is admitted, and a very great testimony borne to his integrity in this matter; and throughout the whole account he appears to be a man of great honour and uprightness, especially in this affair, if not a good man: 

for I also withheld thee from sinning against me; for had he committed adultery with her, it had been not only a sin against her, and against her husband, but against God being contrary to his will revealed in the minds of men by the law and light of nature, before the law of Moses was given: and indeed all sin against the neighbour is ultimately against God, see Psalm 51:4; and now from the commission of this sin God restrained Abimelech, either by some impulse upon his mind not to take her to be his wife as yet, or by throwing some thing or other in the way of it, in his providence, or by inflicting some disease upon him, which rendered him incapable of it, Genesis 20:17, 

therefore suffered I thee not to touch her; that is, to have carnal knowledge of her, see 1 Corinthians 7:1; as there is nothing done but what is done by divine permission, so many more evils would be committed than there are, were it not that men are restrained from them by the power and providence of God, not suffering them to do them; and in particular this sin was prevented, that it might not in any respect be a doubtful point whether Isaac, whom Sarah had now conceived, was a legitimate son of Abraham; and these expressions of Abimelech not coming near her, Genesis 20:4; and not touching her as here, are used for that purpose. 

Verse 7
Now therefore restore the man his wife,.... Which will be a full proof and evidence to all of the integrity of thy heart, and the innocence of thine hands, which thou pleadest, and which I own: 

for he is a prophet; familiar with God, dear unto him, a friend of his, to whom he communicates his secrets; is able to foretell things to come, as well as to interpret the mind of God, and instruct in the knowledge of divine things, all which agrees with Abraham's character; and he is the first man that is dignified in Scripture with the title of a prophet; so he is called in the Apocrypha:"Beware of all whoredom, my son, and chiefly take a wife of the seed of thy fathers, and take not a strange woman to wife, which is not of thy father's tribe: for we are the children of the prophets, Noe, Abraham, Isaac, and Jacob: remember, my son, that our fathers from the beginning, even that they all married wives of their own kindred, and were blessed in their children, and their seed shall inherit the land.' (Tobit 4:12)Jarchi thinks this is observed to encourage Abimelech to return his wife to him, because being a prophet he knew he had not touched her, and therefore would receive her more readily, and entertain no ill opinion of her; but rather it is mentioned for the reason following: 

and he shall pray for thee, and thou shalt live; it being one part of the business of a prophet to pray for others, and make intercession for them, especially in any distress or trouble, see Jeremiah 27:18. Prophets were praying persons, had usually a great gift in prayer, and great power with God, and prevailed with him for the good of others; and such an one was Abraham; and it is here intimated, that upon the restoration of his wife to him, as he was familiar with God, and had an interest with him, he would make use of it, and pray for Abimelech, that whatsoever offence he had been guilty of to God or men, it might be forgiven, and that he might be healed of the disease with which he was smitten, and so recover of it, and live in health and happiness: 

and if thou restore her not, know thou, that thou shalt surely die, 

thou, and all that are thine: if he proceeded to take her to be his wife, and defile her, he is strongly assured that he should die, death being the punishment for adultery before the law of Moses, see Genesis 38:24; and not only he, but all his family, especially such who had been, or would be accessory to this affair, and even all who might he justly punished of God for other sins they had committed; and Abimelech being punished, both in his own person, and in his servants and subjects, the greater his punishment was, the greater abhorrence and detestation was shown to the sin he would be guilty of, to deter him from which this threatening is given out. 

Verse 8
Therefore Abimelech rose early in the morning,.... Awaking upon the dream, could sleep no more, his thoughts running upon what had been said to him by the Lord in it: wherefore as soon as it was light he rose from his bed: 

and called all his servants; his household servants, and particularly his courtiers and counsellors, who had advised him to take Sarah for his wife, and had been assisting in it: 

and told all those things in their ears: how that God appeared to him in a dream, and told him that Sarah, whom he had taken into his house, was another man's wife, and that if he did not immediately return her to her husband, he would die, and all that belonged to him: 

and the men were sore afraid; lest they should be struck with death; and perhaps they might call to mind the burning of Sodom and Gomorrah for their sins, they had lately heard of, and might fear that some such calamity would befall them. 

Verse 9
Then Abimelech called Abraham,.... Who might be in the king's palace, being taken into it caressed by the king for the sake of Sarah: 

and said unto him; not in a passion, as might have been expected, but in a mild and gentle manner, yet with great strength of reasoning, and making very just expostulations with him: 

what hast thou done unto us? what evil to him, his family, and his subjects? this was very probably said in the presence of his servants he had called, and therefore the plural number is used: 

and what have I offended thee, that thou hast brought on me, and on my kingdom, a great sin? the sin of adultery, he had been in danger of committing, which by the light of nature was known and acknowledged to be a great sin, and therefore was avoided by Heathens, and prohibited and punished by them; or else a "great punishment"F4הטאה גדלה "noxam magnam", Junius & Tremellius; "poenam peccati", Menochius; so Abendana. , as death to him, and all his subjects: and now Abimelech expostulates with him, and desires to know what he had done to incur his displeasure, that he should take such a method as this to avenge himself of him; he plainly intimates that he was not conscious to himself that he had done any thing to offend him; he had suffered him to come into his kingdom, and sojourn in it, and used him well, and in no instance, as he knew of, had done anything to affront him: 

thou hast done deeds unto me that ought not to be done; in saying Sarah was his sister, and persuading her to say the same, and so virtually disowning his marriage with her, equivocating in this affair, and dissembling truth, and thereby exposing the chastity of his wife, and the king to the commission of sin with her; things that ought not to be done by any man, and much less by a man professing religion and godliness. 

Verse 10
And Abimelech said unto Abraham,.... Continuing his discourse with him: 

what sawest thou, that thou hast done this thing? he desires to know what he had observed, either in him or his people, that gave him any reason to conclude that they were a lustful people, and would stick at nothing to gratify their lusts, which put him upon taking such a method to secure his life, lest they should kill him for his wife's sake. 

Verse 11
And Abraham said,.... In defence of himself, as well as he could: 

because I thought; within himself, concluding from the general depravity of the Canaanites, that this was the case of the inhabitants of Gerar: 

surely the fear of God is not in this place; this is a certain truth, which he thought might be depended upon, and taken for granted, since so it was everywhere: or "only"F5רק "tantum", Montanus; so Vatablus, Junius & Tremellius, Piscator, Drusius; so the Targums of Onkelos and Jonathan, and Ben Melech. , as the word used signifies; this was the only thing he had to plead, that he verily thought with himself that there was no true religion and godliness in Gerar: that the inhabitants of it were without any fear of God before their eyes, or in their hearts; and he knew, where this is the case, there is nothing to restrain from the commission of the grossest sins: 

and they will slay me for my wife's sake; that they might marry her, see Genesis 12:12. 

Verse 12
And yet indeed she is my sister,.... In the same sense as Lot was his brother; for she was sister to Lot, and both were the children of Haran, the brother of Abraham: 

she is the daughter of my father, but not the daughter of my mother; she was the daughter of his father, being his granddaughter, grandchildren are sometimes called children, but not the daughter or granddaughter of Abraham's mother; Terah having had two wives, by the one he had Haran, the father of Sarah, and by the other Abraham. According to the Arabic writersF6Elmacinus, p. 51. Patricides, p. 17. apud Hottinger. Smegma Oriental. p. 281. , Abraham and Sarah were the immediate children of Terah, but by two mothers:"the mother of Abraham (they say) died, whose name was Juna, and Terah married another wife, whose name was Lahazib, some say Tahuitha, who bore him Sarah, afterwards married to Abraham; hence Abraham said, she is my sister on my father's side, but not on my mother's side:" 

and she became my wife; as in those times it was judged lawful, and so it has been accounted lawful in many nations to marry sisters on the father's side, when those on the mother's were prohibitedF7Vid. Philo. de Special. Leg. p. 779. Clement. Alex. Stromat. l. 2. p. 421. . 

Verse 13
And it came to pass, when God caused me to wander from my father's house,.... In Ur of the Chaldees, from whence God called him to go forth; which laid him under an obligation to depart from thence, and move from place to place, and go he knew not where, as in Hebrews 11:8; or "the Gods", as it is in the plural number, and so the verb in construction with it; not the idol gods, the gods of the Gentiles, as the Targum of Jonathan, who interprets the words thus,"and it was when the worshippers of idols sought to cause men to err, and I went from my father's house;'but the true God, as Jarchi, Aben Ezra, and Ben Melech acknowledge, and is by many Christian interpreters understood of the three Persons in the Godhead: 

that I said unto her, this is thy kindness which thou shalt show unto me; this I shall take as a favour done me, as an instance of tender affection unto me: 

at every place whither we shall come, say of me; or for the sake of me, as Aben Ezra and Kimchi, in order to save me from the hands of wicked men, whom he feared would slay him for her sake: 

he is my brother; and so he hoped, instead of being ill used, he should meet with favour and friendship on her account, being thus nearly related to her: this he observes to Abimelech, to show that this was an old agreement, near thirty years ago, when they first set out on their travels, and was no new device and scheme which they pursued on account of him and his people in particular; but what they had formerly agreed upon should be said in all places wherever they came, and therefore there was no intention to affront Abimelech; only it supposed they might come into places where wicked men dwelt. 

Verse 14
And Abimelech took sheep, and oxen, and menservants, and womenservants, and gave them unto Abraham,.... In a good measure satisfied with what Abraham had said to excuse himself; and these gifts he gave unto him, that he might, as Jarchi observes, pray and intercede for him, that he and his family might be healed, having understood by the divine oracle that he was a prophet, and if he prayed for him he would be restored to health: and these were not given to bribe him to give his consent that Sarah might be continued with him, since it follows: 

and restored him Sarah his wife; untouched by him, as he was directed by God to do. 

Verse 15
And Abimelech said, behold, my whole land is before thee,.... Instead of bidding him be gone, and sending him away in haste out of his country, as the king of Egypt did in a like case, he solicits his stay in it; and to encourage him to it, makes an offer of his whole kingdom to him, to choose which part of it he would to dwell in: 

dwell where it pleaseth thee; if there was anyone part of it better than another, or more convenient for him, his family and his flocks, he was welcome to it. 

Verse 16
And unto Sarah he said, behold, I have given thy brother a thousand pieces of silver,.... Or shekels of silver, as the Targums of Jonathan and Jerusalem, which, if two shillings and sixpence of our money, amount to one hundred and twenty five pounds; though perhaps little pieces of silver, current in this country, may be meant, that were not worth so much. Some think that the sheep, oxen, &c. Abimelech had given to Abraham, were worth so many pieces of silver: but it rather seems that he gave these over and above them, and chiefly for Sarah's use, as will be observed hereafter; since the words are directed to her, and in which there is a sharp cutting expression, calling Abraham her brother, and not her husband, thereby putting her in mind and upbraiding her with her equivocation and dissimulation: 

behold, he is to thee a covering of the eyes, unto all that are with thee; a protection of her person and chastity: so an husband, in our language, is said to be a cover to his wife, and she under a cover: thus Abraham being now known to be the husband of Sarah, would for the future be a covering to her, that no one should look upon her, and desire her, and take her to be his wife; and he would also be a protection to her maidens that were with her, the wives of his servants, that these also might not be taken from him: but it seems best to refer this to the gift of the thousand pieces of silver, and read the words, "behold, this is to theeF8הוא לך ταυτα εσται σοι, Sept. "hoe erit tibi", V. L. Schmidt; so Tigurine version, Montanus, Jarchi & Ben Melech. a covering of the eyes"; so the Targums of Jonathan and Jerusalem; for the words are a continued biting sarcasm on Sarah; as Abimelech twits her with calling Abraham her brother in the preceding clause, so in this he tells her that he had given him so much money to buy her a veil with, and to supply her with veils from time to time to cover her eyes, that nobody might be tempted to lust after her, and that it might be known she was a married woman; for in these countries married women wore veils for distinction, Genesis 24:65; and so not to be had by another, nor would any be deceived by her; and not only was this money given to buy veils for her, but for her female servants also that were married, that they might be knows to be another's property; though this latter phrase "unto", or "with all that are with thee"F9לכל אשר אתך "cum omni quod tecum est", Schmidt. , may be understood, not of persons, but of things, even of all the girls which Abimelech had given her while in his house; these he did not, take back again, but continued them with her, either for the above use, or whatever she pleased; and the following phrase: 

and with all other, as we render it, making a considerable stop, should, according to the accents, be read with what follows thus, "and with all this was she reproved"F11ואת כל ונכחת "et sic cum omnibus reprehensa est", Munster. ; so Aben Ezra; and so they are the words of Moses, observing, that by and with all this that Abimelech had said and done: 

thus she was reproved; Sarah was reproved for saying that Abraham was her brother: or the words may be rendered thus, "and so before all she was reproved"F12"Atque ita coram omnibus increpata fuit", Noldii Concord. Ebr. Part. p. 314. No. 1219. ; before her husband, and before Abimelech's courtiers, and perhaps before her own servants; though Ainsworth, and others, take them to be the words of Abimelech, and render them, "and all that", or "all this is that thou mayest be rebuked"F13"Atque haec omnia, ut erudita sis", Junius & Tremellius; "reprehensa es", De Dieu. , or instructed; all that I have said and done is for this end, that thou mayest be warned and be careful for the future to speak out truth, without any equivocation, and not call Abraham thy brother, when he is thy husband. 

Verse 17
So Abraham prayed unto God,.... As the Lord had told Abimelech be would, Genesis 20:7; he might pray for the forgiveness of him and his wife, and might give thanks that Sarah had been restored to him; but chiefly it was on account of Abimelech and his family: 

and God healed Abimelech, and his wife, and his maidservants: who by reason of some disease were rendered unfit for and incapable of cohabitation with their husbands, and they with them; but upon Abraham's prayer for them, who was heard, they were healed, and the disorder removed; the Targum of Jonathan is,"his wife and concubines;" 

and they bare children; cohabited and conceived, and bare and brought forth children, all which are comprehended in this expression. 

Verse 18
For the Lord had fast closed up all the wombs of the house of Abimelech,.... With large tumours probably, so that they could not cohabit with their husbands and conceive; nor could those that had conceived bring forth: and this disorder they were smitten with: 

because of Sarah Abraham's wife; who was taken into the house of Abimelech, in order to be his; to rebuke and punish for which, and to convince of the evil of it, and cause to abstain from it, this disorder was inflicted on them. 

21 Chapter 21 

INTRODUCTION TO GENESIS 21 

This chapter gives an account of the conception, birth, circumcision, and weaning of Isaac, Genesis 21:1; of the mocking of Ishmael, and of the casting out of him and his mother from Abraham's house, at the request of Sarah, which, though grievous to Abraham, he complied with at the direction of God, Genesis 21:9; of the provision Abraham made for their departure, and of the supply they met with in the wilderness from God, where Ishmael was brought up, and where he married, Genesis 21:14; and of a covenant between Abraham and Abimelech, king of Gerar, Genesis 21:22; and of Abraham's planting a grove, and calling on the name of the Lord, Genesis 21:33; and the chapter is closed with this observation, that Abraham sojourned in the land of the Philistines many days, Genesis 21:34. 

Verse 1
And the Lord visited Sarah as he had said,.... To Abraham, Genesis 17:16; in a way of mercy and kindness, by fulfilling his promise, giving strength to conceive and bear a child; see 1 Samuel 2:21, 

and the Lord did unto Sarah as he had spoken; which intends the same thing in different words; and the repetition is made to cause attention to God's fulfilment of his promise, who is always faithful to his word, even in things very difficult and seemingly impossible, as in the present case: hence the Targums of Jonathan and Jerusalem paraphrase it, God did a wonder or wonders for Sarah in causing her to conceive when she was so old, and in such circumstances as she was. 

Verse 2
For Sarah conceived,.... This explains what is meant by the Lord's visiting her, and doing to her according to his word, see Hebrews 11:11, 

and bare Abraham a son in his old age; which circumstance is remarked, that the favour might appear the greater, and the more wonderful; or, "unto", or "for his old age"F14לזקניו "pro senectute ejus", Vatablus; "senectuti ejus", Junius & Tremellius. , for the comfort of him in his old age, who having lived so many years under the promise of a son, and in the expectation of one, even of the promised seed, from whom the Messiah should spring, now has one, than which nothing could yield him greater consolation: 

at the set time of which God had spoken to him, Genesis 17:21; God was not only faithful in fulfilling his promise, but in keeping the exact time of it. 

Verse 3
And Abraham called the name of his son that was borne unto him, whom Sarah bare to him, Isaac. Which is the name he was directed to give him, Genesis 17:19; and he remembers the order, and is obedient to it; the reason of which name, which signifies laughter, was on account of his laughing for joy at the promise made him, as well as there might be afterwards a further reason for it, from Sarah's laughing through distrust; and it might presignify the joy and laughter that would be expressed by others at his birth; and perhaps also that he would be the object of the laughter and derision of his brother; such a number of events agreeing with his name. 

Verse 4
And Abraham circumcised his son Isaac, being eight days old as, 

God had commanded him. Genesis 17:12, and was the first that we read of that was circumcised on that day, according to the divine precept, which Abraham strictly observed; for though this was the son of the promise, and of his old age, for whom he had the most affectionate regard, yet he administered this bloody ordinance on him; nor did he defer it beyond the time, and was himself the operator, as it seems; all which shows his strict regard, and ready and cheerful obedience to the command of God. 

Verse 5
And Abraham was an hundred years old when son Isaac was born unto him. So that this was years after his departure from Haran, and coming into the land of Canaan, for then he was seventy five years of age, Genesis 12:4; and this exactly agrees with the account of Demetrius, as related by Polyhistor, an Heathen writerF15Apud Euseb. Praepar. Evangel. l. 9. c. 21. p. 425. , who makes Isaac to be born just twenty five years from Abraham's coming into the land of Canaan, and who must be now an hundred years old, being ninety nine at the time the Lord appeared unto him, and promised him a son at the set time the next year, Genesis 17:1. This is observed, both to show the wonderful favour to Abraham, and the faithfulness of God in the exact performance of his promise: according to Bishop UsherF16Annales Vet. Test. p. 9. , Isaac was born A. M. 2108, and before Christ 1896, and probably at Beersheba, see Genesis 21:33. 

Verse 6
And Sarah said, God hath made me to laugh,.... This she said on occasion of the name of her son Isaac, which name her husband had given him by divine direction, and to which she assented. This doubtless brought to her mind her former laughing, when she first heard that she should have a son, which was in a way of diffidence and distrust; but now God having given her a son, laid a foundation for laughter of another kind, for real, solid, joy and thankfulness: 

so that all that hear will laugh with me; not laugh at her, and deride her, as Piscator interprets it; but congratulate her, and rejoice with her on this occasion, as on a like one the neighbours of Elisabeth did with her, Luke 1:58. 

Verse 7
And she said, who would have said unto Abraham,.... No one a year ago could ever have thought of such a thing, much less have come and told Abraham that he should have a child or children by Sarah; the thing was incredible, and next to impossible; none but God himself, or an angel from him, could have declared this, as none but he could bring it about, the thing is so marvellous and astonishing: 

that Sarah should have given children suck? that she who was ninety years of age should bear a child, and suckle it, as she did; and in doing which she set an example to her daughters to do the like, since neither age nor grandeur, nor the business of her family, were any objection to this duty of nature; and her being able to do this was a clear proof that this was truly a child of her own. The plural number may be put for the singular, as it often is, see Genesis 46:23; or Sarah might think, as she had strength given her to bear and suckle one child, she might bear and suckle more; though the phrase seems only to be expressive and descriptive of her as a nursing mother: 

for I have borne him a son in his old age; See Gill on Genesis 21:2. 

Verse 8
And the child grew, and was weaned,.... He throve under the nursing of its mother, and through the blessing of God upon him; and being healthy and robust, and capable of digesting stronger food, and living upon it, he was weaned from the breast: at what age Isaac was when weaned is not certain, there being no fixed time for such an affair, but it was at the discretion of parents, and as they liked it, and the case of their children required; and in those times, when men lived to a greater age than now, they might not be weaned so early, as we find their marrying and begetting children were when they were more advanced in years. The Jewish writers are not agreed about this matter. Jarchi and Ben Melech say that Isaac was weaned twenty four months after his birth; a chronologer of theirs saysF17R. Gedaliah, Shalshalet Hakabala, fol. 2. 2. it was in the hundred and third year of Abraham, that is, when Isaac was three years old, which agrees with the Apocrypha:"But she bowing herself toward him, laughing the cruel tyrant to scorn, spake in her country language on this manner; O my son, have pity upon me that bare thee nine months in my womb, and gave thee such three years, and nourished thee, and brought thee up unto this age, and endured the troubles of education.' (2 Maccabees 7:27)According to JeromF18Quaestion. in Genesin, fol. 68. K. tom. 3. , it was the opinion of some of the Hebrews that he was five years old; and at this age Bishop UsherF19Annal. Vet Test. p. 9. places the weaning of him; for to make him ten or twelve years of age, as some of the Rabbins doF20Pirke Eliezer, c. 30. Vid. Hieron. Quaest. ut supra. (in Genesin, fol. 68. K. tom. 3.) , when this was done, is very unlikely. Philo the JewF21De his Verb. Resipuit. Noe, p. 275. makes him to be seven years of age at this time: 

and Abraham made a great feast the same day that Isaac was weaned; because he had now escaped the dangers of infancy, and had gone through or got over those disorders infants are exposed unto, and had his health confirmed, and there was great likelihood of his living and becoming a man, since now he could eat and digest more solid and substantial food; and this was great joy to Abraham, which he expressed by making a grand and sumptuous entertainment for his family, and for his neighbours, whom he might invite upon this occasion. Jarchi says, the great men of that age were at it, even Heber and Abimelech. The Jews very impertinently produce this passage, to show the obligation they lie under to make a feast at the circumcision of their infantsF23Pirke Eliezer, c. 29. fol. 30. 1. ; for this was not at Isaac's circumcision, but at his weaning. 

Verse 9
And Sarah saw the son of Hagar the Egyptian,.... That is, Ishmael, who is not expressed by name, but described by being a son of Hagar, a servant of Sarah's, and an Egyptian woman; all which seems to be observed by way of slight, both to Hagar and her son: 

which she had born unto Abraham; not unto Sarah, as she proposed to herself, when she gave her maid to Abraham, Genesis 16:2. This son of Abraham she saw 

mocking; either at the entertainment made at the weaning of Isaac; or rather at Isaac himself, laughing at his name, and treating him with contempt as his younger brother, and boasting that he was the firstborn, and that the inheritance belonged to him; and threatening what he would do to him, should he hereafter offer to dispute it with him, under pretence of the promise of God that he should be Abraham's heir, and at which promise also he may be supposed to mock: and that this contention was about the inheritance seems plain from the words of Sarah in Genesis 21:10; and in it Ishmael might not only rise to high words, but come to blows, and beat his brother; for it is observed the word used sometimes so signifies, 2 Samuel 2:14; wherefore the apostle might truly call it a persecution, Galatians 4:29; and as even cruel mockings are, Hebrews 11:35. As for the various senses the Jewish commentators put upon this, there does not seem to be any foundation for them, as that Ishmael was committing idolatry, and endeavouring to draw his brother into it; or was talking in an indecent and lascivious manner, in order to corrupt his mind; or that he was intending and attempting to take away his life, by shooting an arrow at him, and pretending it was but in jest and in play; See Gill on Galatians 4:29. 

Verse 10
Wherefore she said unto Abraham, cast out this bondwoman and her son,.... Hagar, Sarah's handmaid and bondservant, and her son Ishmael; by this it appears that Hagar was concerned in this affair, and set her son on to mock Isaac, at least she encouraged him in it, buoying: him up with his being the firstborn, and having a right to the inheritance; wherefore Sarah saw plainly that there would be no peace nor comfort for her and her son, unless Hagar and her son were turned out of doors, for which she moves Abraham; and this not merely in a passion, but by divine direction and influence, as is evident from God's approbation of it: 

for the son of this bondwoman shall not be heir with my son, even with Isaac; which he would seem to be, if continued, and would think himself so, and there would be continual bickerings about it; wherefore, to put it out of all doubt who was heir, she desires that he and his mother both might be cast out of the house, which would be a clear determination of this matter. Sarah may seem to take upon her too much, to be so peremptory, as to declare who should, and who should not be heir, which more properly belonged to Abraham, whom she called her lord, Genesis 18:12; but what will sufficiently free her from any charge of this kind is the revelation of the divine will, and the promise of God that so it should be; namely, that the covenant God had so often renewed with Abraham should be established with Isaac, and not with Ishmael, Genesis 17:19. Now what was the design of God, in guiding Sarah to make such a motion as this to Abraham, is taught us by the Apostle Paul, who makes these two women to be types and figures of the two covenants, and their sons of those that are under them, see Galatians 4:22. 

Verse 11
And the thing was very grievous in Abraham's sight,.... The motion that Sarah made to turn out of his house Hagar and Ishmael was not agreeable to him, but the reverse; it seemed an ill thing to him; it was greatly displeasing to him, and he was unwilling to come into it: 

because of his son; his son Ishmael; not grieved and uneasy for what he had done; not for committing idolatry, as the Targum of Jonathan suggests, or for mocking at Isaac; but for what was proposed to be done to him, the ejection of him from his house, because of the great love he had for him, and the great concern he had for his education, and that he might enjoy the blessing promised him, he, was loath to have him cast out of his family: no concern is expressed for Hagar, though both by what God said to Abraham, and by the provision he made for her, he had a regard unto her; but his chief concern was for his son, who perhaps had a greater share in his natural affections than as yet Isaac had; nor did express so much reluctance when he was bid to him up, as he did at this time, that being at the command of God, this at the instance of his wife, and which he supposed only proceeded from passion and resentment: the Hebrew writers sayF24Pirke Eliezer, c. 30. , that of all the evils that came upon Abraham this was the hardest and most grievous in his sight. 

Verse 12
And God said unto Abraham,.... Either by an articulate voice, or by an impulse on his mind, suggesting to him what he should do, being no doubt in great perplexity how to conduct between his wife and his son, but God determines the case for him, and makes him easy: 

let it not be grievous in thy sight because of the lad, and because of the bondwoman: that is, let not the motion displease thee, which Sarah has made, to turn out the bondwoman and her son; let not thine affection to the one and to the other hinder compliance with it; do not look upon it as an ill thing, or as an hard thing; it is but what is right and proper to be done, and leave the bondwoman and her son to me; I will take care of them, be under no concern for them and their welfare: 

in all that Sarah hath said unto thee, hearken to her voice; the Targum of Jonathan adds, for she is a prophetess: and indeed in this affair she spoke under a spirit of prophecy, according to the will of God; at least what she said became a divine oracle, and is called the Scripture, Galatians 4:30; for the word "all" here must be restrained to what she had said concerning Hagar and Ishmael, and their ejection, and not to be extended to everything she had said, or should say to Abraham, to which he was always to be attentive: whereas on the other hand, it became her, as a wife, to hearken and be obedient to the voice of her husband: but in this particular Abraham is bid to listen to her, and do accordingly, for the following reason: 

for in Isaac shall thy seed be called; he, and those that descended from him, should be called and reckoned the seed of Abraham more especially; and Abraham's seed in his life should inherit the land of Canaan, given to him and his seed for an inheritance: and this is a good reason why the bondwoman and her son should be cast out, that they or their offspring might not inherit the land with Isaac, or his descendants; and particularly from Abraham in his line, and not in the line of Ishmael, should the Messiah spring, that seed in whom all the nations of the earth should be blessed; and therefore a separation was necessary, that this might abundantly appear. 

Verse 13
And also of the son of the bondwoman will I make a nation,.... A great nation, as is promised, Genesis 17:20; and such the Ishmaelites and Saracens have been, and the Turks now are, the descendants of Ishmael. The Targum of Jonathan paraphrases it, a people of thieves, or a thieving people; as were the Saracens, and who are thought to have that name from the Arabic word "sarac"F25"furatus fuit, furto abstulit", Golius, col. 1167. Castel. col. 2626. , to thieve; though they would have it derived from Sarah: but it is not agreeable to the promise of God to Abraham, that when for his comfort he is told that his son Ishmael and his descendants should become a great nation, that they should be described as a company of thieves and robbers; and especially when the reason of the promise is given: 

because he is thy seed; or thy son; here the word "seed" is again used of a single individual; see Genesis 4:25. 

Verse 14
And Abraham rose up early in the morning,.... It was in the night the Lord spoke to him, and bid him hearken to the voice of Sarah; and, as soon as it was morning, he arose, and was not disobedient to the heavenly vision; for, though the thing he was directed to was disagreeable to flesh and blood, and contrary to his natural affection, yet, it being the will of God, he readily complied with it: 

and took bread and a bottle of water; a loaf of bread very probably, and a leathern or wooden bottle of water, as Aben Ezra supposes it to be; for there is no need to say that these are put for all necessaries, and a liberal provision that might be made by Abraham; but it is to be taken strictly, according to the letter and history, as a matter of fact, since it could be no more than Hagar could carry, and did carry upon her shoulder: and, though Abraham could have sent cattle laden with provisions, and servants to attend them, yet he did not, which his natural affection and liberal disposition might dictate to him; but, as he was to hearken in this affair to whatsoever Sarah said, and act accordingly, perhaps this was all she would grant; or it might be so ordered by the providence of God, as a chastisement for their ill behaviour, and that they might know the difference between being in Abraham's house and out of it; and that there might be an opportunity given to show favour to them for Abraham's sake, who might probably direct them to some place where to go; and, till they came there, this might be a sufficient supply, when he gave them reason to expect more from him; but they got into the wilderness, wandered about and lost their way, and so became destitute of provisions; and this may be an emblem of the low, mean, and starving condition such are in who are under the law, and seek for happiness by the works of it: 

and gave it unto Hagar, putting it on her shoulder; that is, the bread and the water, which might be put in one parcel or bundle, or in a basket, and so laid and carried on her shoulder: the Targum of Jonathan adds,"and bound it to her loins, to show that she was an handmaid:" 

and the child; not that the child was "on her shoulder", which is quite improbable; for, since he was thirteen years of age when he was circumcised, he must be fourteen when Isaac was born; and if Isaac was two years old when weaned, Ishmael must be sixteen; and if he was three years of age, he must be seventeen; and if five years, he must be nineteen: some of the Jewish writers sayF26Pirke Eliezer, c. 30. Bereshit Rabba, sect. 53. fol. 47. 4. , he was twenty seven years of age when he went out of his father's house; but they seem to come nearest the truth that make this event to be when he was at the age of seventeenF1Shalshalet Hakabala, fol. 2. 2. , and when he must be too big to be carried on his mother's shoulder: but the sense is, that Abraham, when he put the provision on her shoulder, gave Ishmael to her, delivered him into her hand, to be taken care of by her; and very probably she led him in her hand: 

and sent her away out of his house to some place assigned for her; the Targum of Jonathan adds, with a bill of divorce, dismissing her not only from his house, but as his wife; and so the Jewish writersF2 generally understand it: but there is no reason to believe there was any such custom before the law of Moses: nay, they go further, and say, that he dismissed her from himself, and from Isaac his son, and from this world, and from the world to come: 

and she departed, and wandered in the wilderness of Beersheba; or, as the Targum of Jonathan, in the wilderness which was near to Beersheba; the place where it is probable Abraham now lived, and where Isaac was born, and the above affair was transacted, which was afterwards called by this name; for this is said by way of anticipation, see Genesis 21:31. Beersheba is saidF3Bunting's Travels, p. 57. to be twelve miles from Gerar, and twenty miles from Hebron, to the southF4Hieron. de loc. Heb. fol. 89. E. . 

Verse 15
And the water was spent in the bottle,.... It was all drank up by them, being thirsty, having wandered about some time in a wilderness, where they could not replenish their bottle: the Jewish writers sayF5Pirke Eliezer, ut supra. (c. 30.) Targ. Jon. in loc. that when Hagar came into the wilderness, she began to wander after the idols of the house of Pharaoh her father, and immediately the water ceased from the bottle, or was drank up by Ishmael, being seized with a burning fever: 

and she cast the child under one of the shrubs; not from off her shoulder, but out of her hand or bosom; being faint through thirst, he was not able to walk, and she, being weary in dragging him along in her hand, perhaps sat down and held him in her lap, and laid him in her bosom; but, imagining he was near his end, she laid him under one of the shrubs in the wilderness, to screen him from the scorching sun, and there left him; the Greek version is, "under one of the fir trees", and so says JosephusF6Antiqu. l. 1. c. 12. sect. 3. : some Jewish writersF7Bereshit, ut supra. (sect. 53. fol. 47. 4.) call them juniper trees; and some make this to be Ishmael's own act, and say, that, being fatigued with thirst, he went and threw himself under the nettles of the wildernessF8Pirke Eliezer, ut supra. (c. 30.) , see Job 30:7. 

Verse 16
And she went and sat her down over against him, a good way off,.... Not being able to bear the sight of her child in his agonies, and, as she apprehended, ready to expire, she went from the place where she had laid him, and sat down under one of the shrubs or trees to shade herself, right over against that where her child was, though at some distance, which is next expressed: 

as it were a bowshot; about as far off from him as an arrow can be shot, or is usually shot out of a bow; according to the Jews this was about half a mile, for they sayF9Bereshit Rabba, ut supra. (sect. 53. fol. 47. 4.) two bowshots make a mile; here she sat waiting what would be the issue, whether life or death, which last she expected: 

for she said, let me not see the death of the child; she could not bear to hear his dying groans, and see him in his dying agonies: 

and she sat over against him, and lift up her voice and wept; on account of her desolate and forlorn condition, being in a wilderness, where she could get no water, and her child, as she thought, dying with thirst: the Septuagint version is, "and the child cried and wept"; and certain it is, from Genesis 21:17, that the child did lift up its voice and cry, but that is not expressed in the text; it is quite clear in the original that it was Hagar and not her son that is said to weep, since the verb is feminine. 

Verse 17
And God heard the voice of the lad,.... By which it appears that he cried also; but whether it was in prayer to God, or through the distress and misery he was in, is not certain; and, be it which it will, his cries came up into the ears of the Lord, and he had compassion on him, and supplied his wants, and delivered him out of his miserable condition: 

and the angel of God called to Hagar out of heaven; not a created angel, but the eternal one, the Son of God, the Angel of the covenant, who appeared in the visible heavens, and called to Hagar from thence with an articulate voice, and so loud that she could hear him: 

and said unto her, what aileth thee, Hagar? or, what has befallen thee? what is the matter with thee? why criest, why weepest thou? this he said, not as being ignorant of her case, but in order to relieve and comfort her: 

fear not; distrust not the power and providence of God in taking care of thee and thy son; do not be afraid of the death of the child: 

for God hath heard the voice of the lad where he is; though in a wilderness, and under one of the shrubs in it: God is everywhere, and he can hear the cries of men be they where they will, or in ever so desolate a condition: by this Hagar would know that her son was alive, that he had been crying, and God had heard his cry; he that regards the prayer of the destitute, Psalm 102:17, heard the cry of Ishmael under a shrub. 

Verse 18
Arise, lift up the lad,.... She had set herself down at some distance, and now she is bid to rise up and go to the place where she had left her son, and raise aim up from the ground, on which he lay along: 

and hold him in thine hand: or take hold on him with thine hand, and hold him up with it, he being so weak that he could not sit up without being supported: 

for I will make him a great nation: which is a renewal of a promise before made both to her and to Abraham, Genesis 16:10; and by this Hagar is assured that he would recover and live, and become a man and the father of children, who in time would become a great nation; See Gill on Genesis 16:10, Genesis 17:20, Genesis 21:13, this shows that the Angel of God here speaking is God himself, or a divine Person, since none but he could make him a great nation. 

Verse 19
And God opened her eyes, and she saw a well of water,.... Which she saw not before; not that she was really blind and had her eyes opened, or her sight restored, but they might be holden or restrained by the providence of God, that she should not see it before; or, through inattention and distraction of mind, might not observe it; or her eyes might be swelled with weeping and crying, that she saw it not; though it is not improbable that this well was not in being before, but was immediately produced by the power of God, who when he pleases can open mountains in the midst of the valleys, and make the wilderness a pool of water, Isaiah 41:18, the Jewish writersF11Pirke Eliezer, ut supra. (c. 30.) say, it was created between the two evenings, that is, on the evening of the seventh day of the creation. Happy are those whose eyes are opened, by the Spirit and grace of God, to see the well of living water, the fountain and fulness of grace that is in Christ, where thirsty souls may come and drink and take their fill. 

And she went and filled the bottle with water, and gave the lad to drink; with which he was refreshed and recovered from his fainting, and was restored to health again. 

Verse 20
And God was with the lad,.... To confirm his health, to provide for him the necessaries of life, to protect him from danger in the wilderness where he was, and to prosper and succeed him in temporal things; all which is owing to the providential goodness of God: 

and he grew; increased in bodily stature, and arrived to manhood; or, "he became great", in riches and in substance, as Ben Melech interprets it: 

and dwelt in the wilderness; of Beersheba, where he now was, or of Paran after mentioned, a fit place for a wild man to dwell in, as it was said he should be; and by this means the oracle was fulfilled, Genesis 16:12, 

and became an archer; skilful in the use of the bow and arrow, both for hunting and slaying of wild beasts, on whose flesh he lived, and for lighting with men, against whom his hand would be: the Jewish writersF12Pirke, c. 30. Ammian. Marcellin. Hist. l. 14. say he was born with a bow, and brought up with one, and that he shot an arrow at his brother Isaac, with an intention to kill him, while he was in Abraham's house; but it does not appear that he had any knowledge or use of the bow until he was in the wilderness and was grown up, by which he lived and defended himself; and so his posterity the Kedarenes, who sprung from his son Kedar, were famous for archery, Isaiah 21:17; and the Ituraeans, from Jetur, another of his sons, Genesis 25:15, were remarkable for their bows, of which VirgilF13"Ithyraeos taxi curvantur in arcus". Georgic. l. 2. ver. 448. speaks; and so the Arabians that live in the deserts and round about them, called Nabathees, from Nabaioth, another son of Ishmael, are now extraordinary marksmen for bows and arrows, and to sling darts which are made of caneF14Rauwolff's Travels, par. 2. ch. 4. p. 118. by Ray. : the Saracens got their living not by the plough, but chiefly by the bow, and were all of them warriors, and lived upon wild flesh, and as rapacious as kitesF15Ammian. Marcellin. l. 14. p. 8. Ed. Vales. ; and now the troops of the governor of Mecca, whereabout Ishmael, by the Arabs, is supposed to live, which are only infantry, are called Al-Harrabah, that is, archers, or dart menF16Sharif al Edrisi, apud Pocock. Specim. Arab. Hist. p. 122, 124. . 

Verse 21
And he dwelt in the wilderness of Paran,.... So called from Paran, a city in Arabia Petraea; it reached from the wilderness of Shur to Mount Sinai: the account AdrichomiusF17Theatrum Terrae, S. p. 116. gives of it is this; Paran or"Pharan is a wilderness, very large, desolate, impassable, and without water, containing, from Mount Sinai to Kadeshbarnea, a journey of eleven days; its land can neither be ploughed nor sown, is wholly dry, barren, and uncultivated; uninhabitable to men, destitute of villages, houses, and cottages; where neither men are seen, nor beasts nor birds; yea, neither trees nor any grass, only rocks and high rough stony mountains; it is taken sometimes for the first part of the desert of Arabia, near Mount Sinai, and sometimes for the last part, towards the land of promise; sometimes it is called the desert of Sin, and sometimes the desert of Sinai, from the mount; but this name Pharan seems to be the most general of the names of this very long desert:'this is the wilderness the Israelites wandered in thirty eight years; what this writer says of it must be understood only of some parts of it, otherwise Ishmael could not have lived in it: 

and his mother took him a wife out of the land of Egypt: her own country, for she was an Egyptian, Genesis 16:1; and where they dwelt was not far from it: according to the Jewish writers, he had two wives; the first he divorced, and then married the Egyptian; his first wife, they sayF18Pirke Eliezer, ut supra. (c. 30.) , he sent for, and took out of the plains of Moab, whose name was Aishah, and the other Phatimah; so the Targum of Jonathan here,"and he dwelt in the wilderness of Paran, and took to wife Adisha (or Aisha), whom he divorced, and then his mother took him Phatimah to wife, out of the land of Egypt:'the names of Ishmael's wives seem to be taken from the Arabic writers; for Aishah, or Ayesha, was the name of a daughter of Abubeker, and one of the wives of Mahomet, and Phatimah the name of one of his daughters. 

Verse 22
And it came to pass at that time,.... Not when Ishmael was grown up and married, but when Isaac was weaned and Ishmael was expelled: 

that Abimelech, and Phichol, the chief captain of his host, spake unto Abraham; Abimelech was king of Gerar, the same that is spoken of in the preceding chapter, and Phichol was the general of his army; these two great personages came together and paid Abraham a visit, and had some conversation with him, who was still in Gerar, or however in some part of that country not far from it: 

saying, God is with thee in all that thou doest; greatly prospered him in the things of the world, for of them only could they make a judgment; they saw that he increased in worldly substance, and that his family was increased, and that he succeeded in everything in which he engaged; and, being jealous of his growing greatness and power, were desirous of securing an interest in him and in his favour. 

Verse 23
Now therefore swear unto me here by God,.... By the true and living God, by whom only an oath is to be taken, who was Abraham's God, and whom Abimelech seems to have known and to have been a worshipper of; and therefore moves for an oath to be taken by him, which he knew would be sacred and binding to Abraham, could he prevail upon him to swear: 

that thou wilt not deal falsely with me, nor with my son, nor with my son's son; perhaps he had heard that God had promised to give the whole land of Canaan to him and his posterity, and among the rest his kingdom, which was a part of it; and, seeing him grow great and powerful, he could not tell how soon it might be ere he was put in the possession of it, whether in his own time, or his son's, or his grandson's; and therefore desires Abraham that he would swear to do no hurt to them whenever it should be: 

but according to the kindness I have done unto thee, thou shalt do unto me, and to the land wherein thou hast sojourned; that, as he had given him full liberty to sojourn in any part of his kingdom where he pleased, so, when the whole country should come into his possession, that he, or his son, or his grandson, in whatsoever time it should be, might quietly enjoy their own land, and all the inhabitants of it; at least that they might not be driven out of it, but sojourn in it as he had done. 

Verse 24
And Abraham said, I will swear. Sensible of the many favours he had received from Abimelech in times past, and was still indulged with, he very readily agreed to his proposal; and the rather, as he knew by the vision between the pieces, that it would be four hundred years before his posterity should be put into the possession of the land of Canaan; and therefore could take an oath that neither he, nor his son, nor his grandson, should be injured or dispossessed. 

Verse 25
And Abraham reproved Abimelech because of a well of water,.... Before he swore and entered into covenant with him, he thought it advisable to inform him of an affair that had happened concerning a well of water, which in those hot and dry countries, as the southern parts of the land of Canaan were, was an affair of great importance; and to make complaint of the ill usage of Abimelech's servants with respect to it, and to reason with him about it, that the thing might be adjusted to mutual satisfaction, and so a firm basis and foundation be laid for the continuance of friendship for the future; which was wisely done before their league and covenant was ratified: this it seems was a well 

which Abimelech's servants had violently taken away: that is, had by force taken the use of it to themselves for their cattle, and had deprived Abraham of it, though it was of his own digging; and perhaps there might be more than one, and the singular may be put for the plural; and so the Septuagint version has it, "the wells": see Genesis 26:15. 

Verse 26
And Abimelech said, I wot not who hath done this thing,.... He pleads ignorance; he knew nothing of it before, nor now which of his servants had done it; intimating, that if he could know who it was, he should severely reprimand him for it: 

neither didst thou tell me: signifying that he was to blame he did not complain of it sooner; and at least he had no reason to blame him, since he had never informed him before of it, and therefore could not expect to be redressed: 

neither yet heard of it but today: he had not heard of it from others, as the Targum of Jonathan rightly adds, by way of explanation, but that very day, and very probably not till the moment he had it from Abraham himself. 

Verse 27
And Abraham took sheep and oxen, and gave them unto Abimelech,.... In gratitude for former favours he had received from him, in token of the friendship that subsisted between them, and for the confirmation of it; and to show that he was fully satisfied with Abimelech's answer to his complaint, as well as willing to enter into covenant by sacrifice, when such creatures were divided, and the covenanters passed between the pieces, for so it follows: 

and both of them made a covenant; or, "cut or struck a covenant"F19יכרתו "foedus percusserunt", Pagninus, Montanus, Drusius; "secuerunt", Cocceius. ; cut the sacrifice in pieces and passed between them, in token of the compact and agreement they entered into with each other; signifying that whoever broke it deserved to be cut in pieces as those creatures were. 

Verse 28
And Abraham set seven ewe lambs of the flock by themselves. Separate from the sheep and oxen he gave to Abimelech, and from those that were used in making the covenant. 

Verse 29
And Abimelech said unto Abraham,.... Observing what he had done, and not knowing the design of it: 

what mean these seven ewe lambs which thou hast set by themselves? he understood what the sheep and oxen were for, that they were presents to him, at least some of them, and the rest were for the solemnizing and ratifying the covenant between them; but what these were for he could not devise. 

Verse 30
And he said,.... That is, Abraham replied to Abimelech: 

for these seven ewe lambs shall thou take of my hand; as a present from him, to be retained as his own: 

that they may be a witness to me that I have digged this well: these were to be a testimony that the well that had been taken away from Abraham was one that he had dug, and was his property, and which Abimelech acknowledged by his acceptance of these seven lambs; and very probably Abraham received a note from the hand of Abimelech, owning his reception of the seven lambs, and his title to the well, which these were a witness of. 

Verse 31
Wherefore he called that place Beersheba,.... Either Abraham or Abimelech, or both, called it so; or it may be read impersonally, "therefore the place was called Beersheba"F20יקרא "vocatus", V. L. Calvin, Piscator. , for two reasons, one implied, the other expressed; one was, because of the seven lambs before mentioned; so the Targum of Jonathan,"and therefore he called the well the well of seven lambs;'"Beer" signifying a well, and "sheba" seven; the other, and which is more certain, being expressed, is as follows: 

because there they sware both of them; by the living God, to keep the covenant inviolably they had made between them. 

Verse 32
Thus they made a covenant at Beersheba,.... Which took its name from the oath annexed to the covenant there made; and which is observed for the sake of what follows, to show that when they finished their agreement, and the ceremony of it: 

then Abimelech rose up, and Phichol, the chief captain of his host; from the place where they had been conversing and covenanting with Abraham: 

and they returned into the land of the Philistines; from Beersheba, which was in the extreme border of it, unto Gerar, which lay in the midst of it, and was the capital city in it; otherwise both places were in Palestine, or the land of the Philistines, a people that came out of Egypt originally, and settled here: in Jerom'sF21De loc. Heb. fol. 89. F. time Beersheba was a large village, twenty miles from Hebron to the south. 

Verse 33
And Abraham planted a grove in Beersheba,.... The Jewish writersF23In T. Bab. Sotah, fol. 10. 1. are divided about the use of this grove, as Jarchi relates; one says it was for a paradise or orchard, to produce fruits out of it for travellers and for entertainment; another says it was for an inn to entertain strangers in; it rather was for a shade, to shelter from the sun in those sultry and hot countries; and perhaps for a religious use, and to be an oratory, as the following words seem to suggest: in the midst of it very likely Abraham built an altar, and sacrificed to the Lord; hence might come the superstitious use of groves among the Heathens; and, when they came to be abused to idolatrous purposes, they were forbidden by the law of Moses, which before were lawful. And, though the name of Abraham is not in the text, there is no doubt but he is designed, and was the planter of the grove, and which is expressed in the Septuagint version, as it is supplied by us. What sort of trees this grove consisted of cannot with certainty be said, very probably the oak. R. JonahF24Apud Kimchi, Sepher Shorash. rad. אשל. thinks it may be the tree which in Arabic they call "ethel", and is a tree like that which is called tamarisk in general it signifies any tree, and especially large treesF25Vid. R. Sol. Urbin. Ohel Moed, fol. 72. 1. : 

and called there on the name of the Lord, the everlasting God; who, is from everlasting to everlasting, or "the God of the world"F26אל עולם "Dei seculi", Pagninus, Hontanus, Calvin; so Ainsworth. , the Creator and upholder of it, and the preserver of all creatures in it; him Abraham invoked in this place, prayed unto him, and gave him thanks for all the mercies he had received from him. 

Verse 34
And Abraham sojourned in the Philistines' land many days. Even many years, days being sometimes put for years; having entered into covenant with Abimelech, the king of the country, and settled a good correspondence with him, and having his friendship and good will, which commanded respect from his subjects, Abraham sojourned very quietly and comfortably for many years, chiefly at Beersheba; the Jewish writers sayF1Jarchi & Bereshit Rabba, sect. 54. fol. 48. 4. he sojourned here twenty six years. 

22 Chapter 22 

INTRODUCTION TO GENESIS 22 

In this chapter we have an account of an order given by God to Abraham to sacrifice his son, Genesis 22:1; of his readiness to obey the will of God, he immediately preparing everything for that purpose, Genesis 22:3, of the order being reversed, and another sacrifice substituted in its room, which occasioned the giving a new name to the place where it was done, Genesis 22:11; upon which the promise of special blessings, of a numerous offspring, and of the seed in whom all nations should be blessed, is renewed, Genesis 22:15; after this Abraham returns to Beersheba, where he is informed of the increase of his brother Nahor's family, Genesis 22:19. 

Verse 1
And it came to pass after these things,.... Recorded in the preceding chapter: according to the TalmudistsF2T. Bab. Sanhedrin: fol. 89. 2. , the following affair was transacted quickly after the weaning of Isaac, when he was about five years old, which is the opinion of some, as Aben Ezra on Genesis 22:4; makes mention of; but that is an age when it can hardly be thought he should be able to carry such a load of wood as was sufficient to make a fire to consume a burnt offering, Genesis 22:6; the age of thirteen, which he fixes upon, is more likely: JosephusF3Antiqu. l. 1. c. 13. sect. 2. says, that Isaac was twenty five years of age; and in this year of his age Bishop UsherF4Annales Vet. Test. p. 10. places this transaction, twenty years after the weaning of him, in A. M. 2133, and before Christ 1871; and near to this is the computation of a Jewish chronologerF5Ganz Tzemach David, par. 1. fol. 6. 1. , who makes Isaac to be at this time twenty six years of age; but some make him much older: according to the Targum of Jonathan, he was at this time thirty six years old; and it is the more generally received opinion of the Jewish writersF6Zohar in Gen. fol. 68. 2. & 74. 4. & 76. 2. Targ. Hieros. in Exod. xii. 42. Praefat. Echa Rabbat. fol. 40. 2. Pirke Eliezer, c. 31. Seder Olam Rabba, c. 1. p. 3. Juchasin, fol. 9. 1. Shalshalet Hakabala, fol. 3. 1. that he was and with whom the Arabic writersF7Patricides, p. 19. Elmacinus, p. 34. Apud Hottinger. Smegma, p. 327, &c. agree: so that this affair, after related, was thirty years after the weaning of Isaac and the expulsion of Ishmael, supposing Isaac to be then five years old. But, however this be, what came to pass was after many promises of a son had been given him, and those fulfilled; and after many blessings had been bestowed upon him; and when he seemed to be well settled in the land of the Philistines, having entered into an alliance with the king of the country; his family in peace, and his son Isaac, the son of the promise, grown up and a hopeful youth; the first appearance of which seemed to threaten the destruction of all his comforts, hopes, and expectations; and it was so: 

that God did tempt Abraham; not to sin, as Satan does, for God tempts no man, nor can he be tempted in this sense; and, had Abraham slain his son, it would have been no sin in him, it being by the order of God, who is the Lord of life, and the sovereign disposer of it; but he tempted him, that is, he tried him, to prove him, and to know his faith in him, his fear of him, his love to him, and cheerful obedience to his commands; not in order to know these himself, which he was not ignorant of, but to make them known to others, and that Abraham's faith might be strengthened yet more and more, as in the issue it was. The Jewish writersF8Targum. Hieros. in loc. Pirke Eliezer, c. 31. observe, that Abraham was tempted ten times, and that this was the tenth and last temptation: 

and said unto him, Abraham: calling him by his name he well knew, and by that name he had given him, to signify that he should be the father of many nations, Genesis 17:5; and yet was going to require of him to slay his only son, and offer him a sacrifice to him: 

and he said, behold, here I am; signifying that he heard his voice, and was ready to obey his commands, be they what they would. 

Verse 2
And he said, take now thy son,.... Directly, immediately; not thine ox, nor thy sheep, nor thy ram, nor thy lamb, nor thy servant, but thy son: 

thine only son Isaac; for, though Ishmael was his son, he was a son by his maid, by his concubine, and not by his wife; Isaac was his only legitimate son, his only son by his lawful wife Sarah; the only son of the promise, his only son, in whom his seed was to be called: 

whom thou lovest; on whom his affections were strongly set, being a lovely youth, a dutiful son, and the child of promise; on whom all his hope and expectation of a numerous offspring promised him was built, and in whose line the Messiah was to spring from him; even Isaac, which stands last in the original text: so that, if what had been said was not sufficient to describe him, he is expressed by name, and the description is gradually given, and the name of his son reserved to the last, that he might be by degrees prepared to receive the shocking order; every word is emphatic and striking, and enough to pierce any tender heart, and especially when told what was to be done to him. The JewsF9T. Bab. Sanhedrin, fol. 89. 2. Pirke Eliezer, c. 31. Jarchi in loc. represent God and Abraham in a discourse together upon this head: God said, take now thy son; says Abraham, I have two sons; take thine only son; says he, they are both only sons to their mothers; take him whom thou lovest; I love them both, replied he; then take Isaac; thus ended the debate: 

and get thee into the land of Moriah; so called by anticipation, from a mountain of that name in it; the Septuagint render it, "the high land", the hill country of the land of Canaan, particularly that part of it where Jerusalem afterwards stood, which was surrounded with hills: hence Aquila, another Greek interpreter, renders it, "conspicuous", as hills and mountains are, and a mountainous country is; Onkelos and Jonathan paraphrase it, "a land of worship", of religious worship; for in this country afterwards the people of God dwelt, the city of the living God was built, and in it the temple for divine service, and that upon Mount Moriah; and the Targum of Jerusalem has it here,"to Mount Moriah;'the Jews are divided about the reason of this name, some deriving it from a wordF11ירה "docuit". which signifies to "teach", and think it is so called, because doctrine or instruction came forth from thence to Israel; others from a wordF12ירא "timuit". which signifies "fear", and so had its name because fear or terror went from thence to the nations of the worldF13T. Bab. Taanith, fol. 16. 1. ; but its derivation is from another wordF14ראה "vidit". , which signifies to "see", and which is confirmed by what is said Genesis 22:14, 

and offer him there for a burnt offering; this was dreadful work he was called to, and must be exceeding trying to him as a man, and much more as a parent, and a professor of the true religion, to commit such an action; for by this order he was to cut the throat of his son, then to rip him up, and cut up his quarters, and then to lay every piece in order upon the wood, and then burn all to ashes; and this he was to do as a religious action, with deliberation, seriousness, and devotion: 

upon one of the mountains which I will tell thee of; for there were several of them adjoining to, or pretty near each other, which afterwards went by different names, as Mount Sion, Deuteronomy 4:48; the hill Acra; Mount Calvary, Luke 23:33; and Mount Moriah, 2 Chronicles 3:1; supposed to be the mount intended; and so Aben Ezra says it was the place where the temple was built, and where was the threshing floor of Araunah, 2 Chronicles 3:1. Some learned men are of opinion, that the account which SanchoniathoF15Apud Euseb. Evangel. Praeparat. p. 38. gives of Cronus or Saturn sacrificing his own son, refers to this affair of Abraham's; his words are,"there being a pestilence and a mortality, Cronus offered up his only son a whole burnt offering to his father Ouranus;'which PorphyryF16Apud ib. p. 40. & l. 4. c. 15. p. 156. , from the same historian, thus relates; Cronus, whom the Phoenicians call Israel, (a grandson of Abraham's, thought, through mistake, to be put for Abraham himself,) having an only son of a nymph of that country called Anobret, (which according to BochartF17Canaan, l. 2. c. 2. col. 711, 712. signifies one that conceived by grace, see Hebrews 11:11;) whom therefore they called Jeoud (the same with Jehid here, an only once); so an only one is called by the Phoenicians; when the country was in great danger through war, this son, dressed in a royal habit, he offered up on an altar he had prepared. But othersF18See Cumberland's Sanchoniatho, p. 37, 38, 134, &c. are of a different sentiment, and cannot perceive any likeness between the two cases: however, Isaac may well be thought, in the whole of this, to be a type of the Messiah, the true and proper Son of God, his only begotten Son, the dear Son of his love, in whom all the promises are yea and amen; whom God out of his great love to men gave to be an offering and a sacrifice for their sins, and who suffered near Jerusalem, on Mount Calvary, which very probably was a part of Mount Moriah; and which, with other mountains joining in their root, though having different tops, went by that common name. 

Verse 3
And Abraham rose up early in the morning,.... For it seems it was in a dream or vision of the night that the above orders were given; and as soon as it was morning he rose and prepared to execute them with all readiness, and without any hesitation and delay: 

and saddled his ass; for his journey, not to carry the wood and provision on, which probably were carried by his servants, but to ride on; and this Jarchi thinks he did himself, and the words in their precise sense suggest this; but it does no, necessarily follow, because he may be said to do what he ordered his servant to do; of the Jews' fabulous account of this ass, see Zechariah 9:9, 

and took two of his young men with him; the Targum of Jonathan says, these were Ishmael his son, and Eliezer his servant; and so other Jewish writersF18Pirke Eliezer, c. 31. Jarchi in loc. , who tell us, that just at this time Ishmael came out of the wilderness to visit his father, and he took him with him; but for this there is no foundation: they were two of his servants, of whom he had many: 

and Isaac his son: who was the principal person to be taken, since he was to be the sacrifice: whether Abraham acquainted Sarah with the affairs and she consented to it, cannot be said with certainty; it is plain Isaac knew not what his father's design was; and though Sarah and the whole family might know, by the preparation made, he was going to offer a sacrifice, yet they knew not where, nor what it was to be: 

and clave the wood for the burnt offering; not knowing whether he should find wood sufficient on the mountain, where he was to go; and that he might not be unprovided when he came there, takes this method, which shows his full intention to obey the divine command: 

and rose up, and went unto the place of which God had told him; that is, he mounted his ass, and rode towards the place God had spoken of to him, and who had directed him which way to steer his course. 

Verse 4
Then on the third day,.... After he had received the command from God, and from his setting out on his journey; for he had now travelled two days, Mount Moriah being forty miles from Beersheba, where Abraham dweltF19Bunting's Travels, p. 57. ; or, as others compute it, forty: HebronF20Reland. Palestina illustrata, tom. 2. p. 620. was twenty miles from Beersheba, and Jerusalem twenty two from Hebron; and to travel twenty miles a day on foot, as Isaac and the servants seem to have done, there being but one ass among them, was far enough in those hot countries. Now all this while Abraham had time to reconsider things in his mind, and deliberate thoroughly what he was going about; and by proceeding in it, after he had such leisure to revolve things in his mind, it appears that he was satisfied it was not an illusion, but an oracle of God he was going to obey; and that he did not do this rashly and hastily, and that his faith and obedience were sufficiently tried, and found genuine. The JewsF21Bereshit Rabba, sect. 56. fol. 49. 3. take great notice of this third day, and compare the passage with Hosea 6:2; and which they interpret of the third day of the resurrection; and the deliverance of Isaac on this third day was doubtless typical of Christ's resurrection from the dead on the third day; for from the time that Abraham had the command to offer up his son, he was reckoned no other by him than as one dead, from whence he received him in a figure on this third day, Hebrews 11:19, 

Abraham lift up his eyes, and saw the place afar off; where he was to offer his Son. Baal Hatturim says, the word "place", by gematry, signifies Jerusalem: it seems by this, that as God had signified to Abraham that he would tell him of the place, and show it to him, where he was to sacrifice, so that he gave him a signal by which he might know it, which some of the Jewish writersF23Bereshit Rabba, sect. 56. fol. 49. 3. Jarchi in loc. say was a cloud upon the mount; with which agrees the Targum of Jonathan,"and Abraham lift up his eyes and saw the cloud of glory smoking upon the mountain, and he knew it afar off.'And others sayF24Pirke Eliezer, ut supra. (c. 31.) , he saw the glory of the divine Majesty standing upon the mount, in a pillar of fire, reaching from earth to heaven; and they further observe, that the place where he was, when he saw this, was Zophim, a place not far from Jerusalem; and from hence, when the city and temple were built, a full view might be taken of themF25Gloss. in T. Bab. Beracot, fol. 49. 2. Schulchan Aruch, par. 1. Crach Chayim, c. 3. sect. 6. , from whence it had its name. 

Verse 5
And Abraham said unto the young men, abide you here with the ass,.... At the place from whence he had his first sight of Mount Moriah: he chose not to take his two servants with him, lest when they saw him binding his son, and going about to sacrifice him, they should lay hold upon him, and restrain him from doing it; and to prevent this he takes this precaution, which shows how fully intent he was to yield obedience to the divine precept: 

and I and the lad will go yonder and worship; pointing to the place where the signal was, but whether they saw it or no is not certain: the Jews sayF26Bereshit Rabba (sect. 56. fol. 49. 2, 3.) and Pirke Eliezer, ut supra. (c. 31.) Isaac did see it, but they did not; however, Abraham made them to understand that he was going to one of the mountains which were in sight, and there worship God by offering sacrifice to him. Isaac is here called a "lad"; of what age he was at this time; see Gill on Genesis 22:2; and he might be at the largest number of years there mentioned, and yet be so called, since Joshua the son of Nun has this appellation when he was fifty six years of age, Exodus 33:11, 

and come again to you, both he and Isaac; this he said under a spirit of prophecy, as Jarchi thinks, or in the faith of Isaac's resurrection from the dead, Hebrews 11:19. 

Verse 6
And Abraham took the wood of the burnt offering,.... Which JosephusF1Antiqu. l. 1. c. 13. sect. 2. says was laid upon the ass, and carried by that; and if so, he took it from thence: but it is probable it was carried by his two servants, since it was not more than Isaac himself afterwards carried, as in the next clause: 

and laid it upon Isaac his son: who was a grown man, and able to carry it: in this also he was a type of Christ, on whom the wood of his cross was laid, and which he bore when he went to be crucified, John 19:17; and this wood may be also a figure of our sins laid on him by his Father, and which he bore in his body on the tree, 1 Peter 2:24; and which were like wood to fire, fuel for the wrath of God, which came down upon him for them: 

and he took the fire in his hand, and a knife; a vessel in one hand, in which fire was to kindle the wood with, and a knife in the other hand to slay the sacrifice with; the one to slay his son with, and the other to burn him with; and to carry these for such purposes must be very trying. This is the first time we read in Scripture of fire for use, or of a knife. Some say the first inventor of fire was Prometheus, others PhoroneusF2Pausan. Corinthiaca sive, l. 2. p. 119. , from whence he seems to have his name; but according to SanchoniathoF3Apud Euseb. Evangel. Praepar. l. 1. c. 10. p. 34. , the immediate posterity of Cain first invented it, whose names were light, fire, and flame; and these, he says, found out the way of generating fire, by rubbing pieces of wood against each other, and taught men the use of it. "Knife", in the Hebrew language, has its name from eating and consuming, as Ben Melech observes; some render it a "sword"F4המאכלת "gladium", V. L. Pagninus, Montanus, Calvin. , but wrongly, and which has led the painter into a mistake, to represent Abraham with a sword in his hand to slay his son: 

and they went both of them together; from the place where they left the young men, to the place where the sacrifice was to be offered. 

Verse 7
And Isaac spake unto Abraham his father,.... As they were walking together: 

and said, my father; a cutting word to Abraham, who knew what he was going to do with him, so contrary to the relation and affection of a parent: 

and he said, here am I, my son; what hast thou to say to me? I am ready to answer thee; he owns the relation he stood in unto him, a sense of which he had not put off, and curbs his affections, which must be inwardly moving towards him, and showed great strength of faith to grapple with such a trying exercise: 

and he said, behold the fire and the wood; the fire which his father had his hand, and the wood which was upon his own, shoulders: 

but where is the lamb for a burnt offering? he perceived by the preparation made, by the fire and the wood, that it was to be a burnt offering which they were going to offer; but there being no creature provided for the sacrifice, he puts this question, by which it appears that as yet he was quite ignorant of the true design of this journey, and little thought that he was to be the sacrifice: however, from what he said, it plain he had been used to sacrifices, and had been trained up in them, and had seen them performed, and knew the nature of them, and what were requisite unto them. 

Verse 8
And Abraham said, my son, God will provide himself a lamb for a burnt offering,.... In which answer Abraham may have respect to the Messiah, the Lamb of God, John 1:29, whom he had provided in council and covenant before the world was; and who in promise, and type, and figure, was slain from the foundation of the world, Revelation 13:8; and whom in due time God would send into the world, John 10:36, and make him an offering for sin, Isaiah 53:10, and accept of him in the room and stead of his people: and this was a provision that could only be made by the Lord, and was the produce of his infinite wisdom, and the fruit of his grace, favour, and good will and of which Abraham had a clear sight and strong persuasion, see John 8:56; though as the words may be considered as a more direct answer to Isaac's question, which related to the sacrifice now about to be offered, they may be regarded as a prophecy of Abraham's, and of his faith in it, that God would, as in fact he did, provide a lamb or ram in the room of that he was called to offer; or he may mean Isaac himself, whom he was bid to take and offer, and so was a lamb of God's providing; though he did not choose directly to say this, but puts him off with such an answer, suggesting that it was best for him to leave it with God, who, as he had called them to such service, would supply them with a proper sacrifice; and in speaking in this manner he might give room for Isaac to suspect what was intended, and so by degrees bring him to the knowledge of it. Some Jewish writersF5Pirke Eliezer, ut supra. (c. 31.) say, that Abraham to this answer added in express terms,"my son, thou art the lamb:" 

so they went both of them together; they proceeded on in their journey until they came to the place they were directed to go. The Targum of Jonathan says,"they went both of them with a perfect heart as one;'the Jerusalem Targum is,"with a quiet, easy, and composed mind or heart;'and Jarchi,"with a like heart;'all intimating that Isaac was thoroughly acquainted with what was to be done, that he was to be the sacrifice, and that he heartily agreed to it, and that he and his father were of one mind in it, and that he went with the same will to be offered up, as his father did to offer him; and indeed the expression being repeated from Genesis 22:6, seems to suggest something remarkable and worthy of attention. 

Verse 9
And they came to the place which God had told him of,.... Mount Moriah. MaimonidesF6Hilchot Beth Habechirah, c. 2. sect. 1. 2. says,"it is a tradition in or by the hands of all, that this is the place where David and Solomon built an altar in the threshing floor of Araunah, the Jebusite, and where Abraham built an altar, and bound Isaac on it; and where Noah built one when he came out of the ark, and is the altar on which Cain and Abel offered; and where the first man offered when he was created, and from whence he was created.'And so the Targum of Jonathan, and other Jewish writersF7In Pirke, ut supra. (c. 31.) . The Mahometans sayF8See Pitts's Account of the Mahometans, c. 7. p. 97. , that Meena or Muna, a place about two or three miles from Mecca, is the place where Abraham went to offer up his son Isaac, and therefore in this place they sacrifice their sheep. 

And Abraham built an altar there; of the earth, and turf upon it he found on the mount, erected an altar for sacrifice, even for the sacrifice of his own son: he had built many before, but none for such a purpose as this, and yet went about it readily, and finished it. But if there was one before, Abraham could not with any propriety be said to build it, at most only to repair it; but there is no doubt to be made of it that he built it anew, and perhaps there never was an altar here before: 

and laid on the wood in order: for the sacrifice to be put upon it: 

and bound Isaac his son: with his hands and feet behind him, as Jarchi says; not lest he should flee from him, and make his escape, as Aben Ezra suggests, but as it was the usual manner to bind sacrifices when offered; and especially this was so ordered, that Isaac might be a type of the Messiah, who was bound by the Jews, John 18:12; as well as he was bound and fastened to the cross: 

and laid him on the altar upon the wood; it is highly probable with his own consent; for if he was twenty five, and as some say thirty seven years of age, he was able to have resisted his father, and had he been reluctant could have cleared himself from the hands of his aged parent: but it is very likely, that previous to this Abraham opened the whole affair to him, urged the divine command, persuaded him to submit to it; and perhaps might suggest to him what he himself had faith in, that God would either revoke the precept, or prevent by some providence or another the fatal blow, or raise him again from the dead; however, that obedience to the will of God should be yielded, since disobedience might be attended with sad consequences to them both; and with such like things the mind of Isaac might be reconciled to this affair, and he willingly submitted to it; in which he also was a type of Christ, who acquiesced in the will of his Father, freely surrendered himself into the hands of justice, and meekly and willingly gave himself an offering for his people. 

Verse 10
And Abraham stretched forth his hand,.... All things being ready for execution, the altar built, the wood laid on it, the sacrifice bound and laid on that, nothing remained but to cut the throat of the sacrifice; and in order to that, the instrument for it laying by him, he put forth his hand, one would think in a trembling manner, for it is enough to make one tremble to think of it: 

and took the knife to slay his son; with a full intention to do it, which was carrying his obedience to the divine will to the last extremity, and shows he was sincere in it, and really designed to complete it; and this was taken by the Lord as if it was actually done. He had his knife in his hand, and was near the throat of his son, and just ready to give the fatal thrust; in another moment, as it were, it would have been all over; but in the nick of time God appeared and prevented it, as follows: 

Verse 11
And the Angel of the Lord called unto him out of heaven,.... Not a created angel, but the eternal one, the Son of God, who perhaps appeared in an human form, and spoke with an articulate voice, as be frequently did; for that this was a divine Person is clear from his swearing by himself, and renewing the promise unto Abraham, Genesis 22:16, 

and said, Abraham, Abraham; the repeating his name denotes haste to prevent the slaughter of his son, which was just upon the point of doing, and in which Abraham was not dilatory, but ready to make quick dispatch; and therefore with the greater eagerness and vehemency the angel calls him by name, and doubles it, to raise a quick and immediate attention to him, which it did: 

and he said, here am I: ready to hearken to what shall be said, and to obey what should be ordered; see Gill on Genesis 22:1. 

Verse 12
And he said, lay not thine hand upon the lad,.... Which he was just going to stretch out, with his knife in it, to slay him; and though the Lord had bid him take his son, and offer him for a burnt offering, to try his faith, fear, love, and obedience, yet he meant not that he should actually slay him, but would prevent it when it came to the crisis; for he approves not of, nor delights in human sacrifices; and that this might not be dawn into an example, it was prevented; though the Gentiles, under the influence of Satan, in imitation of this, have practised it: 

neither do thou anything unto him; by lacerating his flesh, letting out any of his blood, or wounding him ever so slightly in any part: 

for now I know that thou fearest God; with a truly childlike filial fear; with such a reverence of him that has fervent love, and strong affection, joined with it; with a fear that includes the whole of internal religious worship, awe of the divine Being, submission to his will, faith in him, and love to him, and obedience springing from thence. And this is said, not as though he was ignorant before how things would issue; for he knew from all eternity what Abraham would be, and what he would do, having determined to bestow that grace upon him, and work it in him, which would influence and enable him to act the part he did; he knew full well beforehand what would be the consequence of such a trial of him; but this is said after the manner of men, who know things with certainty when they come to pass, and appear plain and evident: or this may be understood of a knowledge of approbation, that the Lord now knew, and approved of the faith, fear, love, and obedience of Abraham, which were so conspicuous in this affair, see Psalm 1:6; Saadiah GaonF9Apud Aben Ezram, in ver. 1. interprets it, "I have made known", that is, to others; God by trying Abraham made it manifest to others, to all the world, to all that should hear of or read this account of things, that he was a man that feared God, loved him, believed in him, and obeyed him, of which this instance is a full and convincing proof: 

seeing thou hast not withheld thy son, thine only son from me: but as soon as he had the order to offer him up, prepared for it, took a three days' journey, and all things along with him for the sacrifice; when he came to the place, built an altar, laid the wood in order, bound his son, and laid him on it, took the knife, and was going to put it to his throat; so that the Lord looked upon the thing as if it was really done: it was a plain case that he did not, and would not have withheld his son, but would have freely offered him a sacrifice unto God at his command; and that he loved the Lord more than he did his son, and had a greater regard to the command of God than to the life of his son, and preferred the one to the other. And thus God spared not his own Son, but delivered him up for us all, Romans 8:32. 

Verse 13
And Abraham lifted up his eyes,.... They were before fixed upon his son lying upon the altar, and intent upon that part he was going to thrust his knife into; but hearing a voice from heaven above him, he lift up his eyes thitherward: 

and looked, and, behold, behind him a ram caught in a thicket by his horns; the ram making a noise and rustling among the bushes behind the place where Abraham was, he turned himself, and looked and saw it: the Targum of Onkelos introduces the clause thus, "after these things"; and so the Arabic version: after Abraham had heard the voice of the angel, and had lift up his eyes to heaven, he was directed to look behind him; and both that and the Targum of Jonathan paraphrase it,"and he saw and beheld one ram;'and so the Septuagint, Syriac and Samaritan versions, reading אחד instead of אחר. This ram was caught and held by his horns in a thicket of briers, brambles, and thorns, or in the thick branches of the shrubs or bushes which grew upon the mount; and the horns of a ram being crooked, are easily implicated in such thickets, but not easily loosed. From whence this ram came is not known; it can hardly be thought to come from Abraham's fold, or to be his property, since he was three days' journey distant from home; very likely it had strayed from neighbouring flocks, and was by the providence of God directed hither at a seasonable time. The Jewish writersF11Pirke Eliezer, ut supra. (c. 31.). Targum Jon. & Jarchi in loc. say, it was from the creation of the world; and there is no absurdity or improbability to suppose it was immediately created by the power of God, and in an extraordinary manner provided; and was a type of our Lord Jesus, who was foreordained of God before the foundation of the world, and came into the world in an uncommon way, being born of a virgin, and that in the fulness of time, and seasonably, and in due time died for the sins of men. The ram has its name from "strength", in the Hebrew language, and was an emblem of a great personage, Daniel 8:3; and may denote the strength and dignity of Christ as a divine Person; being caught in a thicket, may be an emblem of the decrees of God, in which he was appointed to be the Saviour; or the covenant agreement and transactions with his Father, in which he voluntarily involved himself, and by which he was held; or the sins of his people, which were laid upon him by imputation, were wreathed about him, and justice finding him implicated with them, required satisfaction, and had it; or the hands of wicked men, sons of Belial, comparable to thorns, by whom he was taken; or the sorrows of death and hell that encompassed him, and the curses of a righteous law which lay upon him; and perhaps he never more resembled this ram caught in a thicket, than when a platted crown of thorns was put upon his head, and he wore it: 

and Abraham went and took the ram; without regarding whose property it was, since God, the owner and proprietor of all, had provided it for him, and brought it to him at a very seasonable time, and directed him to take it: 

and offered him for a burnt offering in the stead of his son; in which also was a type of Christ, who was made an offering for sin, and a sacrifice to God of a sweet smelling savour; and its being a burnt offering denotes the sufferings of Christ, and the severity of them; and which were in the room and stead of his people, of God's Isaac, of spiritual seed of Abraham, of the children of God of the promise, of all his beloved ones; who therefore are let go, justice being satisfied with what Christ has done and suffered, it being all one as if they had suffered themselves; as here in the type, the ram having, its throat cut, its blood shed, its skin flayed, and the whole burnt to ashes, were as if Isaac himself had been thus dealt with, as Jarchi observes. Alexander PolyhistorF12Apud Euseb. Evangel. Praepar. l. 9. c. 19. p. 421. , an Heathen writer, has, in agreement with the sacred history, given a narrative of this affair in a few words,"God (he says) commanded Abraham to offer up his son Isaac to him for a burnt offering, and taking the lad with him to a mountain, laid and kindled an heap of wood, and put Isaac upon it; and when he was about to slay him, was forbidden by an angel, who presented a ram to him for sacrifice, and then Abraham removed his son from the pile, and offered up the ram.' 

Verse 14
And Abraham called the name of that place Jehovahjireh,.... Which may be rendered either "the Lord hath seen", as the Septuagint, or "has provided", the future being put for the past, as Abendana observes, and so it is called, in answer to what Abraham had said, Genesis 22:8; "God will provide": now he had provided, and, as a memorial of it, gives the place this name; or "he will see or provide"F13יהוה יראה "Dominus videbit", V. L. Montanus, Drusius, Schmidt; "Dominus providebit", Junius & Tremellius, Piscator. ; as he has provided for me, so he will for all those that trust in him; as he has provided a ram in the room of Isaac, so he has provided, and will send his only Son in the fulness of time to be a sacrifice for the sins of his people: 

as it is said to this day, in the mount of the Lord it shall be seen; from this time to the times of Moses, and so on in after ages, even until now, it has been used as a proverbial saying, that as God appeared to Abraham, and for his son, in the mount, just as he was going to sacrifice him, and delivered him, so the Lord will appear for his people in all ages, in a time of difficulty and distress, and when at the utmost extremity, who call upon him, and trust in him. This may also refer to the presence of God in this mount, when the temple should be built on it, as it was, 2 Chronicles 3:1; and to the appearance of Christ in it, who was often seen here: some choose to render the words, "in the mount the Lord shall be seen"F14בהר יהוה יראה "in monte Dominus videbitur", Pagninus, Montanus, Tigurine version. ; "God manifest in the flesh", 1 Timothy 3:16, the "Immanuel", "God with us", Matthew 1:23, who was frequently in the temple built on this mount, and often seen there in his state of humiliation on earth. 

Verse 15
And the Angel of the Lord called unto Abraham out of heaven the second time. The Angel having restrained him from slaying his son, and having provided another sacrifice, which he offered, calls to him again; having something more to say to him, which was to renew the covenant he had made with him, and confirm it by an oath. 

Verse 16
And said, by myself have I sworn, saith the Lord,.... Which Aben Ezra observes is a great oath, and abides for ever; for because he could swear by no greater, he swore by himself, his own nature, perfections, and life, Hebrews 6:13; hence it appears, that the Angel that called to Abraham was a divine Person, the true Jehovah: 

for because thou hast done this thing, and hast not withheld thy son, 

thine only son; that is, from the Lord, as in Genesis 22:12; and is here repeated as being a most marvellous thing, a wonderful instance of faith in God, and fear of him, and of love and obedience to him; for, with respect to the will of Abraham, and as far as he was suffered to go, it was as much done as it was possible for him to do, and was looked upon as if actually done: yet this is not observed as meritorious of what follows; the promise of which had been made before, but is now repeated to show what notice God took of, and how well pleased he was with what had been done; and therefore renews the promise, which of his own grace and good will he had made, for the strengthening of Abraham's faith, and to encourage others to obey the Lord in whatsoever he commands them. 

Verse 17
That in blessing I will bless thee,.... With temporal and spiritual blessings; with the Spirit and all his graces; with Christ and redemption, justification, and salvation by him; and with eternal life, as the gift of God, through him: 

and in multiplying I will multiply thy seed as the stars of the heaven, and as the sand which is upon the sea shore: both his natural seed, descending from him in the line of Isaac, and his spiritual seed, both among Jews and Gentiles, that tread in his steps; see Genesis 13:15, 

and thy seed shall possess the gate of his enemies: "gate" for "gates", where courts of judicature were held, and which are the security of cities and put for them, and which also include the whole country round about: so that this phrase is expressive of an entire jurisdiction and dominion over them; and was literally fulfilled in the times of Joshua, David, and Solomon; and spiritually in Christ, Abraham's principal seed, when he destroyed Satan and his principalities and powers; overcame the world; made an end of sin and abolished death; and delivered his people out the hands of all their enemies; and in all Abraham's spiritual seed, who are made more than conquerors over them, through Christ that has loved them. 

Verse 18
And in thy seed shall all nations of the earth be blessed,.... That is, in his one and principal seed, the Messiah, that should spring from him, Galatians 3:16, in whom all the elect of God, of all nations under the heavens, are blessed with all spiritual blessings, with peace, pardon, righteousness, and eternal life, with grace here and glory hereafter; See Gill on Genesis 12:3; or, "shall bless themselves"F15התברכו "benedicent se", Munster; to the same purpose Vatablus, Tigurine version, Piscator. in him; or, "account themselves blessed"; apply to him for blessings, claim their interest in them, and glory in them, and make their boast of them: 

because thou hast obeyed my voice; in taking his son and offering him up unto him, as much as he was permitted to do; and thus honouring God by his obedience to him, he of his grace and goodness honours him with the promise of being the father of multitudes, both in a literal and spiritual sense, and with being the ancestor of the Messiah, in whom all the blessings of grace and goodness meet. 

Verse 19
So Abraham returned to his young men,.... He had left at a certain place with the ass, while he and Isaac went to the mount to worship; and who stayed there till he came to them, according to his order, Genesis 22:5; no mention is made of Isaac, but there is no doubt that he returned with Abraham, since we hear of him afterwards in his house; for as to what the Targum of Jonathan says, it cannot be depended on, that the angels took Isaac and brought him to the school of Shem the great, and there he was three years: 

and they rose up, and went together to Beersheba; that is, when Abraham and Isaac came to the place where the young men were, they got up and proceeded on in their journey along with them to Beersheba, from whence Abraham came, and where he had for some time lived: 

and Abraham dwelt at Beersheba; there he continued for some time afterwards, and but for a time, for in the next chapter we hear of him at Hebron, Genesis 23:2. 

Verse 20
And it came to pass, after these things,.... Abraham's taking his son Isaac to the land of Moriah, building an altar on one of the mountains there, and laying him on it with an intention to sacrifice him, and offering of a ram in his stead, and the return of them both to Beersheba: 

that it was told Abraham; by some person very probably who was lately come from those parts where the following persons lived; though Jarchi suggests this was told him by the Lord himself, and while he was thinking of taking a wife for Isaac of the daughters at Aner, or Eshcol, or Mamre; and to prevent which the following narration was given him: 

saying, behold Milcah, she hath also borne children unto thy brother Nahor; as Sarah, supposed to be the same with Iscah, a daughter of Haran, had borne a son to him, and whom he had received again as from the dead; so Milcah, another daughter of Harsh, had borne children to his brother Nahor, whom he had left in Ur of the Chaldees, when he departed from thence, and who afterwards came and dwelt in Haran of Mesopotamia; see Genesis 11:27. 

Verse 21
Huz his firstborn, and Buz his brother,.... The first of these gave name to the land of Uz, where Job dwelt, and who seems to be a descendant of this man, Job 1:1; and from whom sprung the Ausitae of PtolemyF16Geograph. l. 5. c. 19. , who dwelt near Babylon and by the Euphrates. The latter, was the father of the Buzites, of which family Elihu was, that interposed between Job and his friends, Job 32:2, 

and Kemuel the father of Aram; not that Aram from whom the Syrians are denominated Arameans, he was the son of Shem, Genesis 10:22, but one who perhaps was so called from dwelling among them, as Jacob is, called a Syrian, Deuteronomy 26:5, or he had this name given him in memory and honour of the more ancient Aram: from this Kemuel might come the Camelites, of which there were two sorts mentioned by StraboF17Geograph. l. 16. p. 515. , and who dwelt to the right of the river Euphrates, about three days' journey from it. 

Verse 22
And Chesed,.... From whom it is generally thought sprung the Chaldees, who are commonly called Chasdim; but mention is made of the Chaldees before this man was born, unless they are called so by anticipation; See Gill on Genesis 10:22, 

and Hazo, and Pildash, and Jidlaph, and Bethuel; of these men and their posterity we hear no more, excepting: the last, for whose sake the rest are mentioned. Hazo or Chazo settled in Elymais, a country belonging to Persia, where is now a city called Chuz after his name, and from whence the whole country is called Chuzistan; and the inhabitants of it are by the Assyrians called Huzoye or HuzaeansF18Hyde's Hist. Relig. Vet. Pers. c. 35. p. 415. ; the same which StraboF19Geograph. l. 11. p. 359, 361. & l. 16, p. 512. makes mention of under the name of Cossaeans, who are described as a warlike people, inhabiting a barren and mountainous country, and given to spoil and robbery; and are mentioned by him along with Elymaeans, Medes, and Persians. Some Arabic writers say the Persians are from Pars, the son of Pahla; and Dr. HydeF20Ut supra, (Hyde's Hist. Relig. Vet. Pers. c. 35) p. 419. queries whether Pahla is not the same with Paldas, that is, Pildash, another of the sons of Nahor. 

Verse 23
And Bethuel begat Rebekah,.... Who was to be and was the wife of Isaac; and, for the sake of her genealogy, the above account is given, as Aben Ezra observes, and so Jarchi; and this is observed to pave the way for the history of the chapter; for no notice is taken of any other of Bethuel's children but her, not even of Laban her brother: 

these eight Milcah did bear, to Nahor, Abraham's brother; this is observed, and the exact number given, as well as their names, to distinguish them from other children of Nahor he had by another woman, as follows: 

Verse 24
And his concubine, whose name was Reumah,.... Not an harlot, but a secondary wife, who was under the proper and lawful wife, and a sort of a head servant in the family, and chiefly kept for the procreation of children; which was not thought either unlawful or dishonourable in those times such as was Hagar in Abraham's family: 

she bare also Tebah, and Gaham, and Thahash, and Maachah, of whom we have no account elsewhere; only it may be observed, that here Maachah is the name of a man, which sometimes is given to a woman, 1 Kings 15:13. 

23 Chapter 23 

INTRODUCTION TO GENESIS 23 

This chapter treats of the age, death, and funeral of Sarah, and the place of her interment: of her age, Genesis 23:1; of her death, Genesis 23:2; of the motion Abraham made to the sons of Heth, to obtain a burial place among them, Genesis 23:3; of the answer of them to him, giving him leave to bury in any of their sepulchres, Genesis 23:5; of a second motion of his to them, to use their interest with Ephron the Hittite, to let him have the cave of Machpelah for the above purpose, Genesis 23:7; of Ephron's consent unto it, Genesis 23:10; of the purchase Abraham made of it for four hundred shekels of silver, Genesis 23:12; and of its being secured unto him, which he interred Sarah his wife, Genesis 23:17. 

Verse 1
And Sarah was an hundred and seven and twenty years old,.... This following immediately upon the account of the offering up of Isaac, led many of the Jewish writers to conclude, that Isaac was when thirty seven years of age, as he must be when Sarah his mother was one hundred and twenty seven, for he was born when she was ninety years of age; but this seems not to be observed on that account, but to give the sum of her age at her death, since it follows: 

these were the years of the life of Sarah; who, as it is remarked by many interpreters, is the only woman the years of whose life are reckoned up in Scripture. 

Verse 2
And Sarah died in Kirjatharba,.... Which was so called, either, as Jarchi says, from the four Anakims or giants that dwelt here, Joshua 15:13; or else, as the same writer observes, from the four couple buried here, Adam and Eve, Abraham and Sarah, Isaac and Rebekah, Jacob and Leah; but then it must be so called by anticipation; rather, as Aben Ezra thinks, it had its name from Arba, a great man among the Anakims, and the father of Anak, Joshua 14:15; though some take it to be a Tetrapolls, a city consisting of four parts; but be it as it will, here Abraham and Sarah were at the time of her death; when they removed from Beersheba hither is not said: 

the same is Hebron, in the land of Canaan; so it was afterwards called: here Abraham and Sarah had lived many years ago, see Genesis 13:18; and hither they returned, and here they ended their days and were buried: 

and Abraham came to mourn for Sarah, and to weep for her; Aben Ezra observes, that, when Sarah died, Abraham was in another place, and therefore is said to come to mourn for her; and the Targum of Jonathan is,"and Abraham came from the mount of worship (Moriah), and found that she was dead, and he sat down to mourn for Sarah, and to weep for her.'OthersF21Pirke Eliezer, c. 32. Jarchi in loc. report, that, upon hearing of the offering up of Isaac, she swooned away and died. But the meaning is, that he came from his own tent to Sarah's, see Genesis 24:67, where her corpse was, to indulge his passion of grief and sorrow for her; which, in a moderate way, was lawful, and what natural affection and conjugal relation obliged him to. The HebrewsF23Baal Hatturim in loc. observe, that, in the word for "weep", one of the letters is lesser than usual, and which they think denotes, that his weeping for her was not excessive, but little; but both phrases put together seem to denote that his sorrow was very great; and the one perhaps may refer to his private, and the other to his public mourning for her, according to the custom of those times. 

Verse 3
And Abraham stood up from before his dead,.... The corpse of Sarah, by which he sat pensive and mourning, perhaps upon the ground, as was the custom of mourners, Job 1:13; where having sat awhile, he rose up and went out of the tent, to provide for the funeral of his wife as became him: 

and spake unto the sons of Heth; the descendants of Heth the son of Canaan, see Genesis 10:15; who were at this time the inhabitants and proprietors of that part of the land where Abraham now was: saying; as follows: 

Verse 4
I am a stranger and a sojourner with you,.... Not a native of the place, only dwelt as a sojourner among them for a time; but had not so much as a foot of ground he could call his own, and consequently had no place to inter his dead: 

give me a possession of a buryingplace with you; not that he desired it as a free gift, but that he might be allowed to make a purchase of a piece of ground to bury his dead in; so the Targum of Jonathan,"sell me a possession,' &c. Genesis 23:9; and this he was the rather desirous of, not only because it was according to the rules of humanity, and the general custom of all nations, to provide for the burial of their dead; but he was willing to have such a place in the land of Canaan for this purpose, to strengthen his faith and the faith of his posterity, and to animate their hope and expectation of being one day put into the possession of it; hence the patriarchs in later times, as Jacob and Joseph, were desirous of having their hones laid there: 

that I may bury my dead out of my sight; for, though Sarah was a very lovely person in her life, and greatly desirable by Abraham, yet death had changed her countenance and was turning her into corruption, which rendered her unpleasant, and began to make her loathsome; so that there was a necessity of removing her out of his sight, who before had been so very agreeable to him; and this is the case of the dearest relation and friend at death. 

Verse 5
And the children of Heth answered Abraham,.... In a very civil and respectful manner: 

saying unto him, as follows: 

Verse 6
Hear us, my lord,.... One of them spake in the name of the rest, who calls Abraham not "our lord", but "my lord"; addressing him very honourably, and desires he would hear what he had to say on the behalf of others with himself; "hear us", representing not the body of the common people, but the princes among them, the heads of their families: 

thou art a mighty prince amongst us; though he was pleased to call himself a stranger and a sojourner, yet they had an high opinion of him, as a person of great wealth and substance, and of great power and authority; and who lived like a prince, and was a potent one, having a large train of servants under him: or, "a prince of God"F24נשיא אלהים "princeps Dei", Pagninus, Montanus, Junius & Tremellius, Piscator, Vatablus, Drusius, Schmidt, &c. , as it may be rendered; one raised up to grandeur and dignity by him; with whom he was, find in whose sight he had favour, and was very grateful and acceptable; and by whom he was highly honoured, and had in great esteem as a friend of his: 

in the choice of our sepulchres bury thy dead; as they had many, every family a distinct sepulchre for itself, they made offer of them to him, to bury his dead in the choicest of them, the most grand and magnificent, or in which of them soever he pleased; which was very kind, generous, and respectful: 

none of us shall withhold from thee his sepulchre, but that thou mayest bury thy dead; there is not a man among us but what has such a regard for thee, that he will not deny thee the use of his sepulchre to bury thy dead in; and therefore need not scruple to make use of any that may be judged most proper and convenient: no doubt the speaker full well knew the mind of those in whose name he addressed Abraham. 

Verse 7
And Abraham stood up,.... For, having made his speech to the children of Heth, he sat down waiting for an answer; or rather perhaps they obliged him to sit down, out of reverence to so great a personage; and when they had done speaking, he rose up: 

and bowed himself to the people of the land; the principal of them, in token of the grateful sense he had of the honour they had done him, and of the great civility with which they had used him: 

even to the children of Heth; this seems to be added to distinguish them from the common people, and as an explanation of the preceding clause; See Gill on Genesis 23:3. 

Verse 8
And he communed with them,.... Entered into a discourse and conversation with them upon the above subject: 

saying, if it be your mind that I should bury my dead out of my sight; that is, in some place belonging to them, otherwise they could have no objection to the burying of his wife anywhere else: if now what they had said were not spoken in a complaisant way, but it was their real mind and will, and they were sincere and hearty in it, and very desirous of obliging him with a place among them for the interment of his dead; then he had this favour to ask of them: 

hear me, and entreat for me to Ephron the son of Zohar; a principal man among the Hittites, who had a field and a cave in it, near where Abraham dwelt, and very convenient for him, and for this purpose of his now under consideration: this man seems to be present at this time, as appears from Genesis 23:10; but Abraham did not think fit to address him himself, lest he should not so well and so easily succeed; and therefore entreats the princes of Heth to unite in a request to Ephron for the favour after mentioned, which he supposed they would not be backward to, if they were hearty in this affair; and, if Ephron was present, as he seems to be, it was a very handsome, honourable, and modest address to him through his brethren, which he could not with any politeness well withstand. The request follows: 

Verse 9
That he may, give me the cave of Machpelah, which he hath, 

which is in the end of his field,.... The Targum of Jonathan renders it, "the double cave", and so do the Septuagint and Vulgate Latin versions; and, according to Aben Ezra and Ben Melech, it was so called because there was a cave within a cave in it; and, as Jarchi thinks, because it was a house and chamber over itF25So in T. Bab. Erubin, fol. 53. 1. or, as he adds, because it was fit for couples, for two corpses to be laid in it; and the Jews sayF26Pirke Eliezer, c. 20. & 36. , here Adam and Eve were buried, which made Abraham so desirous of having it for a buryingplace: but it seems rather to be the proper name of a place, and indeed of a tract of land, in which the field and the cave in the corner of it lay, and which all belonged to Ephron; for both the field and the cave in it are distinguished from Machpelah, in which they were, and that from them, Genesis 23:17; and it is highly probable, that this cave was never made use of before for such a purpose as it was now sought for, since Abraham did not think fit to accept of the offer made him of any of their sepulchres; and chose rather that his dead should not lie with them, but in a separate place, though among them, they being Heathens and idolaters, and unacquainted with the resurrection of the dead, and would have no part in the first resurrection, which Abraham believed and hoped for: 

for as much money as it is worth he shall give it me, for a possession of a buryingplace amongst you; or, "for full money"F1בכסף מלא "in vel pro argento pieno", Pagninus, Montanus, Schmidt. , that which is full weight, for money was paid by weight in those times, as appears from Genesis 23:16; or for the full price and value of it: for, as Abraham did not desire to have it as a free gift, so neither at an under price; he was very willing to give the full worth of it; he did not ask it with any covetous view, or to encroach upon them. 

Verse 10
And Ephron dwelt among the children of Heth,.... Or "sat"F2ישב, εκαθητο Sept. "sedens", Montanus; "sedebat", Junius & Tremellius, Piscator, Drusius, Schmidt. among them, in the present assembly of them; and, according to Jarchi, as their president for the time on this occasion; but if so, Abraham would have directed his speech to him: however, he was upon the spot, as appears from what follows: 

and Ephron the Hittite answered Abraham in the audience of the children of Heth; he rose up in the assembly upon the mention of his name, and in the hearing of the rest of the princes gave an answer himself to Abraham's request: 

even of all that went in at the gates of his city; the city of Kirjatharba, afterwards called Hebron, Genesis 23:2, where he was born, or however where he now lived; and perhaps it, or the greater part of it, was his possession and property: it was now at one of the gates of this city, where the assembly of the princes was held; it being usual to hold assemblies on any business, or courts of judicature, in such places, they being public, where multitudes resorted, or were continually passing and repassing, and so had the opportunity of hearing, and of being witnesses: 

saying; as follows: 

Verse 11
Nay, my lord, hear me,.... Or not so, my lord, as Aben Ezra paraphrases it; not that he denied his request entirely, or refused him the cave at any rate, but that he should not buy it of him, he would give it to him, and therefore he desires he would hear what he had to say further: 

the field give I thee, and the cave that is therein I give it thee; which was more than Abraham asked to purchase; he only desired to have the cave, which lay in one corner of the field, but Ephron proposes both to give him the cave, and the field also: 

in the presence of the sons of my people give I it thee; both field and cave; three times he says, "I give it thee", to show that he freely gave it, and that Abraham was welcome to it, and for the confirmation of the grant: 

bury thy dead; in the cave, at once, immediately, without any more ado. 

Verse 12
And Abraham bowed down himself before the people of the land. Showing hereby great respect, and giving much honour both to them and Ephron; and signifying that he had something to say, and desired audience of them, and humbly submitted to them what he should say. 

Verse 13
And he spake unto Ephron in the audience of the people of the land,.... He addressed himself to Ephron who spoke last, with an audible voice, so that all could hear him: 

saying, but if thou wilt give it, I pray thee, hear me; the words are very concise, and in the original text are only "if thou", and differently supplied; by some, "if thou art he"F3אם אתה "si tu is es", Junius & Tremellius, Piscator; so Ainsworth. , Ephron, whom it is supposed Abraham knew not by face, or that he was present; which is not likely, since Abraham had lived in those parts now so as to be well known himself, and must know his neighbours; and had lived formerly here, and could not but know so great a prince as Ephron, whose city he dwelt in. The Targum of Jonathan is,"if thou art willing to do me a kindness, hear me;'it will be taken as a favour to admit me to speak once more, and to grant what shall be desired. Others read the words thus,"if thou wilt hear me, or I pray thee hear me, or if thou, if (I say) thou wilt hear meF4"Auscultares", so Tigurine version; "si tu", Schmidt. :'then follows his proposal: 

I will give thee the money for the field; Abraham did not choose to receive it as a free gift, but to make a purchase of it, that it might be sure to him and his posterity; for though Ephron was now in this generous mood, he might change his mind, or hereafter upbraid Abraham with it, should he fall out with him, or his posterity might claim it again, and dispute his right to it: 

take it of me: the purchase money, the full worth of the field: 

and I will bury my dead there, or "then will I bury", &c.F5זאקברה "et tum sepeliam", Tigurine version, Junius & Tremellius, Piscator; "tunc", Schmidt. ; and not before. 

Verse 14
And Ephron answered Abraham, saying unto him. The following words: 

Verse 15
My lord, hearken unto me,.... Since it is your mind to buy the field, and not receive it as a gift, then hear what I have to say as to the value of it: 

the land is worth four hundred shekels of silver; which, reckoning a shekel at two shillings and sixpence, comes to fifty pounds of our money: 

what is that betwixt thee and me? between two persons so rich, the sum was trifling and inconsiderable, whether the one paid it, and the other received it, or not; or between two such friends it was not worth speaking of, it was no matter whether it was paid or not: or else the sense is, between us both it is honestly worth so much; it is a good bargain, and must be owned to be so, what is it? the sum is so small, and it is so clearly the worth of it, that there needs no more to be said about it: 

bury therefore thy dead: in it, and give thyself no more trouble and concern about it. 

Verse 16
And Abraham hearkened unto Ephron,.... He agreed at once to give him the sum proposed, judging it to be a moderate price between man and man, and he was satisfied with it, and well content to pay him the money: 

and Abraham weighed to Ephron the silver: for in those times money had no mark or stamp upon it to show its value, and therefore was not told by pieces, but weighed, by which its full worth was known; and that Ephron might have his whole and just demand, the silver was weighed to him: 

which he had named, in the audience of the sons of Heth; who were witnesses of the bargain, of the price set by Ephron, and of the payment of it by Abraham: 

four hundred shekels of silver: the sum before mentioned, Genesis 23:15, 

current money with the merchant; such as was used by merchants in buying and selling; such as they would receive, who knew the value of it, and were careful not to take any that was bad; wherefore such as would pass, with them would go anywhere, was current money; how all this is consistent with what Stephen says; See Gill on Acts 7:16. 

Verse 17
And the field of Ephron, which was in Machpelah,.... This clearly shows that Machpelah is the proper name of a place or tract of ground, and not an appellative, or to be rendered the double cave, since a field could never be said to be in a cave: and yet some have been so stupid, as Vatablus observes, as to render the words,"the field of Ephron, which was in the double cave,'whereas, on the contrary, the cave was in that field; and so the Vulgate version, to better sense, though not agreeably to the Hebrew text,"the field of Ephron, in which was the double cave:" 

which was before Mamre; or over against it, the place where Abraham dwelt, which was in Hebron, Genesis 13:18, 

the field, and the cave which was therein, and all the trees that were in the field, that were in all the borders round about, were made sure; or "rose", or "stood up"F6יקם Heb. "surrexit", Munster, Vatablus, Piscator; "stetit", Montanus, Schmidt. . Jarchi thinks the reason of this phrase, or way of speaking, is, because this field, with all belonging to it, came into the hands of a greater person; out of the hands of a private man into the hands of a king; and so Abraham indeed is called by some Heathen writersF7Nicolaus Damascenus apud Euseb. Praepar. l. 9. c. 6. p. 417. Justin. e Trogo, l. 38. c. 2. ; but Aben Ezra and Ben Melech much better interpret it,"it was confirmed and stood;'that is, it was ensured to him, and remained with him, even that, and all upon it and in it, throughout the whole circumference of it. 

Verse 18
Unto Abraham for a possession,.... To be enjoyed by him and his for ever, as his own property, being purchased by his money: 

in the presence of the children of Heth; they being witnesses of the bargain, and of the payment of the money by Abraham, and of the surrender of the field unto him, for his own use: 

before all that went in at the gates of his city; not of Abraham's city, for he had none, but of Ephron's city, which was Hebron, see Genesis 23:10; these are either the same with the children of Heth, and so the clause is added by way of explanation, and including all the inhabitants of the place; or else different from them, they intending the princes of the people that composed the assembly Abraham addressed, and these the common people, the inhabitants of the place. Aben Ezra takes them to be the travellers that passed and repassed through the gates of the city: however, the design of the expression is to show in what a public manner this affair was transacted, and that the field was made as firm and as sure to Abraham as it could well be, no writings on such occasion being used so early. 

Verse 19
And after this,.... After this affair was over, the bargain struck, the money paid, and possession secured: 

Abraham buried Sarah his wife in the cave of the field of Machpelah, 

before Mamre; and here he himself was buried, and also Isaac and Rebekah, and Jacob and Leah, Genesis 25:9. Benjamin of TudelaF8Itinerarium, p. 48, 49. says, in his time (who lived in the latter end of the twelfth century), in the field of Machpelah was a city or town, and in it a large temple called Saint Abraham, where were shown the sepulchres of the six persons before mentioned, and inscriptions over each of them, showing whose they were; and that at the end of the field was the house of Abraham, and before the house a fountain, and no other was suffered to be built there in honour to Abraham: 

the same is Hebron in the land of Canaan; that is, Mamre is the same place which afterwards was called Hebron, a city in the land of Canaan, in the tribe of Judah, about twenty two miles from Jerusalem to the south, and was one of the cities of refuge. Hebron has the title of Hhaleah, i.e. the chosen or beloved, among the Arabs, where the (Maggarel Mamra) cave of Mamre or Machpelah is still shown, and is always lighted up with lamps, and held in extraordinary veneration by the MahometansF9Shaw's Travels, p. 339. Marg. Ed. 2. . 

Verse 20
And the field, and the cave that is therein, was made sure to Abraham for a possession of a buryingplace, by the sons of Heth. Who were witnesses of the transaction between Abraham and Ephron; and this was further made sure by Sarah's being buried in it, which was taking possession of it, for the use for which it was bought; and was a pledge and earnest of the future possession of the land of Canaan by the seed of Abraham: this was the first piece of ground in it possessed by Abraham and his seed; and it being called the possession of a buryingplace, shows that there is no contradiction between this and what Stephen says, Acts 7:5; he had a possession to bury in, but not to live upon; not any ground of his own to till and sow, or build upon. 

24 Chapter 24 

INTRODUCTION TO GENESIS 24 

This chapter shows Abraham's concern to get a suitable wife for his son Isaac, for which purpose he commits the affair into the hands of his eldest servant, and makes him swear that he will not take one from among the Canaanites, but out of his own country, and from among his own kindred, Genesis 24:1; which his servant agreed to, after having the nature of his charge, and of the oath, explained to him, Genesis 24:5; upon which he departed to Mesopotamia, and coming to the city of Nahor, and to a well near it, he prayed for success, and desired direction by a token, which was granted him, Genesis 24:10; and inquiring of the damsel, who answered to the token, whose daughter she was, and whether they had room for him and his in their house; and an agreeable answer being returned, he gave thanks to God that had directed him, and had so far made his journey prosperous, Genesis 24:23; the damsel acquainting her parents whom and what she met with at the well, a brother of her steps out, and invites the servant in, and makes him welcome, Genesis 24:28; but before he would eat anything, he tells his errand he was come upon, at the instance of his master; how, he had prayed for direction, and was heard, and for which he had given thanks, Genesis 24:34; and then treats with the relations of the damsel about her marriage to his master's son, to which they agreed, Genesis 24:49; and after having blessed God, and given his presents he brought with him to the damsel, and her family, and ate and drank with them, was for departing the next morning, Genesis 24:52; but the friends of the damsel being desirous of her stay with them some few days, and he urgent to be gone, the affair was referred to her, and she agreed to go with him directly, Genesis 24:55; upon which they dismissed her with their blessing, Genesis 24:59; who being met by Isaac in the way, was received and introduced into his mother's tent, and married by him, Genesis 24:61. 

Verse 1
And Abraham was old, and well stricken in age,.... Being now one hundred and forty years of age, for as he was an hundred years old when Isaac was born, and Isaac was forty years of age when he married Rebekah, which was at this time, Abraham must be of the age mentioned, see Genesis 21:5, 

and the Lord had blessed Abraham in all things; with all kind of blessings, with temporal and spiritual blessings; the former seems chiefly designed here, because of what follows; God had blessed him, as Aben Ezra observes, with long life, and riches, and honour, and children, things desirable by men. 

Verse 2
And Abraham said unto his eldest servant of his house,.... To Eliezer his servant, according to the Targum of Jonathan, and as is generally thought; and who may well be called an old servant, and his oldest servant, since he must have lived with him fifty years and upwards; one may trace him near sixty years in Abraham's family, and it is highly probable he lived much longer; he was his servant when he had the vision between the pieces, Genesis 15:2; and then he was the steward of his house, and bid fair to be his heir; which was some time before Hagar was given to Abraham; and Ishmael his son by Hagar was fourteen years of age when Isaac was born, and he was now forty years old, which make fifty five years, or thereabout. Bishop Usher places the vision of the pieces in A. M. 2092, and the marriage of Isaac in 2148, some fifty six years from each other; and so long Eliezer, if he is the servant here meant, must have been in Abraham's family, and how much longer cannot with certainty be said: 

that ruled over all that he had; had the care and management of his house, and the affairs of it under him; this agrees with the character of Eliezer in Genesis 15:2, 

put, I pray thee, thy hand under my thigh: as a token of his subjection to him as a servant, and of his readiness, willingness, and fidelity to execute any commands he should lay upon him, and in order to take an oath, as appears by what follows; for it seems this rite was used in swearing, and is still used in India, as Aben Ezra affirms; and some say among the Ethiopians. The Jewish writers are pretty much of opinion that respect is had to the covenant of circumcision, by which Abraham made his servant to swear, which is not likely: rather respect is had to his seed, the promised Messiah, that should spring from his thigh, by whom the adjuration was made, as follows: though Dr. ClaytonF11Chronology of the Hebrew Bible, p. 130, 131. thinks this is no other than an equivalent term for approaching in an humble servile manner, and means no more than "come near me", and I will make thee swear; and that, as a respectable method of approach with the Egyptian, as HerodotusF12Euterpe sive, l. 2. relates, was by bowing the body reciprocally when they met, and saluted one another, and by carrying their hands to each other's knee; so some such like ceremony as embracing the knee, and putting the hand under or round the thigh, might be used by servants when they approached their masters; but it should be observed, that this same rite or ceremony was required of Joseph, governor of Egypt, by his father Jacob; see Genesis 47:29. 

Verse 3
And I will make thee swear by the Lord, the God of heaven, and the God of earth,.... The Maker and possessor of heaven and earth, by whom Abraham used to swear whenever he did, and by whom only men should swear, see Genesis 14:22. The Targum of Jonathan is,"I will make thee swear by the name of the Word of the Lord God,'which strengthens the sense given of the rite before observed: 

that thou wilt not take a wife unto my son of the daughters of the Canaanites, among whom I dwell; these being not only idolaters, and very wicked people, degenerated yet more and more, but were the seed of the accursed Canaan; and who in process of time would be dispossessed of the land, and be destroyed. Now though Isaac was forty years of age, and one would think at an age sufficient to have chosen a wife for himself; but as Abraham knew that he had a great respect for this servant, and would be influenced by him in such a choice, and especially as this affair was now about to be committed to his care, and no doubt with the consent of Isaac, therefore he thus charges and adjures him. 

Verse 4
But thou shalt go unto my country,.... Not Canaan, which though his by promise, yet not in possession, but Mesopotamia, as appears from Genesis 24:10; which taken largely included the Chaldea, see Acts 7:2, the country where Abraham was born, and from whence he came: 

and to my kindred; the family of Nahor his brother, which now dwelt at Haran in Mesopotamia, called the city of Nahor, Genesis 24:10; see Genesis 29:4; of the increase of whose family Abraham had heard a few years ago, Genesis 22:20, 

and take a wife to my son Isaac; from among them, who though they were not clear of superstition and idolatry, yet they worshipped the true God with their "idols"; and a woman taken out of such a family, and removed at a distance from it, it might be reasonably concluded would be brought off of those things, and adhere to the pure and undefiled religion; and the rather this family was chosen, not only because related to Abraham, but because it had sprung from Shem, who was blessed of God, and whose God the Lord was; nearness of kin was no objection and hinderance to such a marriage, the laws relating to marriage not being given till the time of Moses. 

Verse 5
And the servant said unto him,.... Before he would take the oath, being cautious of it, and desirous of knowing how far it reached, and what it would or would not oblige him to, which was prudently done: 

peradventure the woman will not be to follow me into this land; supposing this should be the case, as it is not unlikely that the woman would object to coming along with him to the land of Canaan, and insist upon Isaac's coming into her country, and dwelling there, what must then be done? 

must I needs bring thy son again unto the land from whence thou camest? that is, must I agree with the woman on these terms, and promise that Isaac shall come and dwell with her in Mesopotamia? Now there was good reason for the servant's putting this question, since he was neither ignorant of the call of Abraham out of that laud, no more to return to it, nor of the promise of the land of Canaan to him and his posterity: and as for bringing Isaac "again", where he never had been in person, this may be accounted for by his being in the loins of Abraham when he was there, and came from thence, as Levi is said to be in his loins when he paid tithes to Melchizedek, and to pay them in him, Hebrews 7:9; and in like manner he might be said to be brought again, or return to Abraham's country, should he ever go there, as all the seed of Abraham are said in the fourth generation to come to Canaan again, though they had none of them been in person there before, Genesis 15:16; besides, as Drusius observes, to bring again, or return, signifies sometimes only to bring on, or to go to some certain place, see 1:10; however, the justness of the expression is confirmed by Abraham's answer in the next words. 

Verse 6
And Abraham said unto him,.... Not blaming him for putting such a question, nor charging him with impertinence, but plainly seeing the propriety of it: and in order to clear up this matter to him, gives the following instructions: 

beware thou, that thou bring not my son thither again; for the command to come out of the land of Chaldea, never to return more, and to come into the land of Canaan, and there abide, respected both Abraham and his posterity; and besides, it was dangerous for Isaac to go into a family, where, though there was some knowledge of the true God, yet there was much superstition and idolatry in it, as appears by various hints in the sequel of this history, lest he should be corrupted, and degenerate from the true religion. 

Verse 7
The Lord God of heaven, which took from my father's house, and from the land of my kindred,.... Jarchi distinguishes between his father's house, and the land of his kindred; the former he takes to be Haran, in which he seems to be right; for his father and his family came with him from Ur of the Chaldees to Haran, and there stayed, from whence Abraham was taken and separated from them; by the latter he understands Ur of the Chaldees, interpreting the phrase of the land in which he was born, as Onkelos and Jonathan, and the Septuagint version render it: but the same is meant as before, for Haran was the land of his kindred, where Terah his father died, and Nahor his brother and family lived; from whence he was taken and removed into the land of Canaan, by the call, direction, and providence of the Lord God, who made the heavens, and dwells therein: 

which spake unto me, and that swore unto me; made a promise to him, and confirmed it with an oath, Genesis 15:18, 

saying, unto thy seed will I give this land; the land of Canaan; and therefore his son, in whom his seed was to be called, must not be removed from hence, and settled in another country: 

he shall send his angel before thee; Aben Ezra takes this to be a prayer or wish, "may he send his angel before thee"; for if it was a prophecy, he adds, why did he say "if the woman will not be willing?" but from Genesis 24:10; and from what follows, that the servant should take a wife to his son from thence, and the encouragement he had for his faith in it, and from what God bad done for him, and said unto him, it seems as if he was fully assured in his own mind of the event: this angel may be either understood of a created angel, such being frequently made use of in the affairs of Providence, directing and succeeding men, or of the uncreated Angel, the Son of God, since the servant attributes his direction and success wholly to the Lord. 

Verse 8
And if the woman will not be willing to follow thee,.... Or "but" ifF13ואם "sin autem", V. L. , which is said by Abraham, not as doubting she would be willing, of which he was satisfied, being persuaded that that God that had made him willing to leave his own country, and his father's house, would make her willing to do the like, and come and settle with his son in the land that God had given him; but this, and what follows, he said to make the mind of his servant easy, who had some doubt about it, or however was desirous of knowing how he must act should that be the case; and what it was he was to take an oath to do, and how far, and how far not, that would oblige him: 

then thou shalt be clear from this my oath; which he enjoined his servant to take; the sense is, when he had done all he could to get the consent of the damsel, and her friends, to go with him and marry his master's son; and after all she could not be prevailed upon to come with him, then he was free from his oath, having done all that that obliged him to, and he not attempting to take one from any other quarter: 

only bring not my son thither again; neither agree with the damsel and her parents, that he shall come to them, nor persuade him to comply with such terms. 

Verse 9
And the servant put his hand under the thigh of Abraham his master,.... Or "then" or "therefore the servant", &c.F14וישם "posuit ergo", V. L. "igitur", Tigurine version; "itaque", Junius & Tremellius, Piscator; "ita", Drusius; "tum", Schmidt. being satisfied of the nature and extent of his oath, and thoroughly understanding how he was to act upon it, readily took it by using this rite; see Gill on Genesis 24:2, 

and sware to him concerning that matter; of taking a wife to his son, engaging to do everything he had directed and enjoined him relative to it. 

Verse 10
And the servant took ten camels, of the camels of his master, 

and departed,.... Camels were much in use in the eastern countries; where, as PlinyF15Nat. Hist. l. 7. c. 18. says, they were brought up among their herds of cattle, and their riches much consisted in them. Arabia abounded with them; Job had three thousand of them, Job 1:3; how many Abraham had is not said, only ten of them his servant took, being sufficient for his present purpose, and which he took with his master's leave, and by his order. These creatures are very strong and fit for carrying great burdens, even a thousand pound weight, as is affirmed; and for riding, especially such as have two humps on their backs, for some have but one; and for long journeys, being very swift, and will travel without water many days, and so very proper to take on such journeys in hot and desert countries; see Gill on Leviticus 11:4, 

for all the goods of his master were in his hand; which agrees with what is before said, that he was the steward of his house, and ruled over all that he had; this in our version, and others, is put in a parenthesis, and given as a reason why the servant took, as it may seem of himself, so many camels as he did, and then set forward on his journey: though it may be rendered, "and of all the goods of his master in his hand"; that is, he took some of the choicest and most valuable things his master had, and carried them along with him as presents to the damsel and her friends; to which sense the Septuagint and Vulgate Latin versions interpret the words, as well as some others, and which may receive confirmation from Genesis 24:22, Jarchi thinks that Abraham's servant carried a schedule of all his master's goods and substance, which he had under his hand given to his son, whereby it would appear how rich he was, and how good a match Isaac would be to the woman, and which might the more incline her and her friends to listen to the proposal. Other Jewish writersF16Bereshit Rabba, sect. 59. fol. 52. 2. say, it was his testament or will that he carried: 

and he arose, and went to Mesopotamia; or Aram Naharaim, Syria of the rivers, which lay between the two rivers Tigris and Euphrates, called therefore by the Greeks Mesopotamia; the three Targums render it Aram or Syria, which is by Euphrates: 

unto the city of Nahor; this was the brother of Abraham, and his city was Haran, whither he came, either with his father, or with Abraham, out of Ur of the Chaldees, or followed them thither, and where he and his family stayed and settled. From Hebron, where Abraham now was, to Haran, is reckoned a journey of seventeen days; the distance between them, according to Ptolemy, as Drusius observes, were eight degrees, which make one hundred and twenty German miles; the journey Abraham's servant took is computed to be four hundred and sixty eight milesF17Bunting's Travels, p. 69. . 

Verse 11
And he made his camels to kneel down,.... Which these creatures are used to do when they are loaded and unloaded, and also when they take rest, and it was for the sake of the latter they were now made to kneel. It seems that this is what is not natural to them, but what they are learned to do: it is saidF18Calmet's Dictionary in the word "Camel". ,"as soon as a camel is born they tie his four feet under his belly, put a carpet over his back, and stones upon the borders of it, that he may not be able to rise for twenty days together; thus they teach him the habit of bending his knees to rest himself, or when he is to be loaded or unloaded.'This was done 

without the city; the city of Nahor, Haran, near to which the servant was now come: and it was 

by a well of water: which place was chosen for the refreshment of his camels, as well as of himself and his men. RauwolffF19Travels, par. 2. ch. 10. p. 177. Ed. Ray. says, that near Haran, now called Orpha,"there is a plentiful well still to this day (1575), called Abraham's well, the water of which hath a more whitish troubledness than others. I have (says he) drank of it several times, out of the conduit that runs from thence into the middle the great camp, and it hath a peculiar pleasantness, and a pleasant sweetness in its taste.'The time of Abraham's servant coming hither was 

at the time of the evening, even the time that women go out to draw water; which was the custom for women to do, for the necessary uses of their families; as it was especially in the eastern countries: and the Arabian women to this time, after they have been hard at work all day, weaving, or grinding, or making bread, at evening they set out with a pitcher or a goat's skin, and, tying their sucking children behind them, trudge it in this manner two or three miles to fetch waterF20Shaw's Travels, p. 241. Ed. 2. . 

Verse 12
And he said, O Lord God of my master Abraham,.... He does not call the Lord his God, though no doubt he was, since he appears throughout the whole to be a good man; but the God of Abraham, because God had often manifested and renewed his covenant with Abraham in an eminent manner, and had bestowed many favours upon him, and admitted him to much nearness and communion with him; and it was not on his own account, but on his master's business he now was: 

I pray thee, send me good speed this day; or "cause something to happen before me this day"F21הקרה נא לפני "occurere fae nune coram me", Pagninus, Montanus, Vatablus; so Junius & Tremellius, Schmidt, Ainsworth. ; some extraordinary event, which depends not upon the will, or skill, or contrivance of men, but upon the pleasure of God; and which, with respect to second causes, men call hap or chance, but with respect to God, is according to his determinate counsel and will. The Targum of Jonathan is,"prepare now a decent wife before me this day.'But the servant's meaning is, that something might turn up in providence that would lead on to such an event: 

and shew kindness unto my master Abraham; which he would be ready to acknowledge as a favour, an instance of kindness and mercy, and not merit. 

Verse 13
Behold, I stand here by the well of water,.... Wishing, hoping, and expecting that something would turn out that would direct and instruct what further to do, and that would lead on to the business he came about: 

and the daughters of the men of the city came out to draw water; which was the usual custom in those parts about that time. So Homer speaksF23Odyss. 10. ver. 109. of meeting a girl before the city υδρευουση, drawing or fetching water. And this was a principal reason why Abraham's servant stopped at the well, not only to refresh himself, his men, and his cattle, but in hopes he should meet with the damsel there he was come for; or at least should hear of her, or meet with some one or another that would direct him to her; or something would fall out there that would be a means in Providence of bringing about what he was sent to do. 

Verse 14
And let it come to pass, that the damsel to whom I shall say, 

let down thy pitcher, I pray thee, that I may drink,.... The pitcher of water she should have upon her shoulder, after she had drawn it out of the well: 

and she shall say, drink, and I will give thy camels drink also; not only very readily and courteously invite him to drink himself but also propose to draw water for his camels too: 

let the same be she that thou hast appointed for thy servant Isaac; to be his wife; he desired this might be the token by which he might know who the person was God had appointed, and whom he approved of as a proper wife for Isaac, and whom he pointed at in his Providence most clearly to be the person he had designed for him; and this was a very agreeable sign and token; for hereby he would know that she was a careful and industrious person, willing to set her hand to business when necessary; that she was humane and courteous to strangers; humble and condescending, and willing to do the meanest offices for the good of others; and such a wife as this he sought for, and knew would be a good one, and greatly acceptable to his master and to his son: 

and thereby shall I know that thou hast shewed kindness to my master; by directing to so good a wife for his son, and prospering the journey of his servant according to his wishes. 

Verse 15
And it came to pass, before he had done speaking,.... In his heart, Genesis 24:45; for his prayer was mental; while the last words were dropping from him, that very moment, as the Targum of Jonathan; so soon were his prayers heard and answered, Isaiah 65:24, 

that behold Rebekah came out; out of Haran, the city of Nahor: 

who was born to Bethuel, son of Milcah, the wife of Nahor, Abraham's brother; a daughter of Bethuel, which Bethuel was the eighth and last son of Milcah, and who was the daughter of Haran and the wife of Nahor, both brothers to Abraham: this is the genealogy of Rebekah, and for the sake of her is the account of Nahor's family given, Genesis 22:20, 

with her pitcher upon her shoulder; to fetch water from the well for the use of the family; which, though the daughter of a wealthy person, she did not disdain to do; an instance of diligence and humility this. 

Verse 16
And the damsel was very fair to look upon,.... Of a good countenance and beautiful aspect: a virgin: 

neither had any man known her; not only was reckoned a virgin, but was really one, pure and incorrupt: 

and she went down to the well and filled her pitcher, and came up; by which it appears the well lay low, there was a descent unto it, and an ascent from it. Rebekah was very diligent and speedy in doing her work, she did not stay to look at strangers, or hold an idle conversation with other damsels that came thither on the same account; but, having filled her pitcher, was making the best of her way home. 

Verse 17
And the servant ran to meet her,.... He did not stop her as she went to the well, but stayed till she had been there and filled her pitcher, and then he made all the haste he could to meet her, in order to have the sign and token answered he had requested, which could not be done until she returned: 

and said, let me, I pray thee, drink a little water of thy pitcher; or taste a little of it, as the Targums of Onkelos and Jonathan; or suffer me to swallow a little of it; for it was not so much to quench his thirst that he asked for this, for he could have got, and perhaps had had water out of the well before this time, or however could easily have supplied himself; but this was done to try whether she was the person, and whether her conduct and carriage would answer the token. JosephusF24Antiqu. l. 1. c. 16. sect. 2. says, he asked other virgins and they refused him, for which churlishness Rebekah rebuked them, and gave him water liberally. 

Verse 18
And she said, drink, my lord,.... Signifying at once that he was welcome to drink what he would, giving him a very honourable title, observing that he had a pretty large retinue with him of men and camels; so that she took him for some considerable personage: 

and she hasted, and let down her pitcher upon her hand; from off her shoulder, and let it rest upon her hand or arm: 

and gave him drink; let him drink what he would of it. 

Verse 19
And when she had done giving him drink,.... Whatever he pleased to have: 

she said, I will draw water for thy camels also, until they have done drinking; she proposed to go back to the well, and did, and fill her pitcher, and repeat it as often as was necessary, until the camels had enough; and this now was the sign or token the servant had desired might be, by which he would know who was the person intended for the wife of his master's son; and this was granted him, which shows that it was not a rash and ill thing which he asked, but what was agreeable to the will of God, and to which he was directed by an impulse of his. 

Verse 20
And she hasted and emptied her pitcher into the trough,.... The place out of which cattle drank water, being put there for that purpose, which was of wood or of stones made hollow; into this Rebekah poured out what was left in her pitcher after the servant had drank: 

and ran again to the well to draw water; and which must be repeated several times to have enough for all the camels, for it follows: 

and drew for all his camels; and there were ten of them; and these, being thirsty after so long a journey, required a great deal of water to satisfy them; therefore Rebekah must take a vast deal of pains and labour to draw water for them all until they had enough. 

Verse 21
And the man wondering at her,.... At her affability and courteousness to a stranger; at her humility and condescension to take upon her such a service; at her readiness, diligence, and laboriousness in it; and the quick dispatch she made; and at her expressions and conduct being so exactly agreeable to the token he desired to have; and at the providence of God in bringing him to this place so seasonably; and at the damsel, that she should come just at this time, and every way answer his expectations and desires: 

held his peace, to wit; or to know, to think and consider further with himself: 

whether, or "if" 

the Lord had made his journey prosperous or not; or if not; he was musing and saying within himself, surely God had made his journey prosperous; or if not, how was it that such strange surprising circumstances should occur? or what else must be done by him? or what methods must be taken for the future. 

Verse 22
And it came to pass, as the camels had done drinking,.... Having had enough to abate their thirst and satisfy them, by means of Rebekah's drawing water for them: 

that the man took a golden earring; out of his pocket, or out of a box or parcel that was upon the camels; it is in the margin of our Bibles, "a jewel for the forehead"; or, as some render it, a "nose jewel"F25נזם "imponeret naso ejus monile aureum", Junius & Tremellius. ; and so in Genesis 24:47, "an earring upon her face", or "nose"; and this was a jewel that hung from the forehead upon a lace or ribbon between the eyes down upon the nose; and such the daughters of Sion wore in later times, Isaiah 3:21; see Ezekiel 16:12; and nose jewels are still in use with the Levant Arabs, as Dr. ShawF26Travels, p. 241. Ed. 2. relates. RauwolffF1Travels, par. 2. ch. 5. p. 128, 129. , who travelled through Mesopotamia and the parts adjacent in 1574, says of the women in those parts that are of greater substance, and have a mind to be richer and finer in their dress, that they wear silver and gold rings in one of their nostrils, wherein are set garnets, turquoise, rubies, and pearls: and in Egypt they wear nose jewelsF2Pitts's Account of Mahometanism, p. 68. and small gold rings in their right nostrils, with a piece of coral set in themF3Egmont and Heyman's Travels, vol. 2. p. 85. and this earring or jewel was 

of half a shekel weight; which was eighty barley corns, for a whole shekel weighed one hundred and sixty. The Targum of Jonathan is,"the weight of a drachma, which was the half of a didrachma or common shekel:" 

and two bracelets for her hands, of ten shekels weight of gold; a shekel of gold, according to CalmetF4Dictionary, in the word "Shekel". , was worth eighteen shillings and three pence of English money, so that ten of them amount to nine pounds two shillings and six pence; according to WaserusF5De Antiqu. numis, Heb. l. 2. c. 10. , these made twenty Hungarian pieces of gold, which were worth upwards of ninety pounds of Swiss money. A handsome present this was, and suitable to a virgin. Jarchi and Jonathan allegorize the two bracelets of the two tables of the law, and the ten shekels of the ten commands on them. 

Verse 23
And said,.... After he had given her the earring and the bracelets, he put the following question, according to Jarchi, and so our version seems to intimate the same; but, as it is related in Genesis 24:47; the question was put before those were given, therefore some render the words, "and he had said", or, "and after he had said"F6ויאמר "et dixerat", Drusius; "postquam dixisset", Junius & Tremellius, Piscator. , namely, what follows; though, as Schmidt observes, the matter is easily reconciled, and both accounts stand clear and plain, if it be only remarked, that he took out the earring and bracelets before he put the question, but it was after it that he gave her them, or put them upon her: 

whose daughter art thou? the reason of this question is, because by her answer to it he would know whether she was of the family related to Abraham or not; from whom only, according to his oath, he was to take a wife for Isaac, and which would in a good measure satisfy him as to what he had been musing about, whether the Lord had made his journey prosperous or not: 

tell me, I pray thee, is there room in thy father's house for us to lodge in? by her answer to this he would know whether her family was wealthy, and so fit to be in connection with his master's; and besides, if she appeared to be the person he hoped she was, he was desirous of lodging in her father's house, that he might have the better opportunity of managing the affair he was come about. 

Verse 24
And she said unto him, I am the daughter of Bethuel the son of Milcah,.... Which Milcah was the daughter of Haran, Abraham's elder brother, and, as thought by many, sister to Sarah, Abraham's wife, see Genesis 11:29, 

which she bare unto Nahor; Abraham's brother; so that her father was Nahor's son, not by his concubine Reumah, but by his lawful wife Milcah, which sets Rebekah's descent in a true light, see Genesis 22:20; whether she told her own name is not certain, it may be, since the servant bade it, Genesis 24:45. 

Verse 25
She said moreover unto him,.... In answer to the second question: 

we have both straw and provender enough; for the camels, straw for their litter, and provender for their food, as hay, barley, &c. 

and room to lodge in; for him and his men; this she could venture to say, and invite him to come and take up his quarters in her father's house, without going home to relate the question put to her, and to have leave to give the invitation, knowing full well the generosity, liberality, and hospitable spirit of her father. 

Verse 26
And the man bowed down his head,.... To show what a deep sense he had of the divine goodness, and in humble acknowledgment of the favours he had received in being thus providentially directed: 

and worshipped the Lord; gave thanks unto him, that he had thus far prospered him, hoping and believing that things were in good forwardness, according to his master's mind and will. 

Verse 27
And he said, blessed be the Lord God of my master Abraham,.... See Gill on Genesis 24:12, 

who hath not left destitute my master of his mercy and truth; or hath not withdrawn his mercy, grace and goodness, truth and faithfulness; for his loving kindness he does not take away from his people, nor suffer his faithfulness to fail; his mercy and grace in making kind and gracious promises continue, and his truth in performing them sooner or later appear, and both in this case; as Abraham believed in the grace and goodness of God, that he would send his angel and direct his servant, and make his way prosperous, here was now an appearance of his truth and faithfulness, in making good the promise or prophecy on which Abraham's faith was built, see Genesis 24:7, 

I being in the way; by the way of the well; in the right way, as Jarchi, in which he was directed; in the way of his duty, following the steps of divine Providence, and observing them. It is good to be in the way which God directs to and prescribes, especially in religious things, where the blessing and presence of God may be expected: 

the Lord led me to the house of my master's brethren: Nahor, whose granddaughter Rebekah was, was Abraham's brother, and Bethuel her father might be called so, as Lot was, who stood in the same relation to Abraham as he did, Genesis 14:16; and, though the servant was not as yet come to the house where they lived, he had met with one of the family, and had got an invitation to it, and was on his way thither and near it. 

Verse 28
And the damsel ran,.... Having invited him to come and lodge at her father's house, that he might not be brought in abruptly, she ran before to acquaint the family of what had passed: 

and told them of her mother's house these things; she did not go to her father to inform him of it; some think he was dead, as JosephusF7Antiqu. l. 1. c. 16. sect. 2. , but the contrary appears from Genesis 24:50; rather the reason was, because her mother had an house, a tent, or an apartment to herself, as women in those times and places used to have, see Genesis 24:67; and because daughters are generally more free to converse with their mothers and impart things to them than to their fathers, which may be the true reason of Rebekah's conduct. 

Verse 29
And Rebekah had a brother, and his name was Laban,.... Perhaps he was her only brother, or however the elder brother, the principal in the family, her father Bethuel being old: 

and Laban ran out: out of his house, and out of the city of Haran: 

unto the man unto the well; this was after Rebekah had got home, and had related to the family whom she had met with at the well, and what had passed between them, as follows: 

Verse 30
And it came to pass, when he saw the earring, and bracelets upon his sister's hands,.... From whence he concluded that he was a rich and generous man she had met with, and might hope to receive a gift also upon giving him an invitation to his house; or however might judge he should be no loser by receiving him kindly and entertaining him generously; therefore it was that he made haste, and ran to him to bring him in; for that Laban was of a covetous disposition, appears from the whole story of him: 

and when he heard the words of Rebekah his sister, saying, thus spake the man unto me; inquiring whose daughter she was, and whether there was any room in her father's house for him and those that were with him to lodge in: 

that he came unto the man; made haste and ran till he came to him: 

and, behold, he stood by the camels at the wall; he did not follow Rebekah, but kept still at the well, expecting somebody would come out of the house and give him an invitation into it, upon Rebekah's representation of him. 

Verse 31
And he said, come in, thou blessed of the Lord,.... Both with temporal and spiritual blessings; he concluded he was blessed with the former by the presents he had made to his sister, and by the men that attended him, and the number of camels that were with him; and with the latter by his devotion, his worshipping of God, and thankfulness to him, which Rebekah had observed and related: some Jewish writers sayF8Bereshit Rabba, sect. 60. fol. 52. 4. Targ. Jon. in loc. , he thought he was Abraham, and therefore gave him this title and this invitation to come into the house: 

wherefore standest thou without? this he said either as reproving him that he did not follow his sister upon her invitation, or rather as pressing him to make no more delay: 

for I have prepared the house: swept it clean, or ordered it to be so, as the wordF9פגיתי "repurgavi", Drusius; "verri", Schmidt. signifies; had fitted and furnished it with everything convenient for him and those with him: Jonathan and Jarchi interpret it of purging the house from idols and strange worship, which he knew would be offensive to Abraham, or any that belonged to him; but the former sense is best: 

and room for the camels; he had ordered the stable to be cleansed also, and everything provided there fit for the camels; so that some time elapsed between Rebekah's return home and Laban's coming to the well, though no doubt everything was done with as much dispatch as possible. 

Verse 32
And the man came into the house,.... Upon the pressing instance made unto him; for so it may be rendered, "wherefore the man came", &c.F11ויבא "intravit itaque", Tigurine version, Piscator; "quare", Schmidt. . 

and he ungirded his camels; took off their bridles, which hindered them from eating, as the Targum of Jonathan and Jarchi; or loosed their girts and took off their burdens, that they might have rest: this may be interpreted either of the servant and of his men by his order doing this, it being the first thing that travellers do when they come to an inn to take care of their cattle; or rather of Laban, as what follows must be interpreted of him: 

and gave straw and provender for the camels; straw for their litter, and provender to eat; this Laban did, or ordered to be done: the Targum of Jonathan expresses his name, and no doubt he is intended, for who should give these but he? 

and water to wash his feet, and the men's feet that were with him: which was usually done to strangers and travellers in those hot countries, see Genesis 18:4. The Vulgate Latin version is, "and water to wash the feet of the camels"; which, though it is possible might be done, yet is without any foundation in the text. 

Verse 33
And there was set meat before them to eat,.... By the order of Bethuel or Laban, or both; or, "afterwards was set"F12ויישם "post appositum", Drusius, Schmidt. ; that is after care had been taken the camels, then food being provided was set before the men to refresh them: 

but he said, I will not eat until I have told mine errand; or, "spoke my words"F13דברתי דברי "donec loquar sermones meos", V. L. "vel mea verba", Pagninus, Montanus, Piscator. ; delivered the message he was sent with, and declared the business he came about; which shows him to be a diligent faithful servant, who had his master's interest at heart, and preferred it to his necessary food: 

and he said; either Bethuel or Laban, for both were present, to whom the servant directed his discourse, Genesis 24:47; perhaps Laban spoke in the name of his father, and bid him 

speak on; go on with his discourse until he had said all he had to say, signifying that they were ready to give attention to him. 

Verse 34
And he said, I am Abraham's servant. Not Abraham himself, this undeceived Laban, if he so thought, but a servant of his; which was enough to introduce his discourse, his master being a near relation of theirs, and well known to them by name, if not in person. 

Verse 35
And the Lord hath blessed my master greatly,.... With temporal blessings, after enumerated, which are of God, and are here ascribed to him, the Father, fountain, author, and giver of all such mercies: 

and he is become great; in the world, and highly honoured and esteemed among men: 

and he hath given him flocks and herds, and silver and gold, and menservants and maidservants, and camels and asses; though many of them were obtained in the diligent use of means, yet with the blessing of God; and others were the gifts of princes to him, as of Pharaoh king of Egypt, and Abimelech king of Gerar; yet, as it was the Lord that put it into their hearts to be so liberal to him, they are here called his gifts; see Genesis 12:16. 

Verse 36
And Sarah, my master's wife,.... Who must be well known to this family, by name at least, being, as is generally supposed, the sister of Milcah, Nahor's wife, and Bethuel's mother; the same 

bare a son to my master when she was old; even when ninety years of age, Genesis 17:17; this is mentioned because it was an extraordinary thing, and an instance of divine power and of the favour of God; and this son of their old age must be very dear unto Abraham, as it follows: 

and unto him hath he given all that he hath; by his will: Jarchi says, the servant had now the schedule of all in his hands, which he showed; but this is mere conjecture. 

Verse 37
And my master made me swear,.... See Gill on Genesis 24:3. In Genesis 24:37, the servant relates the oath his master made him take, and the charge he gave him, much in the same language as in Genesis 24:3. 

Verse 38
But thou shalt go unto my father's house, and to my kindred, 

and take a wife unto my son. See Gill on Genesis 24:4. 

Verse 39
And I said unto my master, Peradventure the woman will not follow me. See Gill on Genesis 24:5. 

Verse 40
And he said unto me, the Lord, before whom I walk, will send his angel with thee. See Gill on Genesis 24:7. 

Verse 41
Then shalt thou be clear from this my oath,.... See Gill on Genesis 24:8. 

Verse 42
And I came this day unto the well,.... Hither he was come at length by several days' journey; not on the same day he came from Abraham, as the Jewish writers sayF14T. Bab. Sanhedrin, fol. 95. 1. Bereshit Rabba, sect. 59. fol. 52. 2. Jarchi in loc. , by means of a miracle: 

and said, O Lord God of my master Abraham; being come to the well, he prayed as follows: 

if now thou do prosper the way which I go; his meaning is, that if it was the pleasure of God that he should succeed in what he was come about, that he would let him know it by a token; and in Genesis 24:42 he relates the token he desired, which was granted him, and his success, as before recorded, from Genesis 24:21. 

Verse 43
Behold, I stand by the well of water, and it shall come to pass,.... See Gill on Genesis 24:14. 

Verse 44
And she say to me, both drink thou, and I will also draw for thy camels,.... See Gill on Genesis 24:14. 

Verse 45
And before I had done speaking in mine heart, behold, Rebekah came forth with her pitcher on her shoulder,.... See Gill on Genesis 24:15. 

and she went down unto the well, and drew water: See Gill on Genesis 24:16. 

and I said unto her, Let me drink, I pray thee. See Gill on Genesis 24:17. 

Verse 46
And she made haste, and let down her pitcher from her shoulder,.... See Gill on Genesis 24:18. 

And said, drink, and I will give thy camels drink also. See Gill on Genesis 24:19. 

so I drank, and she made the camels drink also. See Gill on Genesis 24:20. 

Verse 47
And I asked her, and said, Whose daughter art thou?.... See Gill on Genesis 24:23. 

And she said, The daughter of Bethuel, Nahor's son, whom Milcah bare unto him: See Gill on Genesis 24:24. 

and I put the earring upon her face, and the bracelets upon her hands. See Gill on Genesis 24:22. 

Verse 48
And I bowed down my head, and worshipped the Lord,.... See Gill on Genesis 24:26. 

And blessed the Lord God of my master Abraham, which had led me in the right way to take my master's brother's daughter unto his son. See Gill on Genesis 24:27. 

Verse 49
And now, if you deal kindly and truly with my master, tell me,.... The servant directs himself to more than one, to the whole family, especially to Laban and Bethuel; if you will do my master a kindness, and grant him the favour he requests, that a damsel of this family may be given for a wife to his son; and, if you are hearty and sincere in granting this, tell me at once: 

and if not, tell me: if you do not choose to gratify my master, and are not hearty in this matter, let me know: 

that I may turn to the right hand or to the left; look out elsewhere among the daughters of some of the other sons of Nahor; for he had seven more which Milcah bare to him besides Bethuel, as well as four others by a concubine, Genesis 22:20; though some of the Jewish writersF15Bereshit Rabba, sect. 60. fol. 53. 1. Jarchi in loc. by "the right hand" understand the daughters of Ishmael, that dwelt to the right, and by "the left hand" the daughters of Lot, who were to the left, which is not likely: it seems to be only a proverbial expression, that, if they did not choose to attend to his proposal in his master's name, he must take some other method, as he might be directed; he knew not for the present which way, whether he should steer his course to the right or left, but some way he must take. The Targum of Jonathan paraphrases it,"to the south or to the north;'because when a man stands with his face to the east, the south is on his right hand, and the north on his left. 

Verse 50
Then Laban and Bethuel answered,.... The order of the words in the original is, "then answered Laban and Bethuel"; the word for "answered" is in the singular number, from whence it may be concluded, that Laban gave the answer in the name of Bethuel, he consenting to it, who might be an old man, and left the management of his family affairs to his son, who, Aben Ezra thinks, excelled his father in wisdom and honour; but Jarchi represents him as a wicked and impudent man, who took upon him to speak before his father: but some have thought that this Bethuel was not old Bethuel, the father of Rebekah, but young Bethuel his son, the younger brother of Laban and Rebekah, their father Bethuel being dead, as Josephus says, before observed; and this seems to be countenanced by Genesis 24:59, where they are represented as blessing Rebekah, and calling her their sister: 

and said, the thing proceedeth from the Lord: that Rebekah should be given to Isaac, as the Targum of Jonathan adds: this matter appears to be according to his will and pleasure, he seems to have appointed it in his decree, and to be bringing it about by his providence; for these men, though they were in part idolaters yet had some good notions of the true God, and of his government of the world, and of his ordering all things in it according to the counsel of his will: 

we cannot speak unto thee good or bad; cannot deny the request; the thing was so plain that they had not anything to object to it. 

Verse 51
Behold, Rebekah is before thee,.... Not only was present, but she was delivered to him, or his request was granted: 

take her, and go, and let her be thy master's son's wife; not that they meant he should go away directly with her; for they afterwards solicit her stay with them some time; but they agreed that he should bare her and conduct her to Isaac, to be taken by him for his wife: 

as the Lord hath spoken; for so they understood the token given to the servant to know her by, as the determination of God. 

Verse 52
And it came to pass, that when Abraham's servant heard these words,.... That Laban and Bethuel said; and no doubt but the mother of Rebekah, and she herself consented that she should be the wife of Isaac, believing it was agreeable to the will of God: 

he worshipped the Lord, bowing himself to the earth; in the most humble manner he prostrated himself before the Lord, acknowledging his kindness, and goodness, his faithfulness and truth, his power and his providence in this affair. 

Verse 53
And the servant brought forth jewels of silver, and jewels of gold,.... Ornaments for women, which he had brought along with him for presents, and which were a proof of the riches of his master, and of his generosity and liberality, who had furnished him with such a profusion of rich things to bestow on the person that should be got for his son's wife: 

and raiment, and gave them to Rebekah; costly suits of clothes such as in those times were given to persons at their marriage, or in order to it; and which custom still continues among the Arabs, who, as Dr. Shaw saysF16Travels, p. 239. , have the marriage contract previously made between the parents, wherein is express mention made not only of the "saddock", as they call that particular sum which the bridegroom settles on the bride; but of the several changes of raiment, and the quantity of jewels, and the number of slaves that the bride is to be attended with when she first waits upon her husband; a gold and silver "sarmah", he saysF17Ib. No. 9. p. 229. , which is a thin flexible plate of gold or silver, of a triangular shape, artfully cut through and engraven in imitation of lace; one or two sets of earrings bracelets and shekels, a gold chain to hang over their breasts, with half a dozen vests, some of brocades, others of rich silk, were usually the wedding clothes of a lady of fashion. And so in Barbary, the man buys his bride a suit of apparel, earrings, bracelets, a chest, &c. and gives the father a considerable sum of money, according to the qualities and circumstances of the partiesF18Ockley's Account of Southwest Barbary, c. 6. p. 76. : 

and he gave also to her brother, and to her mother, precious things; things of worth and value, which were part of the good things he brought with him from Abraham, Genesis 24:10; the word being sometimes used for fruit, Jarchi interprets it of various kinds of the fruitsF19So R. Sol. Urbin. Ohel Moed. fol. 76. 1. Aruch in voce מגד. of the land of Israel; but it is not likely that these should be carried by him on so long a journey; much better Aben Ezra understands by them honourable and costly raiment; and it is observed by someF20Ib. , that the word in general signifies everything valuable and excellent, as gold, silver, &c. no mention being made of her father, only of her brother Laban, and of her mother, seems to confirm the notion of Josephus that he was dead; or however he concerned himself no further in this affair than to give his consent to the marriage, and left everything else to his wife and son to take care of, and therefore the presents are only made to them. 

Verse 54
And they did eat and drink, he, and the men that were with him,.... Every thing being settled with respect to the affair he came about, he then sat down at table, and ate of the provisions set before him; he and the men that came along with him; and refreshed themselves: 

and tarried all night; lodged there all night: 

and they rose up in the morning; the servant and his men: 

and he said, send me away to my master; either to Abraham, who was waiting to hear what success his servant would have; or to Isaac, who also was solicitous about the matter: the sense is, that he desired leave to go away, and begged he might not be detained any longer, having now done the business he came about; still showing himself a diligent faithful servant, heartily and sincerely attached to his master's interest, and not consulting his own ease and pleasure, which might have been indulged by staying longer in a family, where he would have been entertained in a sumptuous manner. 

Verse 55
And her brother and her mother said,.... Here her brother Laban is set before his mother, as above before his father, being the chief speaker and the principal manager of business: 

let the damsel abide with us a few days, at the least ten; which was but a reasonable request; and if no more time is intended, it is much the servant should object, and not readily agree to it; but in the margin it is, "a full year" or "ten months"; and so Onkelos and Jonathan, and other Jewish writersF21Bereshit Rabba, sect. 60. fol. 53. 2. Jarchi, Ben Gersom & Ben Melech in loc. , who say it was customary for a virgin to have twelve months allowed her to furnish herself with ornaments; and therefore if a full year could not be admitted of, it is requested that at least ten months would be granted: this by many is thought to be unreasonable, that a servant should be desired to stay so long from his master, and especially it would not be asked, when it was perceived he was in such haste to be gone directly; but when it is observed that it was the usual custom of those times for virgins espoused to continue in their father's house a considerable time before the marriage was consummated, and that Rebekah was going into a distant country, and very likely she and her friends would never see each other, the motion will not appear so very extravagant: 

after that she shall go; when that time is elapsed, but cannot think of it before. 

Verse 56
And he said unto them, hinder me not,.... Do not detain me, let me set forward on my journey: 

seeing, the Lord hath prospered my way; succeeded him in what he came about; and by his being succeeded so well, and so soon, it seemed to be the mind of the Lord that he should hasten his journey homeward: 

send me away, that I may go to my master; and carry him the good news of his success, and attend his domestic affairs, over which he was set. 

Verse 57
And they said, we will call the damsel,.... Who perhaps through modesty had withdrawn herself to her own apartment, while the man and her friends were discoursing on this subject: 

and inquire at her mouth; what she says to it, whether willing to go directly or not; the matter in question was referred to her, and left to her decision. 

Verse 58
And they called Rebekah,.... Or ordered her to be called by one of the servants: 

and said unto her, wilt thou go with this man? that is, directly; the question was not about her marriage of Isaac, that was agreed upon, and she had doubtless given her consent, and which she tacitly did by accepting of the presents, but about taking the journey immediately: 

and she said, I will go; the note of Jarchi is,"of myself, and even if you are not willing,'which seems to make her answer rude, as well as resolute; but it must be interpreted consistent with her decent and modest behaviour, and as expressive of her agreeing to go with the man directly, having no manner of objection on her mind to it; but on the contrary found a strong inclination to it, and was determined on it; and perhaps was under a divine impulse, which strongly wrought upon her, and caused her to be so willing to leave her own people, and her father's house. 

Verse 59
And they sent away Rebekah their sister,.... Not in a pet or angry humour, but with good will; they agreed she should go, and took their leave in a very honourable and affectionate manner. This is to be understood of her brother Laban, and of other brethren and sisters she might have; though by the connection of the words with the preceding, they seem to design her brother and mother, who spoke last; and probably all her relations are meant, who call her their sister, because so nearly related to them: 

and her nurse: who had been her nurse in former times, as Aben Ezra observes, in her infancy, for whom she had a particular affection, as is often the case; her name was Deborah, as appears from Genesis 35:8, 

and Abraham's servant, and his men; who were dismissed in an handsome manner by the family. 

Verse 60
And they blessed Rebekah,.... That is, her parents and her friends, they wished the best and choicest of blessings might descend upon her: 

and said unto her, thou art our sister; the Targum of Jonathan is,"hitherto thou hast been our sister,'as if the relation now ceased, having entered into another; and especially as she was going away from them into a distant country, and might never see her more, it was as if she was no more to them or to be enjoyed by them: 

be thou the mother of thousands of millions; as she was, the Edomites and Israelites both springing from her: 

and let thy seed possess the gate of those that hate them; exercise dominion and authority over their enemies: let them not only be numerous, but powerful and victorious, as both the nations were at times, and especially the latter; and particularly this had its accomplishment in Christ, who sprung from her in the line of Jacob, Matthew 1:2; some respect seems to be had to the promise made to Abraham, Genesis 22:17; of which this family might have knowledge from Abraham's servant, who might report not only how great his master was, but what promises were made to him with respect to his posterity. 

Verse 61
And Rebekah arose, and her damsels,.... Her maids that were given her by her parents to wait upon her, as was usual in those times and countries: 

and they rode upon the camels; that Abraham's servant had brought with him: 

and followed the man; who rode before and directed the way; the sense is only, that she went along with him: 

and the servant took Rebekah, and went his way; took her under his care, and to be the wife of his master's son, at the hands of her friends, and then set forward on his journey. 

Verse 62
And Isaac came from the way of the well Lahairoi,.... The well at which the angel met with Hagar, when she fled from her mistress, Genesis 16:7. The Targums of Jonathan and Jerusalem say, that Isaac came from the school of Shem the great: 

for he dwelt in the south country: at Beersheba, to which Abraham, it seems, was returned again; for that they dwelt together as yet, is clear from his mother Sarah's tent, into which he introduced Rebekah, Genesis 24:67; see Genesis 22:19. 

Verse 63
And Isaac went out to meditate in the field at eventide,.... Both the time and place were very proper for meditation: the place, "in the field": where he might view the works of nature, and be led to the Creator of them, and the praise of him, and where he might be alone, and nothing to disturb his thoughts: and the time, "at evening"; after the labour, care, and hurry of the day were over, and before repose at night, and when the air was cool and refreshing, and everything was assisting to, and served to compose the mind, and help thought and contemplation. Onkelos and Jonathan render the word "to pray", and the time and place he chose were very fit for that service; and perhaps his thoughts in prayer might be directed to, and greatly employed in desiring success to his father's servant in the business he was gone on his account, and that he might safely and speedily arrive, and if so, his prayers were quickly answered: 

and he lifted up his eyes, and saw, and, behold, the camels were coming; which his servant had took with him in his journey, and was now returning with them, and which Isaac knew full well. 

Verse 64
And Rebekah lifted up her eyes,.... And looked about: 

and when she saw Isaac; whom she suspected him to be, and therefore inquired of the servant, who told her who he was: 

she lighted off the camel; or "fell"F23ותפל "et cecidit", Montanus, Drusius. from it, not accidentally, or through surprise, but willingly, and in honour to Isaac, as was customary; for had she sat on her camel when she met him, it would not have seemed respectful enough to him; though Jarchi thinks she did not get off, but only bowed herself upon the camel, when she came near him. 

Verse 65
For she had said unto the servant,.... As soon as she saw a man walking towards them, who she thought with herself might be Isaac: 

what man is this that walketh in the field to meet us? for by the course he steered, she perceived that he was coming towards them, and so concluded it must be one of the family, and probably the person she was to be married to; for otherwise, had he not by his look and motion discovered that he knew the servant, and was coming towards them, she would have took no notice of him 

and the servant had said, it is my master: meaning not Abraham, but his son, who also was his master: 

therefore she took a veil, and covered herself; both out of modesty, and as a token of subjection to him: for the veil was put on when the bride was introduced to the bridegroom, as among the RomansF24Vid. Lucan. l. 2. & Martial. Epigr. l. 2. 74. in later times. The Arab women always have veils when they appear in public, so that their faces cannot be seen; and though in the summer months they walk abroad with less caution, yet then, upon the approach of a stranger, they put on their veilsF25See Shaw's Travels, p. 228. Tertullian. de Virgin. Veland, c. 17. . 

Verse 66
And the servant told Isaac all things that he had done. By what means he found out the person designed for his wife, and got knowledge of her father's house, to which he was introduced, and where he was made welcome; and what agreement he had made with the parents and relations of Rebekah to be his wife, whom he had brought with him. 

Verse 67
And Isaac brought her into his mother Sarah's tent,.... The apartment in which she dwelt when living; for women in those times and places had separate apartments from their husbands; this was done after many other things had passed, not here recorded; a conversation with her, an espousal of her, and an introduction of her to Abraham, with whose consent, no doubt, she had his wife's apartment allotted to her: 

and took Rebekah, and she became his wife; consummated the marriage, first contracted by his servant, then confirmed by himself, and now finished: 

and he loved her; as a man ought to love his wife, even as his own body, Ephesians 5:28; and she was a person to be beloved, being very fair, and of a goodly countenance, Genesis 24:16. The Jews sayF26Seder Olam Rabba, c. 1. p. 3. she was but fourteen years of age at this time: 

and Isaac was comforted after his mother's death; which was three years ago; see Gill on Genesis 25:20; and had made such impressions upon his spirit, that at times he was very sorrowful, and much distressed on that account; but now being blessed with so agreeable a yokefellow

25 Chapter 25 

INTRODUCTION TO GENESIS 25 

This chapter contains an account of Abraham's marriage with another woman, and of the children he had by her and of their posterity Genesis 25:1; of Abraham's disposal of his substance; and his sons, Genesis 25:5; of the years of his life, his death and burial, Genesis 25:7; of the children of Ishmael, and of the years of his life, and of his death, Genesis 25:12; and of the sons of Isaac the fruit of prayer, and of the oracle concerning them before they were born, and of their temper and disposition, conduct and behaviour, Genesis 25:19. 

Verse 1
Then again Abraham took a wife,.... Three years after the death of Sarah, and when his son Isaac was married, and he alone, and now one hundred and forty years of age: 

and her name was Keturah; who she was, or of what family, is not said. An Arabic writerF26Abul. Pharag. Hist. Dynast. p. 14. says she was a daughter of the king of the Turks; anotherF1Elmacinus, p. 34. apud Hottinger. Smegma, p. 309. of them calls her the daughter of King Rama; and anotherF2Patricides, p. 19. in ib. the daughter of Pactor, king of Rabbah; but there were then no such people in being. Very probably she was one of Abraham's handmaids born in his house, or bought with his money, perhaps the chief and principal of them. The Targums of Jonathan and Jerusalem say she is the same with Hagar, and so, Jarchi; but this is rejected by Aben Ezra, since mention is made of Abraham's concubines, Genesis 25:6; whereas it does not appear he ever had any other than Hagar and Keturah, and therefore could not be the same; and besides, the children of Hagar and Keturah are in this chapter reckoned as distinct. CleodemusF3Apud Euseb. Praepar. Evangel. l. 9. c. 20. p. 422. , a Heathen writer, makes mention of Keturah as a wife of Abraham's, by whom he had many children, and names three of them. Sir Walter RaleighF4History of the World, l. 2. c. 4. sect. 2. p. 157. thinks, that the Kenites, of whom Jethro, the father- in-law of Moses, was, had their name from Keturah, being a nation of the Midianites that descended from her. 

Verse 2
And she bare him Zimran,.... That Keturah should bear children who probably, was a young woman, is not strange; but that Abraham, whose body forty years before this was dead should now have any bore to him, may seem difficult to account for, and only can be attributed to the fresh vigour his body was endued with at the generation of Isaac; and which still continued for the fulfilment of the promise to him of the multiplication of his seed. But if the notion of a late learned bishopF5Dr. Clayton's Chronology of the Hebrew Bible, p. 83, &c. is right, there will be no need to have recourse to any thing extraordinary; which is, that Abraham took Keturah for his concubine, about twenty years after his marriage with Sarah, she being barren, and long before he took Hagar; though not mentioned till after the death of Sarah, that the thread of the history might not be broken in upon; and there are various things which make it probable, as that she is called his concubine, 1 Chronicles 1:32, which one would think she should not be, if married to him after the death of Sarah, and when he had no other wife, and seeing before he died he had great grandchildren by her, and the children of her are reckoned down to the third generation; whereas there are only mention of two generations of Hagar, as in Genesis 25:1; and therefore seems to have been taken by him before Hagar, and even when he was in Haran, and the children by her are thought to be the souls gotten there; nor does it seem very probable that he should take a wife after the death of Sarah, when he was one hundred and forty years of age, and was reckoned an old man forty years before this; and Dr. LightfootF6Observations on the Book of Genesis in his Works, vol. 1. p. 695. is of opinion, that Abraham married her long before Isaac's marriage, or Sarah's death; and if this was the case, the difficulty of accounting for Abraham's fitness for generation vanishes. The first son of Keturah, born to him, was called Zimran, from whence came the Zamareni, a people in Arabia Felix mentioned by PlinyF7Nat. Hist. l. 6. c. 28. ; and hereabout the sons of Keturah settled, being sent by Abraham into the east country, even into Arabia, which lay east of the place where he then was; and very probably Zabram; or it may be rather Zamram, a royal city in the country of the Cinaedocolpites, a part of Arabia Felix, as placed by PtolemyF8Geograph. l. 6. c. 7. , may have its name from this man: five more of Abraham's sons by Keturah follow: 

and Jokshan, and Medan, and Midian, and Ishbak, and Shuah: some think that the first of these is the same with Cahtan, whom the Arabs call the father of their nation; but that Cahtan rather seems to be Joktan the son of Eber, see Genesis 10:25. PhilostorgiusF9Eccl. Hist. l. 3. sect. 4. p. 477. speaks of a nation in his time, called Homerites, who were a people that sprung from Keturah, and inhabited Arabia Felix, and who used circumcision on the eighth day: and Bishop Patrick observes from Theophanes, a chronologer of the ninth century, that the Homerites, who lived in the interior parts of Arabia, descended from Jectan, which he conjectures should be read Jocshan, though perhaps he is no other than the Joktan before mentioned. From Medan and Midian sprung the Midianites, so often mentioned in Scripture; their posterity seem to be confounded together, for the same people are called Medanites and Midianites, Genesis 37:28; from these men the towns in Arabia might have their names, as the Modiana and Madiana of PtolemyF11: as for Ishbak, there is no tracing of his name anywhere, unless, as Bishop Patrick observes, some footsteps of it are to be found in Bacascami, a town of the Zamareni, who descended from his brother Zimran, and in the people Backliltae, both mentioned by PlinyF12; though Junius think that Scabiosa Laodicea, in Laodicene of Syria, has its name from him; which seems not likely. The name of Shuah or Shuach may be traced in Socacia, Soaca, and Socheher, cities placed by PtolemyF13 in Arabia Felix: though some think the posterity of this man are those whom the geographers call Sauchites, Sauchaeans, and Saccaeans, who settled in Arabia Deserta, and from whom Bildad the Shuhite, Job 2:11, descended; which is not improbable. But others have been of opinion, that the town of Suez, which Pliny calls Suaza, had its name from this Shuah, situate at the extremity of the Red seaF14See Egmont and Heyman's Travels, vol. 2. p. 184. . 

Verse 3
And Jokshan begat Sheba and Dedan,.... BochartF15Phaleg. l. 2. c. 9. col. 227. is of opinion, that the posterity of this Sheba are the same with the Sabeans who inhabited at the entrance of Arabia Felix, not far from the Nabathaeans; and who, by StraboF16Geograph. l. 16. p. 536. , are mentioned together as near to Syria, and used to make excursions on their neighbours; and not without some colour of reason thought to be the same that plundered Job of his cattle, Job 1:15. From Dedan came the Dedanim or Dedanites, spoken of with the Arabians in Isaiah 21:13; Junius thinks Adada in Palmyrene of Syria had its name from this man, and in which country is the mountain Aladan or Alladadan. BochartF17Phaleg. l. 4. c. 6. col. 219. more probably takes Dedan, a city in Idumea, to derive its name from him. There is a village called Adedi in the country of the Cassanites, a people of Arabia Felix, which PtolemyF18Ut supra. (Geograph. l. 6. c. 7.) makes mention of, and seems to have some appearance of this man's name: 

and the sons of Dedan were Asshurim, and Letushim, and Leummim; these names being plural are thought not to be proper names of men, but appellatives, descriptive of their places of abode, or of their business: hence the Targum of Onkelos represents them as such that dwelt in camps, in tents, and in islands; and the Targums of Jonathan and Jerusalem call them merchants, artificers and heads of the people: however, CleodemusF19Apud Euseb. ut supra. (Praepar. Evangel. 9. c. 20. p. 432.) the Heathen historian is wrong in deriving Assyria from Asshurim, whom he calls Ashur; since Assyria and Assyrians are so called from Ashur, the son of Shem, Genesis 10:22. 

Verse 4
And the sons of Midian,.... The fourth son of Abraham by Keturah; he had five sons next mentioned, who were heads of so many tribes or families in Midian: hence we read of five kings of Midian; Numbers 31:8; their names follow: 

Ephah, and Epher, and Hanoch, and Abidah, and Eldaah: the two first of these, whom CleodemusF20Apud Euseb. ut supra. (Praepar. Evangel. l. 9. c. 20. p. 432.) calls Aphra and Apher, and makes them to be sons of Abraham by Keturah, when they were his grandsons, he says, from them the city Aphra, and all Africa, had their names, and that these accompanied Hercules into Lybia, he having married a daughter of Aphra. Ephah is mentioned along with Midian in Isaiah 60:6; but of the rest no notice is taken in Scripture. PtolemyF21Ut supra. (Geograph. l. 6. c. 7.) makes mention both of a mountain, and of a village, near Madiana in Arabia Felix, called Hippos, which perhaps had their name from this man. Some trace of Epher is thought to be in Taphuron which Philostorgius saysF23Eccl. Hist. l. 3. sect. 4. 478. was the metropolis of the Homerites, before mentioned; and Arrianus, as Bishop Patrick observes, expressly says, the metropolis of the Homerites, is called Aphar: to which may be added, that PtolemyF24 speaks of a people called Tappharites, near the Homerites. Hanoch, the next son, is thought to have some footsteps of his name in Cane, a mart, which PtolemyF25lb. places in the country of the Adramites in Arabia Felix, and also in the country of Canauna in Arabia, mentioned by, PlinyF26Nat. Hist. l. 6. c. 28. : near Cananua is placed, by the same writer, the island Devadae, called by PhilostorgiusF1 διβους, "Divus", in which it is supposed there is some trace of the name of Abidah, by an inversion of the two last syllables; and perhaps also in Abissa, which PtolemyF2 places in the country of the Sachalites in Arabia Felix. As for Eldaah, Bishop Patrick thinks there are no remains of this name, unless in the city of Elana, from whence there was a gulf called Elanites, and a people that lived there Elanitae; but one would think there are some traces of it in the cities Alata, Lattha, and Leaththa, all, according to PtolemyF3lb. , in Arabia Felix: 

all these were the children of Keturah; her children and grandchildren. 

Verse 5
And Abraham gave all that he had unto Isaac. By his last will and testament; not all out of his own hand, while he lived, at least he reserved somewhat for himself, and for gifts to his other children; so his servant declared to the parents and friends of Rebekah, Genesis 24:35; wherefore some render the words here "had given"F4נתן "dederat", Junius & Tremellius, Piscator. ; or the sense is, that he had at that time purposed and promised to give all that he had to Isaac, and now he actually did it. 

Verse 6
But unto the sons of the concubines which Abraham had,.... These were Hagar and Keturah, though they are both called his wives, Genesis 16:3; yet they were concubines; so Keturah, 1 Chronicles 1:32; they were, as some render the word, "concubine wives"F5הפילגשים "concubinarum uxorum", Junius & Tremellius, Piscator. ; they were half wives or secondary ones: the Jewish writers say that they were espoused, but not by writing, as wives were; they were under the lawful wife, when there were any, and a kind of head servants in the family, and their children did not inherit; now the sons of the concubines of Abraham were Ishmael by Hagar, and the six above mentioned by Keturah: to these 

Abraham gave gifts; money, gold and silver, of which he had plenty: the Targum of Jonathan calls them substance and movable goods; by this it appears, that though he had sent Ishmael away without anything, yet he afterwards remembered him, and gave him a portion with the rest of the children of his, concubines: 

and sent them away from Isaac his son; that they might not be troublesome to him and his family; and that there, might be no contention among them about inheriting the land of Canaan given to him and his seed: and this Abraham did 

while he yet lived; or otherwise after his death a separation would not have been easily made; but his authority had weight with them: and they were sent by him 

eastward, into the east country; into Arabia, and the parts thereabout, which lay east from the place where Abraham was; these are the children of the east, mentioned along with the Midianites, who sprung from Keturah, Judges 6:3. 

Verse 7
And these are the days of the years of Abraham's life, which he lived,.... Being about to die, an account is given of his age, which was 

an hundred threescore and fifteen years; one hundred and seventy years; so that Isaac was now seventy five years of age, for he was born when Abraham was an hundred years old, and Jacob and Esau must how be fifteen years of age at this time, since they were born when Isaac was sixty years of age, Genesis 25:26; and Ishmael must be eighty nine years old; it may be observed, that as Abraham was seventy five years old when he went from Haran into the land of Canaan, Genesis 12:4; he had been just an hundred years a sojourner in this country. 

Verse 8
Then Abraham gave up the ghost,.... Very readily and cheerfully, without any previous sickness or present pain, but through the decay of nature by reason of old age, in a very easy quiet manner: 

and died in a good old age, an old man; for quantity, in those times few arriving to a greater; for quality, not attended with those inconveniences and disadvantages with which old age generally is, and therefore called evil: 

and full of years; in the original it is only, "and full"; the Targum of Jonathan adds, "of all good"; temporal and spiritual, with which he was filled and satisfied; or he had had enough of life, and was willing to depart, and was full of desires after another and better world: 

and was gathered to his people; which is to be understood not of his interment, there being only the body of Sarah in the sepulchre in which he was laid; but of the admission of his soul into the heavenly state upon its separation from the body, when it was at once associated with the spirits of just men made perfect. The Arabic writersF6Elmacinus, p. 34. Patricides, p. 21. Apud Hottinger. Smegma Oriental. p. 315. say that he died in the month of Nisan, others say Adar, in the year of the world 3563; but, according to Bishop Usher, he died A. M. 2183, and before Christ 1821. 

Verse 9
And his sons Isaac and Ishmael buried him in the cave of Machpelah,.... Isaac, though the younger brother, is set first, because he was born of the lawful wife of Abraham, the free woman, whereas Ishmael was born of a concubine and a bondwoman; Isaac was heir not only to Abraham's temporal estate, but of the promise made concerning the Messiah, (not so Ishmael,) and was on all accounts the greater man. It appears from hence, that, though them had been a quarrel between Ishmael and Isaac, and the latter had been persecuted by the former, yet the difference was now made up, and they were reconciled, at least they agreed in this act of showing their last respect to their father; and that, though Ishmael had been expelled his father's house, yet he was not at any great distance from him, and there was a correspondence between him and his father; nor was he forgotten by him, as is clear from Genesis 25:6; and he retained a filial affection for him; and Jarchi from hence concludes, that he was a penitent and a good man. The place where these two brothers buried their father was the cave of Machpelah: 

in the field of Ephron, the son of Zohar the Hittite, which is before Mamre; see Genesis 23:8; wherefore very false is the tradition of the MahometansF7Pitt's Account of the Religion of the Mahometans, c. 7. p. 93. , that Abraham's sepulchre is at Mecca, which they, now show, and stands about twelve paces from the temple there, enclosed with iron rails. 

Verse 10
The field which Abraham purchased of the sons of Heth,.... Of one of them, Ephron, the rest being witnesses of it, Genesis 23:16, 

there was Abraham buried, and Sarah his wife; Sarah had been buried there thirty eight years before, which was the reason why his sons buried, him there; if he died in Beersheba, as seems probable, see Genesis 24:62; from thence to Hebron were sixteen milesF8Bunting's Travels, p. 57. ; so far was he carried to be interred. 

Verse 11
And it came to pass, after the death of Abraham, that God blessed his son Isaac,.... Yet more and more, both with spiritual and temporal blessings; showing hereby, that, though Abraham was dead, he was not unmindful of his covenant, which should be established with Isaac, Genesis 17:19, 

and Isaac dwelt by the well Lahairoi; which was near the wilderness of Beersheba and Paran, where Ishmael dwelt; so that they were not far from one another, see Genesis 16:14. 

Verse 12
Now these are the generations of Ishmael, Abraham's son,.... Or the genealogy of his posterity; and which is given to show that the Lord was not unmindful of his promise made to Abraham, concerning the multiplication of his seed, Genesis 16:10, 

whom Hagar the Egyptian, Sarah's handmaid, bare unto Abraham; see Genesis 16:1. 

Verse 13
And these are the names of the sons of Ishmael,.... After mentioned: by their names, according to their generations; which were imposed upon them at their birth, and are recited according to the order in which they were born, as follows: 

the firstborn of Ishmael, Nebajoth: mentioned in Isaiah 60:7; and from whence a people of the Arabs are called Nabathaeans, and their country Nabathaea. JosephusF9Antiqu. l. 1. c. 12. sect. 4. says, that all the country from Euphrates to the Red sea is called the Nabatene country. The posterity of this man inhabited part of Arabia Deserta and of Arabia Petraea, even to the entrance of Arabia Felix. StraboF11Geograph. l. 16. p. 528, 534, 536. reckons the Nabataeans among the Arabians, and calls Petra the metropolis of Arabia Petraea, Petra Nabataea, and Petra of the Arabian Nabataeans, who he says dwelt about Syria, and often made excursions into it; and observes, that their country is populous and abounds with pastures; hence the rams of Nebaioth, mentioned in Isaiah 60:7; Pliny alsoF12Nat. Hist. l. 5. c. 11. & l. 6. c. 28. & l. 12. c. 17. places them in Arabia, and says they inhabit the town called Petra, and that they border upon Syria. 

And Kedar is the second son of Ishmael; and the posterity of this man and their country are reckoned in Arabia by Isaiah, Isaiah 21:13; and they are so well known to be Arabians, that the Arabic language is most frequently, in Jewish writings, called the language of Kedar. These are the people whom PlinyF13lbid. l. 5. c. 11. names Cedrei, and mentions them along with the Nabathaeans, as near unto them, and indeed they dwelt in the same country, Arabia Petraea, and in tents, living by pasturage, hence they are sometimes called Scenites; and mention is made of the tents of Kedar in Song of Solomon 1:5; these are the Scenite Arabs, called Saracens by Ammianus MarcellinusF14L. 22. p. 228. l. 23. p. 250. Ed. Vales. . Two other sons of Ishmael follow: 

and Adbeel and Mibsam; of whom no mention is made elsewhere, nor are there any traces of their names, unless the Agubeni, placed by PtolemyF15Geograph. l. 5. c. 19. near Arabia Felix. 

Verse 14
And Mishma, and Dumah, and Massa. Of Mishma and Massa, and of their posterity, there is not anything said elsewhere, unless the Masani, PtolemyF16Georaph. l. 16. p. 528. 534. 536. places near Arabia Felix, came from Massa. Dumah seems to be the same Isaiah speaks of in Genesis 21:11; and in Arabia Deserta, where some of Ishmael's posterity settled, is a place called Dumaetha, by PtolemyF17lbid. , which perhaps had its name from this son of his. The Targum of Jonathan translates these three names,"hearing, silence, and patience;'which the Jews use as a proverb, when they would signify that there are some things to be heard and not spoken of, and to be patiently borne. If Ishmael had in view to teach such lessons by the names he gave his children, he will seem to be a better man than he is usually thought to be. 

Verse 15
Hadar and Tema,.... From the first of these the city Adra in Arabia Petraea, and from the other the city Themma in Arabia Deserta, both mentioned by PtolemyF18Geograph. l. 5. c. 17, 19. , may be thought to have their names; or the city Adari and the Athritae in Arabia FelixF19Ibid. l. 6. c. 7. ; and the inhabitants of the land of Tema are mentioned as Arabians, Isaiah 21:13; and PlinyF20Nat. Hist. l. 6. c. 28. speaks of a people called Thimaneans, whom he says the ancients joined to the Nabathaeans: the troops of Tema mentioned in Job were of this people, Job 6:19; and Eliphaz the Temanite, Job 2:11, is thought by some not to be the descendant of Teman the grandson of Esau, but to be of this man's people and country. The three last sons follow: 

Jetur, Naphish, and Kedemah; the two first of these are reckoned among the Hagarites, as the Ishmaelites were sometimes called, 1 Chronicles 5:19; from Jetur came the Itureans, whom PlinyF21Nat. Hist. l. 5. c. 23. places in Coelesyria; and their country Iturea is reckoned by StraboF23Geograph. l. 16. p. 520. along with Arabia; and the Ithyreans with VirgilF24Georgic. l. 2. ver. 448. are famous for their bows, as Ishmael and his posterity were for archery in all ages, and still are; see Gill on Genesis 21:20. As for the posterity of Naphish and Kedomah, we have no account elsewhere, nor any traces of their names, unless those of the latter should be meant by the men of the east, or the men of Kedem, Jeremiah 49:28, which is not improbable, since they are mentioned with the posterity of Kedar the second son of Ishmael; and the Nubaeans by Lebanon may be from Naphish. 

Verse 16
These are the sons of Ishmael,.... The twelve before mentioned, Genesis 25:13, 

these are their names, by their towns and by their castles; their towns and their castles being called after their names, some of which we are able to trace at this distance, as the above notes show: 

twelve princes according to their nations; these were princes, or heads of tribes, and there were twelve of them, and continued so, see Genesis 17:20; where is the prophecy, and here an accomplishment of it. 

Verse 17
And these are the years of the life of Ishmael, an hundred and thirty and seven years,.... one hundred and thirty seven years old. So that he lived forty eight years after the death of Abraham, Genesis 25:8; and, though he did not live to be so old as he, yet it was a considerable age he attained unto; see Gill on Genesis 25:7, 

and he gave up the ghost and died, and was gathered unto his people; some of the same expressions being used of him as of his father, Genesis 25:8, have led some to conclude that he was a penitent and died a good man, and was gathered to the same people; but these phrases are used both of good and bad men. 

Verse 18
And they dwelt from Havilah unto Shur,.... That is, the posterity of Ishmael, whose country reached from one place to the other; not from India to Chaluza, as the Targums of Jonathan and Jerusalem; but the extent is that vast desert of Arabia, which eastward was called the wilderness of Havilah, and westward the wilderness of Shur; so that they inhabited it from east to west: 

that is before Egypt, as thou goest to Assyria; which last place was over against Egypt, and bordered on that part where lies the way to the land of Assyria: 

and he died in the presence of all his brethren; they being present when he died, or in peace with them, in all prosperity along with them: but since his death is spoken of before, and here the situation of his posterity, the words may be read, "it fellF25נפל "cecidit habitatio ipsi", Schmidt; "cecidit sors ejus", Aben Ezra, Kimchi, Ben Gersom, and Ben Melech. in the presence of his brethren"; his lot, or the habitation of his posterity fell by lot between his brethren the Egyptians on one side of him, and the Israelites on the other; or between the sons of Keturah on the east, and the posterity of Isaac on the west. 

Verse 19
And these are the generations of Isaac, Abraham's son,.... Moses, having given the genealogy of Ishmael and his posterity, returns to Isaac, the other son of Abraham, with whom and his children the following part of his history is chiefly, if not altogether concerned: 

Abraham begat Isaac; for the further confirmation of his being his proper legitimate son this clause is added. 

Verse 20
And Isaac was forty years old when he took Rebekah to wife,.... Which was three years after the death of his mother; Isaac was born when she was ninety, and therefore must be thirty seven when she died. The Jews say Rebekah was but fourteen, though it is highly probable she was older; who is described as 

the daughter of Bethuel the Syrian, of Padanaram; so called to distinguish it from other Arams, as Aram of Damascus, &c. this seems to be the same with Aram Naharaim, or Mesopotamia, which lay between the rivers Euphrates and Tigris; for Padan, as Jarchi observes from the Targum, signifies two; but rather, as he, and Aben Ezra, and others say, Padan in the Arabic language signifies a field; it here intends the field or country of Syria, as in Hosea 12:12. Haran, in Syria or Mesopotamia, was the place where Bethuel and Laban lived, see Genesis 28:5. Some traces of Padan in Mesopotamia are thought to be in the cities of Aphphadana and Aphadana, which are placed by PtolemyF26Geograph. l. 5. c. 18. in that country. Moreover, Rebekah is also said to be 

the sister to Laban the Syrian, the son of Bethuel, who are both called Syrians, because they now lived in Syria: otherwise they were originally Chaldees, being descended from Nahor the brother of Abraham, who both were of Ur of the Chaldees; so Jacob is called a Syrian, because he lived long in the same place, Deuteronomy 26:5. 

Verse 21
And Isaac entreated the Lord for his wife,.... Was very earnest and constant in his supplications for her, as the word signifies, as is observed by Jarchi; or, "before his wife"F1לנכח אשתו "praesente uxore sua", Munster, Fagins. , she being present, and joining with him in his prayers: the reason was: 

because she was barren; which appeared by the length of time they had been married, which was near twenty years, see Genesis 25:26. The Jewish writersF2Pirke Eliezer, c. 32. Targum. Jon. in loc. Shalshalet Hakabala, fol. 3. 1. say, that, after twenty years, Isaac took her and went with her to Mount Moriah, to the place where he was bound, and prayed that she might conceive; putting the Lord in mind of the promise he there made of the multiplication of Abraham's seed, Genesis 22:17, 

and the Lord was entreated of him; he granted him his request; for, though God has purposed and promised to do many things for his people, yet he will be sought unto by them to do them for them: 

and Rebekah his wife conceived; two sons at once, as it follows. 

Verse 22
And the children struggled together within her,.... When she was quick with child: this was some time before her delivery, and was not a common and ordinary motion felt by women in such circumstances, but an extraordinary one; the two children in her strove with each other, as if it was for mastery, or who should get out first before the proper time; which not only gave her great uneasiness of mind, but pain of body: this was an emblem of the future difference between those two children, Esau and Jacob, and of the contentions that would be between their respective offspring, and of the enmity and war between good and bad men in all ages, and of the conflict between flesh and spirit in all good men: 

and she said, if it be so, why am I thus? that is, either if it be so with me as is not with others in the like condition; for, as Aben Ezra suggests, she had inquired of other women, whether it had ever been so with them, and they replied, no: then, says she, how comes it to pass that it should be different with me from others? or, if those children by struggling should kill one another, or be abortive and kill me, why should I have been so desirous of conception? or prayed for it, as Jarchi observes? or, if so it is, and this will be the case, "why am I thus"F3למה זה אנכי "eur ego hoc?" Tigurine version, Montanus, Fagius. ? this unhappy woman, to be in such circumstances, to endure so much pain, and to no purpose? why have I conceived and carried my burden so long, and at last cannot be delivered, or bring forth a live child? all my prayers and pains have been in vain: 

and she went to inquire of the Lord; to the school of Shem the great, say the Targums of Jonathan and Jerusalem, and so Jarchi: the Arabic writers sayF4Patricides, apud Hottinger, Smegma Oriental. p. 335. Abulpharag. Hist. Dynast. p. 15. , she inquired of Melchizedek; and, according to Aben Ezra, of some prophet, or of Abraham, who lived fifteen years after this event: and indeed, if she inquired of any particular person of note for religion, and as a prophet, there is none so likely as he, who was the friend of God, and had great intimacy with him, and to whom he revealed his secrets. But perhaps no more is meant by it, than that she went either to some proper and private place, and prayed unto the Lord that he would show her the reason of what had happened unto her; or to some public place of worship, and where prayer was wont to be made, and where she inquired by means of such as were engaged therein concerning this matter; see Psalm 73:17. 

Verse 23
And the Lord said unto her,.... Either by one or other of the above persons she acquainted with this affair, and entreated to seek the Lord for her; or by an impulse upon her own mind: 

two nations are in thy womb; or two persons, from whom two nations will spring, the Edomites and Israelites, the one from Esau, the other from Jacob: 

and two manner of people shall be separated from thy bowels; different in their bodies, complexions, manner of life, religion, as well as place of abode: 

and the one people shall be stronger than the other people: the Edomites, the posterity of Esau, were a very potent people, and had a succession of dukes and kings, before the Israelites, the posterity of Jacob, made any figure in the world, and while they were slaves in Egypt, see Genesis 36:1; though in later times the Israelites became the stronger: 

and the elder, or "greater": 

shall serve the younger, or "lesser": the offspring of Esau, the eldest, should become tributary to the posterity of Jacob, the younger; which was verified in the times of David, when the Edomites were subdued by him, 2 Samuel 8:14; and still more in the times of Hyrcanus, when the Edomites or Idumeans became one people with the Jews, and embraced their religionF5Joseph. Antiqu. l. 13. c. 9. sect. 1. , rather than to be dispossessed of their country; and will have a further accomplishment in the latter day, when the prophecies in Obadiah 1:18 shall be fulfilled. Of the use which the Apostle Paul makes of this passage; see Gill on Romans 9:11, Romans 9:12. 

Verse 24
And when her days to be delivered were fulfilled,.... The nine months were up from the time of her conception; or, as the Targum of Jonathan, when the two hundred and seventy days she went with child were completed: 

behold, there were twins in her womb; as was perceived by the midwife; a double mercy was granted, more given than asked for; probably only one child was asked for, but two given. 

Verse 25
And the first came out red,.... Either his body, or rather the hair it was covered with, red; which was a sign, as Jarchi observes, that he would be a shedder of blood, fierce and cruel as were he and his posterity: 

all over like an hairy garment; his body was all over full of hair, which stood as thick as a garment made of hair, and was a sign of the roughness of his disposition, as well as of the strength of his body: 

and they called his name Esau; his parents, and those present at his birth, all that saw him thus covered with hair; for he had his name not from the colour of his body or hair; for the word does not signify "red", but comes from a word which signifies "to make", he being a "maker": that made his way out before his brother, or an active man as afterwards, or because of his hair was "made" or born more like a man than a child; and so the Targum adds,"because he was wholly perfect, with the hair of his head and beard, and with his teeth and grinders:'but chiefly because of his hairiness, for Esau in the Arabic language signifies "covered"F6"texit", "operuit", Castel. Colossians 2930. , as he was with hair: some say, a word in that language signifies a hairy garment made of camel's hairF7Vid. Stockium. p. 923. . 

Verse 26
And after that came his brother out,.... Out of his mother's womb, either by his own strength, or by the help of the midwife: 

and his hand took hold on Esau's heel; to pluck him back and get out first; and this was not casual, but was so ordered in Providence, and had a meaning and mystery in it: 

and his name was called Jacob; by his parents and others, and that for the above reason, because he took his brother by the heel, which his name has the signification of, and Esau has respect to in Genesis 27:36, 

and Isaac was threescore years old when she bare them; and so it was twenty years after he had been married to her; so long was his faith tried and exercised about the promised seed that was to spring from him. 

Verse 27
And the boys grew,.... In stature, became strong and fit for business, and betook themselves to different employments: 

and Esau was a cunning hunter, a man of the field: whose business lay in tilling and sowing it, which his father Isaac followed sometimes; or rather he chose to range about the field and hunt after beasts and birds, in which he was very expert, and contrived traps and snares to catch them in; and this course of life was most agreeable to his temper and disposition, being active, fierce, and cruel; according to the Targum of Jonathan, he was also a hunter and slayer of men, Nimrod and Henoch his son: 

and Jacob was a plain man; an honest plain hearted man, whose heart and tongue went together; a quiet man, that gave no disturbance to others; a godly man, sincere, upright, and perfect, that had the truth of grace and holiness in him, as well as the perfect righteousness of his Redeemer on him: 

dwelling in tents; keeping at home and attending the business of the family, as we afterwards find him boiling pottage, Genesis 25:29; or rather this denotes his pastoral life, being a shepherd, he dwelt in tents, which could be removed from place to place for the convenience of pasturage: Jarchi's note is,"in the tent of Shem and in the tent of Eber;'agreeably to the Targum of Jonathan,"a minister in the school of Shem, seeking doctrine from the Lord;'a student there, where he resided awhile, in order to be instructed in the doctrines of truth and righteousness. 

Verse 28
And Isaac loved Esau, because he did eat of his venison,.... Better than Jacob, not only because he was his firstborn, but because he brought him of the flesh of creatures, which he took in hunting, and being dressed, were savoury food to him: it is in the original, "because venison (or what he hunted) was in his mouth"F8כי ציד בפיו "quia venatio in ore ejus", Pagninus, Montanus. , into which he put it, and was very grateful to his taste: 

but Rebekah loved Jacob; more than Esau, being more at home with her, and of a milder disposition; and more especially being a good man, a partaker of the grace of God, and to whom she knew by the oracle the blessing and promise belonged. 

Verse 29
And Jacob sod pottage,.... Or boiled broth; this he did at a certain time, for this was not his usual employment; the Targum of Jonathan says, it was on the day in which Abraham died; and whereas this pottage was made of lentiles, as appears from Genesis 25:34; this the Jewish writersF9Pirke Eliezer, c. 35. say was the food of mourners; and so this circumstance furnishes out a reason for Jacob's boiling pottage of lentiles at this time: and hence also theyF11Seder Olam Rabba, p. 3. Shalshalet Hakabala, fol. 5. 1. gather, that Jacob and Esau were now fifteen years of age; for Abraham was an hundred years old when Isaac was born, and Isaac was sixty at the birth of his sons; and Abraham lived to be one hundred and seventy five, and therefore Esau and Jacob must be fifteen years old when he died: 

and Esau came from the field, and be was faint: for want of food, and weary with hunting, and perhaps more so, having toiled and got nothing. 

Verse 30
And Esau said to Jacob, feed me, I pray thee, with that same red pottage,.... Or, "with that same redF12מנ־האדם האדם הזה "de rufo, rufo isto", Pagninus, Montanus, Drusius; so Piscator, Schmidt. , red"; not knowing what it was, or what it was made of, and therefore only calls it by its colour; and the word being doubled, may denote that it was very red; or he, being in haste and greedy of it through hunger, repeats it in a quick and short way: this pottage was made of lentiles, as we learn from Genesis 25:34; which sort of food was much in use with the Egyptians, Egypt abounding with lentiles; and particularly Alexandria was famous for them, from whence they were carried into other countries, as AustinF13Comment. in Psal. xlvi. tom. 8. p. 174. relates. The lentiles of Pelusium, a city in Egypt, are made mention of by VirgilF14Virgil. Georgic. l. 1. ver. 228. and MartialF15Martial. l. 13. epigr. 9. , for which that place was famous; where, as Servius saysF16In Virgil. ut supra. (Georgic. l. 1. ver. 228) , lentiles were first found, or where they grew the best; and, in the MisnahF17Misn. Celim. c. 17. sect. 8. , an Egyptian lentil is spoken of, as neither large nor small, but middling. PlinyF18Nat. Hist. l. 18. c. 12. speaks of two sorts of it in Egypt, and says he found it in some authors, that eating of these makes men even tempered, good humoured, and patient; and observesF19lbid. c. 17. , that they delight in red earth, or where there is much ruddle, or red ochre, from whence they may receive a red tincture; and the pottage made of them is of such a colour. And Dr. ShawF20Travels, p. 140. Ed. 2. says, that lentiles dissolve easily into a mass, and make a pottage or soup of a chocolate colour, much used in the eastern countries: and, as Scheuchzer observesF21Physica Sacra, vol. 1. p. 78. , coffee is of the bean kind, and not unlike a lentil, and makes a red decoction. The colour of it took with Esau, as well as it was sweet and savoury, as AthenaeusF23Deipno Sophist. l. 4. c. 14, 15. reports; and especially, he being faint and hungry, desires his brother to give him some of it, and even to feed him with it: 

for I am faint; so faint that he could not feed himself, or however wanted immediate sustenance, and could not wait till other food he had used to live upon was dressed: 

therefore was his name called Edom; not from his red hair, but from this red pottage; for Edom signifies "red", and is the same with the names Pyrrhus and Rufus. 

Verse 31
And Jacob said, sell me this day thy birthright. Which had many privileges annexed to it, as honour and authority in the family next to parents; a double portion of inheritance; some say the exercise of priesthood, but that is questioned; the parental blessing, and especially in this the promises of the Messiah, and of inheritance of the land of Canaan, and which was typical of the heavenly inheritance: all which Rebekah knew by the divine oracle were designed for Jacob, and which no doubt she had acquainted him with, and advised him to deal with his brother about parting with his birthright as he had opportunity; and very likely they had talked together about it before in a distant manner, and Esau had shown some indifference to his right, and made no great account of it; and now, an opportunity offering to get him in the mind to part with it, he takes it, and moves for a sale of it immediately, at once, without any more delay, and even before he had his pottage; thus taking the advantage of his brother's necessity: or, sell it me "as the day"F24כיום "juxta hunc diem", Fagius, Drusius. , let the bargain be as clear as the day, as Jarchi interprets it; let it be made in plain and full terms, that there may be no dispute about it hereafter, or any revocation of it: but the former sense seems best, as appears from Genesis 25:33, where the same way of speaking is used. 

Verse 32
And Esau said, behold, I am at the point to die,.... Or, "going to die"F25הולך למות "vadens ad moriendum", Montanus. , going the way of all flesh; which he might say on account of the common frailty and mortality of man, and the brevity of life at most, or by reason of the danger of life he was always exposed to in hunting of wild beasts, as Aben Ezra suggests; or rather, because of his present hunger and faintness, which, unless immediately relieved, must issue in death. Dr. LightfootF26Works, vol. 1. p. 15, 696. thinks it was now the time of the famine spoken of in the following chapter, Genesis 26:1, 

and what profit shall this birthright do to me? a dying man, or when dead? In such a case, all the privileges of it in course would devolve on Jacob; and as for the promises of the Messiah, and of the land of Canaan, made to Abraham and his seed, these seemed to be at a great distance, and if he lived ever so long might never enjoy them; and therefore judged it most advisable to consult his present interest, and have something in hand, than to trust to futurity; and, by thus saying, he signified an entire willingness to part with his birthright on the terms proposed. 

Verse 33
And Jacob said, swear unto me this day,.... For the more sure and certain confirmation of the bargain; and by this oath oblige himself to let him peaceably enjoy the birthright, nor seek to revoke it, or dispute it with him, or disturb him in the possession of it: 

and he sware unto him; that he would abide by the bargain, and never give him any trouble on that account; and hereby he made it over to Jacob as firm as it could be; God himself being appealed to as a witness of it, whose will it was that Jacob should have the birthright, the blessing, and the promises: 

and he sold his birthright unto Jacob; with all the privileges and appurtenances of it, and that for one morsel of meat, as in Hebrews 12:16. 

Verse 34
Then Jacob gave Esau bread and pottage of lentiles,.... This shows what the pottage was made of, of which see Genesis 25:30; and that Jacob gave to Esau more than he asked and bargained for, bread as well as pottage; but neither of them until the bargain was made and swore to, and be had got the birthright secured unto him; as cunning as Esau, and as simple and plain as Jacob were, the latter outwitted the former, and was too crafty for him: 

and he did eat, and drink, and rose up, and went his way; following his former course of life, without any remorse of conscience, reflection of mind, or repentance for what he had done; for though he afterwards carefully sought the blessing with tears he had parted with, yet not until his father was upon his deathbed, Hebrews 12:17, 

thus Esau despised his birthright; by setting it at so mean a price, and by not repenting of it when he had so done; having no regard especially to spiritual blessings, to the Messiah, and to the heavenly inheritance, eternal glory and happiness by Christ: the Jerusalem Targum adds,"and he despised his part in the world to come, and denied the resurrection of the dead;'and the Targum of Jonathan on Genesis 25:29 says, that"on that day he committed five transgressions; he performed strange worship (or committed idolatry), he shed innocent blood, he lay with a virgin betrothed, he denied the life of the world to come (or a future state), and despised the birthright;'which confirms the character the apostle gives of him, that he was a fornicator and a profane person, Hebrews 12:16. 

26 Chapter 26 

INTRODUCTION TO GENESIS 26 

This chapter treats of Isaac's removal to Gerar, occasioned by a famine, Genesis 26:1; of the Lord's appearance to him there, advising him to sojourn in that place, and not go down to Egypt; renewing the covenant he had made with Abraham, concerning giving that country to him and his seed, Genesis 26:2; of what happened unto him at Gerar on account of his wife, Genesis 26:7; of Isaac's great prosperity and success, which drew the envy of the Philistines upon him, Genesis 26:12; of his departure from hence to the valley of Gerar, at the instance of Abimelech; and of the contentions between his herdsmen, and those of Gerar, about wells of water, which caused him to remove to Beersheba, Genesis 26:16; of the Lord's appearance to him there, renewing the above promise to him, where he built an altar, pitched his tent, and his servants dug a well, Genesis 26:24; of Abimelech's coming to him thither, and making a covenant with him, Genesis 26:26; which place had its name from the oath then made, and the well there dug, Genesis 26:32; and lastly, of the marriage of Esau, which was a great grief to Isaac and Rebekah, Genesis 26:34. 

Verse 1
And there was a famine in the land,.... In the land of Canaan, as the Targum of Jonathan expresses it: 

besides the first famine that was in the days of Abraham; of which see Genesis 12:10; which was an hundred years before this: 

and Isaac went unto Abimelech king of the Philistines, unto Gerar; where his father Abraham had sojourned before he was born; and therefore the present king of this place can scarce be thought to be the same Abimelech that was king of it in Abraham's time; but it is highly probable that this Abimelech was the son of the former king, and that this was a common name to the kings of Gerar or the Philistines, as Pharaoh was to the kings of Egypt. Isaac came to this place from Lahairoi, where he had dwelt many years, see Genesis 24:62; which was at or near Beersheba, and was about eight miles from GerarF1Bunting's Travels, p. 70. . 

Verse 2
And the Lord appeared unto him,.... In a vision or dream, when he was at Gerar: 

and said, go not down into Egypt; as his father had done in the like case, and where Isaac thought to have gone, and the rather, as that was a fruitful country; and so the Targum of Jonathan,"and it was in the heart of Isaac to go down into Egypt, and the Lord appeared unto him, &c.'and charged him not to go thither; partly to try his faith in him, and dependence on his providence for support in this time of famine, and partly lest he should think of continuing there, and be unmindful of the promise of the land of Canaan to Abraham's seed: 

dwell in the land which I shall tell thee of; even the land of Canaan, which he was now about to give him on account of the promise of it to Abraham and his seed, and to renew it to him and to his seed. 

Verse 3
Sojourn in this land,.... The land of Canaan, where he now was; either in Gerar, which though in the land of the Philistines was a part of Canaan, the place of his present residence; or in any other part of it he should be directed to: however, by this it appears it was the pleasure of God that he should not go out of that land, and which Abraham his father was careful of, that he should not while he lived; see Genesis 24:6, 

and I will be with thee, and I will bless thee; with his presence; with protection from all enemies; with a supply of all the necessaries of life; and with all spiritual blessings, and with eternal life and happiness: 

for unto thee, and to thy seed, will I give these countries; inhabited at that time by the Philistines, Canaanites, and the several tribes of them: 

and I will perform the oath which I sware unto Abraham thy father; concerning the promise of the Messiah from him and his seed, the gift of the land of Canaan to them, and the multiplication of them, Genesis 22:16. 

Verse 4
And I will make thy seed to multiply as the stars of heaven,.... Meaning in the line of Jacob especially, if not only; from whom sprung twelve patriarchs, the heads of so many tribes, which in process of time became very numerous, even as the stars of heaven: 

and I will give unto thy seed all these countries; which is repeated from Genesis 26:3 for the greater confirmation of it: 

and in thy seed shall all the nations of the earth be blessed; meaning in the Messiah that should spring from him, see Genesis 22:18. 

Verse 5
Because that Abraham obeyed my voice,.... In all things, and particularly in offering up his son at his command: 

and kept my charge; whatever was given him in charge to observe; this, as Aben Ezra thinks, is the general, of which the particulars follow: 

my commandments, my statutes, and my laws; whether moral, ceremonial, or civil and judicial; all and everyone which God enjoined him, he was careful to observe. Here seems to be something wanting, for the words are not to be joined with the preceding, as if Abraham's obedience was the cause of the above promises made to Isaac, or to himself: but this is mentioned rather as an example to Isaac, and to stir him up to do the like, as if it was said, because or seeing that Abraham thy father did so and so, do thou likewise. 

Verse 6
And Isaac dwelt in Gerar. Continued there; in this he was obedient to the command and will of God. 

Verse 7
And the men of the place asked him of his wife,.... The inhabitants of Gerar inquired of Isaac who she was, whether she was his wife or not, or in what relation she stood in to him; this was not a mere civil inquiry, but what arose from the prevalence of lust in them towards her; and yet it was under some restraint, they being not so abandoned to their lusts as to exercise them upon any; not upon a man's wife, the sin of adultery being detestable to them, though that of fornication was made no account of by them: 

and he said, she is my sister; herein imitating his father Abraham in his infirmity and unbelief, who in the same place had made such an answer to a like question concerning Sarah, Genesis 20:1; and which if Isaac knew of, as probably he did, one would wonder that he should fall into the same evil, and especially when he had not so much to say to support his assertion as Abraham had; for Rebekah was not so near akin to him as Sarah was to Abraham; and though cousins might be called sisters, yet this was mere dissimulation to call his wife sister, and was done with an intention to deceive, and therefore not justifiable: 

for he feared to say, she is my wife; which was the real truth; but the fear of men, which brings a snare, led him to this, and from which good men are not always free: 

lest, said he, that is, within himself, in his own mind; and so the Targum of Jonathan, he thought in his heart: 

the men of the place should kill me for Rebekah; that they might marry her, one or other of them; for, it seems, they had not so great a sense of the sin of murder, as of adultery: 

because she was fair to look upon; which he feared would be a temptation to them, and stir up their impure desires after her, in order to gratify which he was afraid they would kill him; Rebekah retaining her beauty still, though she had been married in all probability forty years or more, see Genesis 24:16. 

Verse 8
And it came to pass, when he had been there a long time,.... Perhaps some years: for though it is in the original, "when days were prolonged to him there"F2כי ארכו לו שם הימים "cum prolongati essent ei ibi dies", Pagninus, Montanus, Schmidt. ; yet days are sometimes put for years: 

that Abimelech king of the Philistines looked out at a window; in his own palace, near to which, in all likelihood, were the apartments that Isaac and Rebekah dwelt in; and this he did accidentally, and not out of curiosity, or with any intention to observe or pry into the behaviour and conduct of these two persons one towards the other: 

and saw, and, behold, Isaac was sporting with Rebekah his wife; laughing and joking with her, which by his motions and gestures, and the airs and freedoms he took, Abimelech could perceive were such as were not usual between brothers and sisters, though honest and lawful between man and wife; such as embracing her in his arms, and frequently kissing her, and the like. 

Verse 9
And Abimelech called Isaac,.... Sent a messenger to desire him to come to him: 

and said, behold, of a surety she is thy wife: and then perhaps told him of what he had observed that passed between them; which was a clear proof that they must be man and wife, or he would never have took such liberties with her: 

and how saidst thou, she is my sister? what reason hadst thou for it? what could induce thee to say so? 

and Isaac said unto him; not alleging, as Abraham did, any relation that was between them before marriage: 

because I said; that is, within himself, for, he did not speak it out to others: 

lest I die for her; for her sake, that another might have and enjoy her; it was fear of losing his life that led him to take such a step, and give out that she was his sister. 

Verse 10
And Abimelech said, what is this thou hast done unto us?.... By entertaining suspicions and jealousies of us as bad men, and by exposing us to the temptation of committing iniquity; why hast thou dealt thus with us, and what have we done, or is in our character, that thou shouldest act after this manner? 

one of the people might lightly have lien with thy wife; it is much one or other had not before this time, not looking upon it criminal to have to do with a single woman, when they would not have meddled with another man's wife, Jarchi interprets this of Abimelech himself; and so the Targum of Jonathan, who perhaps had been thinking of taking her to his bed; and was "within a little"F3כמעט "parum abfuit", Junius & Tremellius, Piscator, Schmidt. , as the word for "lightly" may be rendered, of accomplishing his design: 

and thou shouldest have brought guiltiness upon us: been the occasion of their committing the sin of adultery, which was heinous in the eyes of Heathens, and of bringing on them the punishment due thereunto. 

Verse 11
And Abimelech charged all his people,.... All his subjects throughout his kingdom, and particularly the inhabitants of Gerar, and more especially his courtiers and servants about him: 

saying, he that toucheth this man or his wife; that does any injury to one either by words or deeds, or behaves immodestly to the other, or attempts to ravish her; this being sometimes used as a modest expression carnal knowledge of a woman; or that does either of them any harm or hurt in any respect whatever: 

shall surely be put to death; this severe edict he published, in order to deter his subjects from using them ill, to which they might be provoked by Isaac's dissimulation, and by his evil suspicions of them. 

Verse 12
Then, Isaac sowed in that land,.... In the land of Gerar; after matters were settled between him and Abimelech, and he had ordered his servants to do him no hurt, he sowed wheat or barley, or some such grain: 

and received in the same year an hundred fold; in which he sowed it, and which many take to be a year of famine; and so it was the more extraordinary, that there should be such a plentiful crop produced on Isaac's ground, when there was such barrenness elsewhere: but it does not seem likely that it should be the same year of famine in which Isaac came to Gerar, since he is said to have been them a "long time", Genesis 26:8; before this sowing and plenty upon it were. This increase is far from being incredible; for PlinyF4Nat. Hist. l. 11. c. 10. , besides instances he gives of an hundred fold, says, that in a field at Byzacium in Africa one bushel produced one hundred and fifty bushels; and from the same place, the deputy of Augustus there sent him from one grain very few less than four hundred, and to Nero three hundred stalks from, one grain. HerodotusF5Clio sive, l. 1. c. 193. speaks of a country, near to the place where the Euphrates runs into the Tigris, on which the city Ninus was, which nowhere failed of producing two hundred fold, and the better sort of it even three hundred; see Matthew 13:23, 

and the Lord blessed him; and prospered and succeeded all his endeavours; and this was the true reason of the fertility of the land he manured and sowed. 

Verse 13
And the man waxed great,.... In substance, as well as in honour and glory, among men: 

and went forward; in the world, and in the increase of worldly things: 

and grew until he became very great: as he must needs be, since Abraham his father left him all that he had, who was very rich in cattle, in gold and silver, and had been increasing ever since; and especially since he came to Gerar, where he was gradually increasing, until he became to be exceeding great indeed, even the greatest man in all the country, yea, greater than King Abimelech himself, as it seems, from Genesis 26:16. 

Verse 14
For he had possession of flocks, and possession of herds,.... Many flocks of sheep, and herds of cattle, of oxen, asses and camels, in which the riches of men in those times and countries chiefly lay: 

and great store of servants; to look after his flocks and herds, and fields; or "much husbandry"F6עבדה רבה "cultura multa", Drusius; "proventus multus", Pagninus; "servitium multum", Schmidt; γεωργια πολλα, Sept. ; Jarchi interprets it much tillage; as, much land, many farms, fields, and vineyards, and the like; to cultivate which required many servants: 

and the Philistines envied him; for his prosperity and success, that his land should bring forth so plentifully, and that he should have such an increase of flocks, and herds, and servants, which made him so very significant great, and honourable. 

Verse 15
For all the wells which his father's servants had digged, in the days of Abraham his father,.... For the watering of his flocks and herds, see Genesis 21:25, 

the Philistines had stopped them, and filled them with earth; that they might be of no use; and this they did through envy to him, and is mentioned as a proof of it. 

Verse 16
And Abimelech said unto Isaac, go from us,.... Which was either said by way of advice, consulting Isaac's good, and the peace of his own kingdom; or else by way of command, enjoining him to depart, having a secret envy to him himself, or at least was jealous of his growing power and wealth: 

for thou art much mightier than we; in riches or goods, as the Targum of Jonathan adds; or in number; his family being greatly increased, his servants numerous, many being born of them in his house; Abraham had three hundred and eighteen trained servants in his house, Genesis 14:14; how many Isaac had is not certain; they must be a large number for Abimelech to fear anything from them. Some choose to interpret the words, thou hast increased, or thou hast got much from us, and by us; and therefore it is high time for thee to be gone from us. 

Verse 17
And Isaac departed thence,.... At once, peaceably and quietly, though to his loss and disadvantage, without taking himself either to argument or arms, in favour of himself; he departed immediately, as soon as he perceived his abode was disagreeable to the king and his people; which gives us a very agree, able idea of the calm and peaceable disposition of Isaac: 

and pitched his tent in the valley of Gerar, and dwelt there; at some distance from the city of Gerar, as Jarchi observes. JosephusF7Antiqu. l. 1. c. 18. sect. 2. says it was not far from it; but how far is not certain; very probably it was not out of the country, though on the borders of it. Some render it, "the brook of Gerar"F8בנחל גרר "ad torrentem Gerarae", V. L. , and interpret it, that he pitched his tent, and dwelt by it; and the word used does signify a brook as well as a valley; and there was a brook of Gerar, which SozomenF9Eccl. Hist. l. 6. c. 32. makes mention of. 

Verse 18
And Isaac digged again the wells of water, which they had digged in the days of Abraham his father,.... This seems to refer to the same wells made mention of in Genesis 26:15, since it follows: 

for the Philistines had stopped them after the death of Abraham; these were what Abraham's servants had dug, when he lived at Gerar, and which the Philistines durst not stop during his life; but when he was dead and particularly out of envy to Isaac his son, whom they observed to prosper much, they stopped them up, that he might have no benefit by them; for otherwise they would scarcely have stopped them, if he had not been upon the spot, but would have made use of them themselves. The opening of them again by Isaac seems to be done, as Jarchi observes, before he removed from Gerar to the valley, though it is here related; unless it can be thought that Abraham dwelt in the valley also, and had dug wells there, which the Philistines stopped up after his death, and Isaac opened when he came there; and if so one would think he should have had no occasion to have dug other new wells, as we find he afterwards did; besides, this seems to be out of the jurisdiction of the Philistines, and not in their power to have stopped them here; it seems therefore most probable that these were Abraham's wells at Gerar, and not in the valley. OrigenF11Contr. Cels. l. 4. p. 193. makes mention of wonderful wells being dug in the land of the Philistines by righteous men, meaning Abraham and Isaac; and particularly in Askelon which, according to some, is the same with Gerar; See Gill on Genesis 20:1, 

and he called their names after the names by which his father had called them; which he did out of respect to his father, to preserve the memory of his name, as well as to make his title and claim to them the more dear and certain. 

Verse 19
And Isaac's servants digged in the valley,.... In the valley of Gerar, as the Septuagint version expresses it: 

and found there a well of springing water; or "living water"F12מים חיים "aquarum viventium", Pagninus, Montanus, Drusius. , which continually flows, as Aben Ezra rightly interprets it: hence this phrase is used of the perpetual and ever living graces of the Spirit of God, John 4:10. 

Verse 20
And the herdmen of Gerar did strive with Isaac's herdmen,.... About the well which was dug in the valley; and this shows it was near Gerar or at least was upon the border of the country, and so it was a disputable point to whom it belonged: 

saying, the water is ours; though the well was dug by Isaac's servants, yet they laid claim to the water, pretending it was their ground, being on their borders: 

and he called the name of the well Esek: which signifies "contention": the reason of the name follows: 

because they strove with him; wrangled, contended, and disputed with him about whose right it was. 

Verse 21
And they digged another well,.... That is, Isaac's servants: 

and strove for that also; the herdsmen of Gerar disputed their right to that also, and strove to get it from them: 

and he called the name of it Sitnah; which signifies "hatred", it being out of hatred and malice to him that they gave him so much trouble; from this word Satan has his name, and these men were of a diabolical spirit, envious, spiteful, and malicious. 

Verse 22
And he removed from thence,.... A little further from their border, to cut off all pretence, and put a stop to all dispute and controversy for the future: 

and digged another well; in the place he removed to: 

and for that they strove not; it being at such a distance from their border, they could not have the face to claim any right to it: 

and he called the name of it Rehoboth; which signifies broad and spacious, places, enlargements: 

for now hath the Lord made room for us; for himself, his family, his herds, and flocks, and freed them, from those difficulties under which they laboured, and the straits into which they were brought through the contention of the herdsmen of Gerar: 

and we shall be fruitful in the land; his flocks and his herds increase, having good pasturage and watering for them, and so he and his family be in prosperous circumstances. 

Verse 23
And he went up from thence to Beersheba. From the place he last, removed unto Beersheba; the famine being over, he returns to the place where he and his rather formerly lived, Genesis 21:33. 

Verse 24
And the Lord appeared to him in the same night,.... The first night he came to Beersheba, in a dream or vision, in which the Lord was represented as speaking to him: 

and said, I am the God of Abraham thy father; though he was dead, he remembered the covenant he made with him, and the promises he made unto him: and besides, though Abraham was dead as to his body, yet alive in his soul; for God is not the God of the dead, but of the living, Matthew 22:32, 

fear not; any future famine, nor want of any good things, nor any enemies, the Philistines his neighbours, who had driven him from their country, and had harassed him from place to place: 

for I am with thee, and will bless thee; and if God is with his people, they have nothing to fear from men; and if he blesses them, they are blessed, and no curse can light upon them: 

and multiply thy seed, for my servant Abraham's sake; who was a faithful, diligent, servant of his; whose service was, not forgotten by him, but would be rewarded in a way of grace, though not of debt. 

Verse 25
And he builded an altar there,.... At Beersheba, where his father Abraham had planted a grove before, and very probably had built an altar also, though it might not be now standing, Genesis 21:33, 

and called upon the name of the Lord; and gave him thanks for all his mercies to him; for the care he had taken of him, and provision he had made for him and his during the time of famine; and for the protection and preservation of him in Gerar; and for his deliverance of him out of the hands of envious, malicious, and unreasonable men; as well as prayed unto him for present and future mercies, for providential care of him and his; and for communications of special grace, and for meetness for eternal glory; all which every good man daily prays to God for: 

and pitched his tent there: intending to take up his abode and settle there: 

and there Isaac's servants digged a well; in order to find water for the family, and for the flocks and herds; and which was necessary to be done, as they perceived their master designed to fix his habitation here; wells of water being of great moment and consequence in those hot and desert countries, as the above contentions about them abundantly show. 

Verse 26
Then Abimelech went to him from Gerar,.... After Isaac was settled at Beersheba, and was still increasing in his family and substance, of which Abimelech very probably was informed; and fearing lest he should resent his being sent out of his country by him, and the ill treatment he met with afterwards from the herdmen of Gerar in the valley about the wells, and should employ his riches and power against him, and fall upon him, and take his kingdom from him, he took a journey from Gerar to Beersheba, to pay Isaac a visit, and make a covenant with him: and 

Ahuzzath one of his friends; Jarchi and Jonathan take Ahuzzath for an appellative, and interpret it of a collection or company of his friends, which the king took along with him to attend him in his journey: but it seems rather to be the proper name of a man, who was very intimate and familiar with the king, and always kept him company, and so went along with him to Beersheba: 

and Phichol the chief captain of his army; his general, as the other was his principal counsellor or prime minister. There was one of this name, and in the same office, in the days of Abraham, and who attended the then present king, who also was called Abimelech on a like account as here, Genesis 21:22; but as the one affair was at the distance of an hundred years or more from the other, it is probable, that as this Abimelech might be the son of that Abimelech that lived in the times of Abraham, so this Phichol might be the son of him that lived then, and who succeeded his father in his office; though some think that Phichol is the name of an office, and signifies "the mouth of all", by whom the addresses of the people were made to the king; but this is not likely, since he is described by his office as general of the army; which is very different from the master of the ceremonies, or anything of that kind, and plainly shows it to be the name of a man. 

Verse 27
And Isaac said unto them, wherefore come ye to me,.... What is the meaning of this visit? what has brought you hither? it cannot be from affection and friendship to me: 

seeing ye hate me, and have sent me away from you? the latter he mentions as a proof of the former; they envied his prosperity, and hated him on that account, and therefore expelled him their country, or at least would not suffer him to dwell among them; and still more glaring proofs were given of the hatred of the men of Gerar to him, not only by stopping up his father's wells, but by striving and contending with him about those he dug in the valley after he was gone from them; one of which he called "Sitnah", from their hatred of him. 

Verse 28
And they said, we saw certainly that the Lord was with thee,.... Not only while he was among them, by the fruitfulness of the land he sowed, by the increase of his family, his flocks and herds, but also since he was gone from them, in the valley of Gerar, and now in Beersheba: 

and we said; one to another, assembled in privy council, in which this affair was talked over and debated: 

let there now be an oath betwixt us, even betwixt us and thee: what was between us and thy father, or between thine ancestors and ours, let it be renewed and confirmed before us; so Onkelos and Jarchi; see Genesis 21:23, 

and let us make a covenant with thee; the articles of which follow. 

Verse 29
That thou wilt do us no hurt,.... Neither to our persons nor properties, to our kingdom and subjects, by invading our land, and seizing on our kingdom, all which was feared from Isaac's growing wealth and power: 

as we have not touched thee; not done the least injury to him, to his person, family, and substance, but suffered him to go away with all he had untouched: 

and as we have done unto thee, nothing but good; by royal authority, or by the command and direction of the king and his nobles; for as for the stopping up the wells his father's servants had dug, and the controversy that was about those in the vale, and the trouble Isaac had on that account, these things were not by the order of the king and council, and perhaps without their knowledge: 

and have sent thee away in peace; no one being suffered to do any injury to him, or molest him in carrying off everything that belonged unto him: 

thou art now blessed of the Lord; so it appeared by the prosperity he was attended with, and by the Lord's protection of him, and the constant and continual favours he was bestowing on him; and this induced Abimelech and his nobles to seek to cultivate friendship, and be on good terms with him. De Dieu gives a different sense of these words, and considers them in the form of an oath or imprecation,"if thou shouldest do us any hurt, seeing we have not touched thee, &c. be thou now accursed of the Lord,'taking the word used in a contrary sense, as in Job 1:5 1 Kings 21:10. 

Verse 30
And he made them a feast,.... Made a feast like a king, for the king and his grandees; he treated them in a generous way, according to their dignity, and agreeable to his own disposition and substance: 

and they did eat and drink; freely, cheerfully, and in a friendly manner; for both having spoken their minds, they agreed to bury all former things oblivion, and live in peace and friendship; though this feast was not on account of the covenant made between them, as is observed by some interpreters, but as an hospitable act, and a token of good will; for the covenant and the oath confirming it seem to be made next morning, as follows: 

Verse 31
And they rose up betimes in the morning,.... Abimelech and his friends, in order to return home, and Isaac to take his leave of them, and both to make the covenant between them in form, and confirm it by an oath, for which the morning was the fitter time; when the mind is quite free and composed, and attentive to what is done, as so solemn a transaction should be performed with the utmost attention and seriousness: 

and swore one to another; to live in amity and friendship, and not distress and disturb each other: 

and Isaac sent them away, and they departed from him in peace; he took his leave of them in a friendly manner, and they departed well pleased with the reception they had met with, and the success they had had, having agreed on and settled articles of peace to mutual satisfaction. 

Verse 32
And it came to pass the same day,.... That the above things were transacted: 

that Isaac's servants came, and told him concerning the well which they had digged; they had dug it before Abimelech came to Isaac, but they had not had an opportunity of acquainting him with it until he was gone, and then they came to give him an account of it, what sort of a well it was, and how it answered their expectations and wishes; and which in those countries was a very great blessing, and served very much to recommend a place to dwell in: 

and said unto him, we have found water; not only had dug a well, but they had found plenty of water, and that which was good; or otherwise it would not have been worth while to have troubled Isaac with the account of it. 

Verse 33
And he called it Sheba,.... Which, according to Jerom, signifies "fulness", as if it had its name from the abundance of water in it; but rather it signifies an "oath", and was so called from the oath, which he and Abimelech had just took to one another; and these circumstances meeting together, the taking of the oath, and the account of the well: 

therefore the name of the city is Beersheba unto this day; that is, the well of the oath: it had been so called by Abraham an hundred years ago or more; but now upon this occasion it was renewed and confirmed, and so continued until the times of Moses, and many ages after. 

Verse 34
And Esau was forty years old,.... The same age his father was of when he married, Genesis 25:20, 

when he took to wife Judith, the daughter of Beeri the Hittite; JosephusF13Antiqu. l. 1. c. 18. sect. 4. makes her to be the same with Aholibamah; but her father's name was Zibeon, and an Hivite, and must therefore be another person, not only the name being different, but the tribe, Genesis 36:2, 

and Bashemath the daughter of Elon the Hittite; whom Aben Ezra takes to be the same with Adah, and so does Josephus; and in this they may be right, since the name of her father, and his nation or tribe, agree, Genesis 36:2. The fathers of these two women are represented by Josephus as men of great power and authority among the Canaanites, as very probably they were. Esau had another wife of the same name with this last, but she was daughter of Ishmael, and sister of Nebajoth, Genesis 36:3; for he had more wives than those; these were his two first, who very probably were not taken together, but one after another, though it may be but at a short distance from each other. 

Verse 35
Which were a grief of mind unto Isaac, and to Rebekah. The marriage of them itself was a trouble to them, it being contrary to their will that any of their children should marry with the Canaanites, and those the worst sort of them, the Hittites; it having been the care of Abraham, the father of Isaac, that his son should not marry with them, and laid a strict injunction on his servant not to take a wife for his son from among them; and which was an example to be followed in later times, and which Esau very likely was not ignorant of: and besides this, the women themselves he took for wives were very disagreeable on all accounts, partly because of their religion, being idolaters, and partly by reason of their temper and behaviour, being proud, haughty, and disobedient; as all the three Targums intimate. 

27 Chapter 27 

INTRODUCTION TO GENESIS 27 

In this chapter we are informed, that Isaac, being old and dim sighted, sent for Esau to get him venison, that he might eat of it, and bless him before he died, Genesis 27:1; that Rebekah hearing of this formed a scheme for Jacob to get the blessing before him, which she communicated to Jacob, to which he at first objected, but afterwards complied, Genesis 27:5; and also how that he succeeded in the attempt, and got the blessing from his brother, Genesis 27:18; and that this was confirmed to him by his father, even when his mistake was discovered upon Esau's coming, Genesis 27:30; which occasioned a most bitter cry in Esau, a severe reflection on his brother, and an earnest expostulation with his father for a blessing, which he obtained, Genesis 27:34; the consequence of this were hatred in Esau to Jacob, and an intention to kill him, which Rebekah hearing of, advised Jacob to flee to her brother Laban, Genesis 27:41; and to facilitate this, complains to Isaac of Esau's wives, and suggests, that should Jacob marry among the same people, it would add to the distress of their lives; and therefore hints it to him, that it was necessary and proper he should go to her family for a wife, Genesis 27:46; and whether Isaac sent him, as the following chapter shows. 

Verse 1
And it came to pass, that when Isaac was old,.... He is generally thought to be about one hundred and thirty seven years of age at this time, which was just the age of his brother Ishmael when he died, Genesis 25:16; and might put him in mind of his own death as near at hand; though if he was no older, he lived after this forty three years, for he lived to be one hundred and eighty years old, Genesis 35:28, 

and his eyes were dim, so that he could not see; which circumstance is mentioned, not only as a sign of old age, and as common to it, but for the sake of the following history, and as accounting for it, that he should not know Jacob when he blessed him; and this was so ordered in Providence, that by means of it the blessing might be transferred to him, which otherwise in all probability would not have been done, if Isaac had had his sight: 

he called Esau his eldest son; who though he was married, and had been married thirty seven years at this time, yet still lived in his father's house, or near him; for as he was born when his father was sixty years of age, and he married when he himself was forty, and his father must be an hundred, so if Isaac was now one hundred and thirty seven, Esau must have been married thirty seven years; and though he had disobliged his father by his marriage, yet he retained a natural affliction for him; nor had he turned him out of doors, nor had he any thoughts of disinheriting him; but on the contrary intended to bestow the blessing on him as the firstborn, for which reason he is here called "his eldest son": 

and said unto him, my son; owning the relation, expressing a tender affection for him, and signifying he had something further to say unto him: 

and he said unto him, behold, here am I; by which Esau intimated he was ready to hear what his father had to say to him, and was willing to obey him. The Targum of Jonathan says, this was the fourteenth of Nisan, when Isaac called Esau to him. 

Verse 2
And he said, behold, now I am old,.... See Gill on Genesis 27:1, 

I know not the day of my death; how soon it will be; everyone knows he must die, but the day and hour he knows not, neither young nor old; and though young men may promise themselves many days and years, an old man cannot, but must or should live in the constant expectation of death. 

Verse 3
Now therefore, take, I pray thee, thy weapons,.... Or "thy vessels", or "instruments"F14כליך "instrumenta tua", Pagninus, Montanus, Tigurine version, Junius & Tremellius, Piscator; "vasa tua", Vatablus. , his instruments of hunting: as 

thy quiver and thy bow; the former is the vessel or instrument, in which arrows were put and carried, and has its name in the Hebrew language from its being hung at the girdle, though another word is more commonly used for a quiver; and Onkelos and Jarchi interpret this of a sword; and which is not disapproved of by Aben Ezra and Ben Melech, who explain it either a quiver or a sword; and the latter was as necessary for hunting as the former, see Genesis 27:40; and such a sword may be meant, as Mr. Fuller observesF15Miscell. Sacr. l. 1. c. 17. , which we call a "hanger" (i.e. a small sword often worn by seamen); and of the bow being an instrument of hunting, not anything need be said: 

and go out to the field, and take me some venison; this does not necessarily intend what we commonly call so, but anything hunted in the field, as hares, wild goats, &c. and indeed the latter seems to be what Isaac loved, by the preparation Rebekah afterwards made. 

Verse 4
And make me savoury meat, such as I love,.... For, though he had lost his sight, he had not lost his taste, nor his appetite for savoury food: 

and bring it to me, that I may eat; this, was enjoined to make trial of his filial affection and duty to him, before he blessed him: 

that my soul may bless thee before I die; not only that he might do it with cheerfulness and vivacity, having eaten a comfortable meal, and being refreshed with it, but that having had proof of his son's duty and affection to him, he might confer the blessing on him heartily: this blessing was not an ordinary and common one, but what parents used to bestow upon their children at the time of their death, or a little before it; and good men oftentimes did this under a spirit of prophecy, declaring what would be the case and circumstances of their children in time to come; and particularly the principal part of the blessing of Isaac, which Abraham had entailed upon him by divine direction, and he thought to have entailed on Esau his firstborn, was the promise of the descent of the Messiah from him and his seed, and of the possession of the land of Canaan by them: and this shows that Rebekah had not made known the oracle to Isaac, that the "elder should serve the younger", Genesis 25:23, or, if she had, he had forgot, or did not understand it, and might think it respected not the persons of his sons, but their posterity; or however, from a natural affection for Esau his firstborn, and that the blessing and inheritance might go in the common channel, he was desirous he should have it; and he might also be ignorant of Esau's having sold his birthright to Jacob, or that he made no account of it. 

Verse 5
And Rebekah heard when Isaac spake to Esau his son,.... She might hear Isaac call to him by one means or another, that he had sent for him, or might see him go into his father's tent, and might stand at the door of it and listen to hear what he said to him; though the Targum of Jonathan says, she heard by the Holy Spirit: 

and Esau went to the field to hunt for venison, and to bring it; as his father directed and enjoined him; and thus it was ordered by divine Providence, that there might be time and opportunity for Jacob to get the blessing before his broker. 

Verse 6
And Rebekah spake unto Jacob her son,.... Who was in the tent with her, and for whom she had the strongest affection: 

saying, behold, I heard thy father speak unto Esau thy brother; heard the conversation that passed between them, and particularly what Isaac had given in charge to Esau: 

saying, as follows: 

Verse 7
Bring me venison, and make me savoury meat,.... Fetch him venison out of the field, and dress it in a savoury manner, and bring it to him: 

that I may eat, and bless thee before the Lord before my death; the phrase "before the Lord" is here added, which yet perhaps might be expressed by Isaac, though before omitted by the historian, and has a very considerable emphasis in it; for this solemn blessing was given not only in the presence of the Lord, and before him as a witness, but by calling upon him, and praying for direction in it, and then pronouncing it in his name and by his authority, he approving of it, so that it was ever after irrevocable. 

Verse 8
Now therefore, my son, obey my voice,.... Hearken to what I am about to say, and do 

according to that which I command thee, in every particular; she required of him filial obedience to all that she enjoined him; which, though not difficult to be performed, she was aware Jacob would make objections to, as he did; and therefore she is so pressing and peremptory in her injunctions, as well knowing it was respecting an affair of the greatest moment and importance. 

Verse 9
Go now to the flock,.... To the flock he had the care of, and that immediately, for the case required haste: 

and fetch me from thence two good kids of the goats; two young kids that were fat, as Jonathan and Ben Melech interpret it; and, though two may seem to be too much to be dressed for Isaac only; it may be observed, that Rebekah intended only to take out some of the choicest and most tender and delicate parts of them, and which would best suit her purpose, and which she would make most like to venison; and the rest could be disposed of for the use of the family: and, if it should be questioned whether Rebekah had a right to do this without her husband's leave, the Jewish writers have an answer ready; that, in her dowry or matrimonial contract, Isaac had allowed her to take two kids of the goats every dayF16Bereshit Rabba, sect. 65. fol. 57. 4. Jarchi in loc. : 

and I will make them savoury meat for thy father, such as he loveth; such as would pass with him for venison: Jarchi says, that the taste of a kid is like the taste of a young roe or fawn; however, by seasoning, the natural taste might be altered so as not to be distinguished, as we find it was; and such as have the best skill in venison may be imposed upon and deceived by more ways than one, as well as Isaac was. 

Verse 10
And thou shall bring it to thy father,.... For venison; and as if he was Esau that brought it: 

that he may eat, and that he may bless thee before his death; to whom she knew by the divine oracle the blessing belonged, Genesis 25:23, as well as by virtue of the sale of the birthright to him by his brother, Genesis 25:33, and through Esau's forfeiting of it by marrying with the Canaanites, Genesis 26:34; in these her sentiments she was right, but wrong in the ways and means she took to get it for him. 

Verse 11
And Jacob said to Rebekah his mother,.... Being timorous lest he should do an ill thing, and be accounted a deceiver, and bring a curse upon himself: 

behold, Esau my brother is a hairy man; covered all over with hair; as with a hairy garment; so he was born, and so he continued, and no doubt his hair increased, Genesis 25:25, 

and I am a smooth man: without hair, excepting in those parts where it is common for all men to have it. 

Verse 12
My father peradventure will feel me,.... For, though he could not see him, and so discern whether he had any hair or no on him, yet, suspecting him by his voice, he might call him to him to feel him, as he did; for Jacob understood his mother right, that he was to represent his brother Esau in the transaction of this affair: 

and I shall seem to him as a deceiver; one that imposes upon another and causes him to err, leads him to say or do wrong things: and not only appear as one, but be really one, and even a very great one, as the doubling of the radical letters in the word shows; yea, the worst of deceivers, a deceiver of a parent, of one that was both aged and blind: 

and I shall bring a curse upon me, and not a blessing; and he might justly fear, that should he be found out, it would so provoke his father, that instead of blessing him, he would curse him, see Deuteronomy 27:18. 

Verse 13
And his mother said unto him, upon me be thy curse, my son,.... That is, if thy father should curse thee, which I am well assured he will not, let the curse, be what it will, fall upon me, and not on thee; I shall bear the blame and the punishment: this she said in the strong faith of the divine oracle, being fully persuaded her scheme would succeed, and that Jacob would have the blessing, and therefore she feared no curse falling upon her or her son; and this she said to encourage him: the Targum of Onkelos is,"to me it has been said in prophecy, that the curses shall not come upon thee, my son:" 

only obey my voice, and go fetch me them; the two fat kids of the goats from the flock. 

Verse 14
And he went and fetched and brought them to his mother,.... Being satisfied with what his mother had said, he went to the field where the flock was, and took out of it two young kids, and brought them to his mother; and thus far he did right to obey her commands: 

and his mother made savoury meat, such as his father loved; by picking out proper pieces, and seasoning them well, it was as grateful to him as if it had really been venison, such as he loved. 

Verse 15
And Rebekah took goodly garments of her eldest son Esau,.... Or "desirable"F17החמדת "desideratissimis", Junius & Tremellius, Piscator. ones, exceeding good ones: 

which were with her in the house; which she had the care and keeping of, and were wore only on particular occasions: some think these were priestly garments, which belonged to him as the firstborn, and were not in the keeping of his wives, being idolaters, but in his mother's keeping; which is not very probable, yet more likely than that they were, as some Jewish writersF18Targum Jon. in loc. Bereshit Rabba, sect. 65. fol. 58. 1. Pirke Eliezer, c. 24. Shalshalet Hakabala, fol. 3. 1. say, the garments of Adam the first man, which Esau seeing on Nimrod, greatly desired them, and slew him for them, see Genesis 10:10; and hence called desirable garments: 

and put them upon Jacob her younger son; that be might be took for Esau, should Isaac examine him and feel his garments, or smell them. 

Verse 16
And she put the skins of the kids of the goats upon his hands,.... Upon both his hands, and the whole of them that was bare, that he might appear to be like Esau: 

and upon the smooth of his neck; which in Esau was covered with hair as his hands; and Hiscuni, a Jewish writerF19Apud Drusium in loc. , observes, that the skins of goats are rough, and like the skin of a hairy man; and so BochartF20Hierozoic. par. 1. l. 2. c. 51. col. 626. remarks, that goats' hair in the eastern countries is not much unlike human hair; see 1 Samuel 19:13. 

Verse 17
And she gave the savoury meat,.... Seasoned and dressed in such a manner as might be taken for venison: 

and the bread which she had prepared to eat with it: 

into the hand of her son Jacob; the dish of meat in one hand, and the bread in the other. 

Verse 18
And he came unto his father,.... Into the tent and apartment where he was: 

and said, my father; to try whether he was awake, and to let him know that he was come, since he could not see him: 

and he said, here am I; what hast thou to say to me? 

who art thou, my son? for, from the voice and the quick dispatch made, he suspected it was not his son Esau. 

Verse 19
And Jacob said unto his father, I am Esau thy firstborn,.... Had he only said that he was his firstborn, he might have been excused from lying, because he had bought the birthright of Esau; but when he says, I am Esau, he can by no means be excused; for to say he impersonated Esau will not do; besides, he afterwards says he was his very son Esau, Genesis 27:24, 

I have done according as thou badest me; which is another lie; for Isaac had not bid him bring him any venison, nor go into the field for it, and take it and dress it for him; nor indeed had Jacob done either of these: 

arise, I pray thee, sit and eat of my venison; or "hunting"F21מצידי "de venatione mea", Pagninus, Montanus, Junius & Tremellius, &c. , what he had hunted; another untruth, for it was not venison he brought him, nor anything that was hunted by him: by this it seems that Isaac lay upon a bed or couch through infirmity, and therefore is bid to arise and put himself in a proper posture for eating, which in those times and countries was usually sitting: 

that thy soul may bless me; as this was the thing in view, so speaking of it as soon as he came in, and which he desired might be done after his father had eat and drank, might serve to take off the suspicion of his being another person; since this was what Isaac himself proposed to Esau to do; and this he said when there were none else present. 

Verse 20
And Isaac said unto his son,.... Supposing him to be Esau: 

how is it that thou hast found it so quickly, my son? that is, the venison; that he had met with it so soon in, the field, and got it dressed and ready in so short a time, which was not common, and seemed to be too little for doing all this in it, and so still created some suspicion of deceit: 

and he said, because the Lord thy God brought it to me; which was another falsehood; for it was not the Lord, but his mother brought it to him: and this seems to be the most marvellous of all, that so good a man should dare to bring the name of the Lord God into this affair; indeed he does not say the Lord my God, or our God, but thy God; which some think was done on purpose, the more to cover the deceit, because they suppose that Esau, whom Jacob impersonated, was an idolater, but this is not so evident; rather it looks as if Jacob had not the confidence to call the Lord his God with a lie in his mouth. 

Verse 21
And Isaac said unto Jacob, come near, I pray thee, that I may feel thee, my son,.... Still suspecting some fraud in the case; and whereas he knew that Esau was a hairy man, and Jacob smooth, he thought by feeling he could discover the imposture, if there was any: 

whether thou be my very son Esau, or not; which he still pretty much questioned. 

Verse 22
And Jacob went near unto Isaac his father,.... Boldly and without trembling; which he could the better do, as his father could not see him, and so not capable of discerning any change in his countenance or outward behaviour: 

and he felt him; some parts of his body, especially his hands: 

and said, the voice is Jacob's voice; very like it, as if it was the same, as indeed it was: 

but the hands are the hands of Esau; are like them, being hairy as they; or, as the Targums of Jonathan and Jerusalem,"the feeling of the hands is as the feeling of the hands of Esau;'they feel like them. 

Verse 23
And he discerned him not,.... As he could not see, he could make no judgment by that sense; and, though he had his hearing, and thought the voice was like Jacob's, he might imagine there might be an alteration in Esau's voice, coming in haste and weary from the fields; yet, as there could not be any deception in his feeling, he thought it safest to trust to that, as it follows: 

because his hands were hairy as his brother Esau's hands; which could not in a short time become so naturally; it was more reasonable to think that Esau's voice should be altered and become like Jacob's, than that Jacob's hands should become like Esau's: 

so he blessed him; or intended and determined within himself to bless him, for the blessing was not given till afterwards; unless this is to be understood of a common blessing, congratulating him on the quick dispatch he made, and the great success he met with; and after this gave him the patriarchal blessing, which as yet he had not, being not thoroughly satisfied of him, as appears by what follows. 

Verse 24
And said, art thou my very son Esau?.... Still having some doubt on his mind whether he really was so or not, because of his voice: 

and he said, I am; as for the observation of Jarchi upon this, in order to excuse Jacob from lying, that he does not say, "I am Esau", only "I", it will not do, since it is an answer to Isaac's question, with a design to deceive him; and he intended by it that he should understand him as he did, that he was really Esau. 

Verse 25
And he said, bring it near to me,.... Being in a good measure satisfied that it must be Esau that was with him, he agreed that he should set his savoury meat before him he had prepared and brought to him: 

and I will eat of my son's venison, that my soul may bless thee; this showed that as yet he had not blessed him, at least that the main and principal blessing was yet to come: 

and he brought it near to him, and he did eat; set it on a table before him, and guided his hands to it, or fed him with it, and he made a meal of it: 

and he brought him wine, and he drank; and so was comfortably refreshed, and in a good temper and disposition of mind to confer the blessing. 

Verse 26
And his father Isaac said unto him,.... After he had eat and drank, and the repast was over, and all were took away: 

come near now, and kiss me, my son; which was desired either out of affection to him, excited by this instance of preparing such savoury and agreeable food; or else having some suspicion still, and willing to have more satisfaction before he proceeded further to bless, from the smell of his breath, and of his garments, 

Verse 27
And he came near, and kissed him,.... Jacob came near and kissed Isaac his father: 

and he smelled the smell of his raiment; which being not like the smell of a sheep coat, but of a field, might give him more full satisfaction that it was truly Esau: 

and he blessed him; with his patriarchal and prophetic blessing, which here begins: 

and said, see, the smell of my son is as the smell of a field which the Lord hath blessed; like a field fall of fragrant herbs, flowers, and spices, watered with the dews and rain of heaven, and so made fruitful, which emits a most, delightful odour; this may respect the scent of Esau's clothes, now on Jacob's back, which they received from the fields, which Esau continually frequented; or rather from the odoriferous herbs and fruits which were put among them in the chest, in which Rebekah had laid them up; and it may be, that whereas the goatskins on his hands and neck would be apt to send forth a rank and disagreeable smell, these might be so scented by Rebekah as to prevent that. Some render these words, "see the smell of my son, whom the Lord hath blessedF23So Junius, Tremellius, Gesner. & Walther. apud Calov. , as the smell of a field"; and so Isaac pronounces him blessed of the Lord, as well as by himself; the sense is the same: as to the smell many interpreters consider this as a type and figure of the acceptance of believers with God, being clothed with the goodly, excellent, and desirable garment of the righteousness of Christ their elder brother, even of their persons, services, and sacrifices; which is indeed truly spiritual and evangelical; but is liable to this objection, that it makes profane Esau a type of Christ. I see not that anything can well be objected to the application of this son of Isaac's to the Messiah himself, whom he may have a special regard unto in this prophetic blessing, reading the words, "the smell of my son shall be as the smell of a field": or "my son, whom the Lord hath blessed", and came before with all the blessings of goodness, and in whom all nations shall be blessed, shall be "as the smell of a field"; all whose garments smell of myrrh, aloes, and cassia, Psalm 45:8, even Isaac's principal son, that should be of his seed, of whom Jacob his present son was a type, and who was to spring from him. 

Verse 28
Therefore God give thee of the dew of heaven,.... Or "shall" or "will give thee"F24ויתן לך "dabit ergo tibi", Schmidt; so Ainsworth. , seeing he was blessed of God, and the blessed seed should spring from him, as well as his posterity should inherit the land of Canaan; for this is said rather by way of prophecy than wish, and so all that follow; and the dew of heaven is the rather mentioned, not only because that makes the earth fruitful on which it plentifully falls, but likewise because the land of Canaan, the portion of Jacob's posterity, much needed it, and had it, for rain fell there but seldom, only twice a year, in spring and autumn; and between these two rains, the one called the former, the other the latter rain, the land was impregnated and made fruitful by plentiful dews; and these signified figuratively both the doctrines and blessings of grace, which all Jacob's spiritual offspring, such as are Israelites indeed, are partakers of, and especially under the Gospel dispensation, see Deuteronomy 32:2, 

and the fatness of the earth, and plenty of corn and wine; and such the land of Canaan was, a fat and fertile land, abounding with all good things, see Deuteronomy 8:8; by which are figured the plenty of Gospel provisions, the word and ordinances, which God has given to his Jacob and Israel in all ages, as he has not given to other people, and especially in the times of the Messiah, Jacob's eminent seed and son, see Psalm 147:19. 

Verse 29
Let people serve thee, and nations bow down to thee,.... Which was literally true in the times of Joshua and the judges, when the Canaanites were conquered and subdued, and those that remained became tributary to the Israelites; and still more so in the times of David, a son of Jacob, in the line of Judah, when the Philistines, Moabites, Syrians, Ammonites, and Edomites, became subject to him, his servants and tributaries; and yet more so in the times of the Messiah that was to spring from Jacob, and did, to whom many nations have been already subject, and all will in the latter day, Psalm 72:11. And this passage is applied to the Messiah, and his times, by the Jews, in an ancient bookF25Zohar in Gen. fol. 84. 4. of theirs, at least said to be so. The Targum of Jonathan paraphrases it of the children of Esau or the Edomites, and of the children of Keturah; and that of Jerusalem, of the children of Esau, and of Ishmael: 

be lord over thy brethren, and let thy mother's sons bow down to thee; these seem rather to be the children of Esau, Jacob's brother, and his mother's sons; the Targum of Jerusalem interprets the latter of the sons of Laban, his mother's brother, the Arabians and Syrians; which will be more fully accomplished when the kingdoms of this world shall become the kingdoms of our Lord, and of his Christ, Revelation 11:15; who will then appear to be King of kings, and Lord of lords, Revelation 17:14, even the King of the whole earth: 

cursed be everyone that curseth thee; it signifies, that those who were the enemies of Jacob, or would be the enemies of the church and people of God, his spiritual Israel, and of the Messiah, would be reckoned the enemies of God, and treated as such: 

and blessed be he that blesseth thee; and that those that were his friends, and the friends of the people of God, and heartily wish well to the interest of Christ, these should be accounted the friends of God, and be used as such. The same blessing is pronounced on Abraham the grandfather of Jacob, Genesis 12:3. 

Verse 30
And it came to pass, as soon as Isaac had made an end of, 

blessing Jacob,.... So that he had the whole entire blessing, and nothing wanting; and takes in blessings of all sorts, temporal, spiritual, and eternal, of which the land of Canaan, and the fruits of it, were typical: 

and Jacob was yet scarce gone out from the presence of Isaac his father; which no doubt he made haste to do, as soon as he had got the blessing; partly to avoid his brother, whom he might expect to come in every moment, and partly to relate to his mother the success he had met with: or "scarce in going out was gone out"F26אך יצא יצא "tantum, vel vix exeundo exierat", Montanus, Piscator, Vatablus, Schmidt. , was just gone out, and that was all; the Targum of Jonathan says, he was gone about two hands' breadths; that is, out of the door of his father's tent, which was a small space indeed. Jarchi interprets this doubling of the word, of the one going out and the other coming in at the same time; but Ainsworth more rightly observes, that it makes the matter the more remarkable, touching God's providence herein: 

that Esau his brother came in from his hunting; and not only was come out of the field from hunting, but had been at home some time, and had dressed what he had caught in hunting, and was just coming in with it to his father, as appears from Genesis 27:31. 

Verse 31
And he also made savoury meat, and brought it unto his father,.... Which was made of real venison, or of creatures taken in hunting, and not like Jacob's, made of other flesh, in imitation of it; for what the Jewish writersF1Bereshit Rabba, sect. 67. fol. 59. 3. say is not to be regarded, that he was hindered from getting true venison, by angels loosing the deer he bound; still less what the Targum of Jonathan says, that he killed a dog, made savoury meat of it, and brought it to his father: 

and said unto his father, let my father arise, and eat of his son's venison, that thy soul may bless me; this address is made by Esau to his father in a very respectful manner, as became a dutiful son to an aged and honoured parent; who in obedience to his command had prepared agreeable food for him, and now brought it to him, in order to receive his blessing, which he had himself proposed to give him upon it. 

Verse 32
And Isaac his father said unto him, who art thou?.... Hearing another voice more like Esau's than what he had heard before surprised him, and therefore in haste puts this question: 

and he said, I am thy son, thy firstborn Esau; all which was true in a sense; he was his son, and he was Esau, and he was his firstborn by nature, but not by right, for he had sold his birthright. 

Verse 33
And Isaac trembled very exceedingly,.... Or "trembled with a great trembling exceedingly"F2ויחרד חרדה גדלה עד־מאד "contremuit tremore magno usque valde", Montanus; Pagninus, Schmidt. ; he was amazed, and astonished, and seized with a trembling all over his body, and with terror and confusion of mind; at the craft of Jacob in getting the blessing; at the disappointment of Esau in losing it; at his own act in blessing Jacob instead of Esau, contrary to his inclination and intention; and at the overruling providence of God in bringing this about in so strange a manner, agreeably to the oracle he had given Rebekah; which now perhaps came fresh into the mind of Isaac, if he had heard it before; and all together threw him into this amazement: 

and he said, who? where is he; which words spoken in haste, and without order, show the hurry and consternation of mind he was in: 

that hath taken venison, and brought it me, and I have eaten of all before thou camest; he was here but just now; he was scarce gone out before thou camest in; who, and where is he, that has done this? He knew it must be Jacob that had prepared and brought him food he called venison, which he had eaten sufficiently of, though in the confusion of his mind he puts these questions: and 

have blessed him? yea, and he shall be blessed; for he now saw clearly that it was according to the divine will that Jacob should be blessed, though his natural affection led him to bless Esau; and no doubt, while he was pronouncing the blessing on Jacob, he felt an uncommon impulse upon his mind, by which he was assured that he was right in blessing him, that it was according to the will of God, was by his direction, and with his approbation; and therefore he here, even after Jacob's deceit was detected, confirms and ratifies it; and this is added, lest any question should be made of the validity of the blessing of Jacob, when it was given through mistake, and got by deceit; but this Isaac did and said knowingly, and by faith, as the apostle says, Hebrews 11:20. 

Verse 34
And when Esau heard the words of his father,.... That another person had been before him, and got the blessing; and especially when he heard this ratified, and confirmed, and made irrevocable: 

he cried with a great and exceeding bitter cry; as loud as he possibly could, and in as doleful and hideous a manner as can be imagined; according to the Vulgate Latin version, he roared like a lion: 

and said unto his father, bless me, even me also, O my father; thou art my father, and I am a child of thine as well as Jacob, show paternal affection to me; give me also a child's blessing, one at least equal to what thou hast given Jacob, if not a greater, as being the firstborn. 

Verse 35
And he said, thy brother came with subtilty,.... The Targums of Onkelos and Jonathan, and so Jarchi, interpret it, "with wisdom", taking it in a good sense, and as excusing the fact; or rather commending it, as if it was wisely and prudently managed; but the word signifies fraud and deceit, and so it must be understood; though it may be Isaac says this, not so much to blame Jacob for what he had done, as to excuse himself to Esau, that he did not intend to give the blessing from him, but that he was imposed upon through the craft and subtilty of his brother, who feigned himself to be Esau; pretending he had been hunting, and had had wonderful success, and had got venison, and had prepared it; and came with goat, skins upon his hands and neck, that he might seem to be hairy as Esau was, and by these artful tricks he had deceived him, and therefore Esau could not blame him for what he had done: 

and hath taken away thy blessing; which belonged to him as the firstborn, and he expected to have, and Isaac intended to have given it to him. 

Verse 36
And he said, is not he rightly named Jacob?.... As he was by his parents, and those that were at his birth, because he took his brother by the heel as he came out of his mother's womb; for Jacob signifies "heeler", a supplanter, and was given him to keep up the memory of what he had done, to which Esau here refers: 

for he hath supplanted me these two times; to supplant another is to put his foot under the heel of another, in order to trip him up, to which Esau alludes; but uses the word in a figurative sense, for circumventing him, and dealing fraudulently and deceitfully with him, though he is not able to support his charge; for if he dealt fraudulently with any, it was with his father, and not with him, and the two times he refers to prove it not: 

he took away my birthright; which is not true, he did not take it away from him either by force or fraud, Esau sold it to him for a mess of pottage, Genesis 25:29; he had despised and made light of it himself, and had parted with it at so mean a price, and now falsely charges his brother with taking it away from him, and wrongly accuses him of being a supplanter on that account: 

and behold, now he hath taken away my blessing; this also is not true, he had not taken it away; it was given him by his father; and though he had used some artful methods with him to get it, Genesis 27:15, he had neither supplanted Esau, but if anyone, his father; nor had he done any injustice to Esau, since as he had bought of him the birthright, the blessing annexed to it went along with it, and of right belonged to Jacob: 

and he said, hast thou not reserved a blessing for me? is the whole fund of blessings exhausted? are all bestowed upon Jacob? is there not one left for me? he hoped there was, and that as good a one as he had bestowed on his brother, and entreats he might have it. 

Verse 37
And Isaac answered and said unto Esau,.... Giving an account of the blessing be had bestowed upon his brother: 

behold, I have made him thy lord; the lord of his posterity, who would be subdued and become tributary to his seed: 

and all his brethren have I given to him for servants; the Edomites, who sprung from his brother Esau, who, according to this prophetic blessing, became servants to David, who was a son of Jacob's; see Gill on Genesis 27:29, 

and with corn and wine have I sustained him; promised him a fruitful country, the land of Canaan, abounding with all good things, particularly with corn and wine, which are put for all the rest: 

and what shall I do now unto thee, my son? what is there remains? what can be bestowed upon thee? there is nothing left; dominion over others, even over all nations, yea, over thyself and thy posterity, and plenty of all good things, are given already to Jacob; what is there to be done for thee, or thou canst expect? 

Verse 38
And Esau said unto his father, hast thou but one blessing, my father?.... He seems to speak diminutively of what had been given to Jacob, calling it one blessing: whereas there were many, and of different sorts, both temporal and spiritual; but it may be Esau had not so clear and comprehensive a view of what was contained in Jacob's blessing; or at least was willing to think and hope that there was not so much given, but there might be some behind for him, and that his father had a greater stock than to be drained of all at once: 

bless me, even me also, O my father: with another blessing, with one equal to what has been given my brother: 

and Esau lift up his voice, and wept; in order to move the affections of his father, and to prevail upon him to reverse the blessing he had bestowed on Jacob, and give it to him; but he could not bring his father to repentance, to change his mind, and revoke the blessing, and give it him, with all his crying and tears, as the apostle observes, Hebrews 12:17. 

Verse 39
And Isaac his father answered and said unto him,.... Being willing to bestow what he could upon him, without lessening or breaking in upon the grant made to Jacob: 

behold, thy dwelling shall be the fatness of the earth, and of the dew of heaven from above: this agrees with part of the blessing of Jacob, only the clauses are inverted, and no mention made of corn and wine; the land of Edom not being so fat and fruitful as the land of Canaan. Castalio renders the words very differently, "thy habitation shall be from the fatness of the earth, or without the fatness of the earth, and without the dew of heaven from above"F3See the Bishop of Clogher's Chronology of the Hebrew Bible, p. 142. ; or otherwise he thinks Esau would have the same blessing with Jacob, and so would have no occasion of complaint or grief, or to have hated his brother and sought his life; to which may be added, that the land of Edom, which Esau and his posterity inhabited, was a very desert country, see Malachi 1:3. 

Verse 40
And by thy sword shalt thou live,.... By what he could get by it; his land being so poor that he could not live upon it, but must be obliged to such methods for a livelihood; or his country being surrounded with enemies, his posterity would be obliged to defend themselves by the sword, and other weapons of war: 

and shalt serve thy brother; which is the sense and language of the oracle, Genesis 25:23; and which Isaac perhaps now remembered, and had a clear understanding of it, and delivers out his prophetic blessing agreeably to it: 

and it shall come to pass, when thou shalt have the dominion; not over the Israelites, the posterity of Jacob, which the Edomites, Esau's posterity, never had; but when they should get a greater degree of strength, power, authority, and dominion in the world: 

that thou shalt break his yoke from off thy neck; the Edomites should revolt from the posterity of Jacob, and shake off the yoke of bondage and subjection they had been long under; as they did in the times of Joram, king of Judah, and set up a king of their own, and continued in such a state of freedom a long time, see 2 Kings 8:20. 

Verse 41
And Esau hated Jacob because of the blessing wherewith his father blessed him,.... It being a better blessing than his; giving him a better country, and greater plenty of good things, a larger dominion, and even dominion over him and his seed; for as for the promise of the Messiah, and spiritual blessings, he seems to have no concern about them, only temporal ones: 

and Esau said in his heart; within himself, but he did not long keep it there, but told somebody of it; or otherwise, how should Rebekah be informed of it, as afterwards related? what he said follows: 

the days of mourning for my father are at hand, then will I slay my brother Jacob: that is, the time of his father's death was drawing nigh, when there would be a mourning for him for some days; at which time, or at the end of it, he proposed to pick a quarrel with Jacob about his title to his father's substance, and in the quarrel kill him, and so regain the birthright and the blessing; and Jacob dying unmarried, and without issue, would defeat both the oracle of God, and the prophetic benediction of his father; but he failed in all, the time of his father's death was not so near as he imagined, for he lived forty three years after this; and this design of his being discovered, was the occasion of Jacob's going to Haran, where he married two sisters, and by them and their maids had a numerous offspring, whereby both the oracle and the blessing had their accomplishment. Esau seems to have retained some affection for his father, and therefore put off the execution of this wicked design until his death, being unwilling to grieve him, but had no regard for his mother, who he knew loved Jacob better than he, and was assisting to him in getting the blessing from him. Schmidt gives a sense of this passage different from all interpreters, and renders the words, "the days of my father's mourning will draw nigh"; not in which his father would be mourned for, being dead, but in which his father, being alive, would himself mourn for his son Jacob, being slain by Esau; and accordingly he renders the next clause, "for I will slay my brother Jacob"; and that will make him mourn, and perhaps die of his grief; and so he shows an ill will to his father because he confirmed the blessing to Jacob, as well as to Jacob because he had it. 

Verse 42
And these words of Esau her eldest son were told to Rebekah,.... Jarchi and Jonathan say, by the Holy Ghost; but Aben Ezra thinks, by one of Esau's friends and confidants, to whom out of the abundance of his heart he had revealed this secret, which is not at all unlikely: 

and she sent and called Jacob her younger son; who might be in another tent or apartment, or with the flocks in the field: 

and said unto him, behold, thy brother Esau, as touching thee, doth comfort himself, purposing to kill thee; he has determined on it, and has laid a scheme for it, and comforts himself with the thought of it, that he shall be able to accomplish it, and so be the heir of the promise, and get the blessing; and even such is his nature, that thy death will be a comfort to him under the loss of his blessing, though he gets nothing by it, so sweet is revenge unto him. 

Verse 43
Now therefore, my son, obey my voice,.... Hearken to what I say, and do according to it, as he had already in many instances, and particularly in a late one, in which he succeeded, and therefore had good reason to attend to her advice and direction, see Genesis 27:13, 

and arise, flee thou to Laban my brother, to Haran; where Laban her brother, dwelt. 

Verse 44
And tarry with him a few days,.... Which Aben Ezra interprets a few years; rather, as Hiscuni, one year; perhaps it may be better should it be said one or two years; but instead of so short a time Jacob stayed there twenty years, and perhaps Rebekah never saw him anymore, being dead before he returned; after this account, no more mention is made of her: 

until thy brother's fury turn away; which she hoped would abate, subside, and be entirely gone in process of time, and especially when the object of it was out of sight, and so it might be thought would be out of mind. 

Verse 45
Until thy brother's anger turn away from thee,.... Which is repeated from the preceding verse, to carry on the connection: 

and he forget that which thou hast done to him; in getting the blessing from him; being convinced that Jacob had done him no injury, and that he had no just cause of being angry with him, it being the will of God that he should have the blessing; and besides, having bought the birthright of him, the blessing belonged to him in course; or however would in time forgive and forget what he thought was an injury done him: 

then I will send, and fetch thee from thence; send messengers to him that should acquaint him with the disposition of his brother towards him, and, if agreeable, bring him along with them to his mother again; this is said to encourage him to go: 

why should I be deprived also of you both in one day? who might either in the quarrel kill one another; or however, as one would be murdered, so the other, the murderer, must die by the hand of the civil magistrate, according to the law in Genesis 9:6; or should he escape justice being done him by men, yet the hand of God would find him; or if obliged to flee and hide himself, it would be as if he was not. 

Verse 46
And Rebekah said to Isaac,.... Not what she had told Jacob concerning the enmity of Esau to Jacob, and his intention to kill him, lest it should grieve him, and bring his gray hairs with sorrow to the grave; but what follows, as an excuse to get Isaac's leave for Jacob's departure, concealing the true reason of it: 

I am weary of my life because of the daughters of Heth; whom Esau had married, Genesis 26:34; who were continually vexing and teasing her by their impiety and idolatry, their irreligion and profaneness, their disobedience and contradiction, their froward temper and behaviour: 

if Jacob take a wife of the daughters of Heth; as his brother has done, and after his example, as the best are too apt to be led by bad examples: 

such as these which are of the daughters of the land: like those Esau had married, of the same tribe, or of other of the tribes of the Canaanites, which were in religion and manners like unto them: 

what good shall my life do me? I shall have no comfort in it; death would be more eligible than such a life: this she said with great vehemence and affection, to move and work upon Isaac to lay him commands on Jacob, and give him orders and directions to go to her family and friends, and there take him a wife; and the succeeded according to her wishes, as the following chapter shows. 

28 Chapter 28 

INTRODUCTION TO GENESIS 28 

In this chapter an account is given of the charge Isaac gave to Jacob not to marry a Canaanitess, but to go to Padanaram, and take a wife from his mother's family, and of his blessing him before he sent him away, Genesis 28:1; of the notice that Esau took of this blessing and charge, which led him to take a wife of the family of Ishmael, Genesis 28:6; of the dream of the ladder, which Jacob had in his way to Haran, Genesis 28:10; of the blessing which God conferred upon him there, Genesis 28:13; of the awfulness of the place upon his awaking, and of his erecting a pillar in it, and giving a name to it, Genesis 28:16; and of the vow he made to God, should he be supplied with the necessaries of life, and be kept in safety by him, Genesis 28:20. 

Verse 1
And Isaac called Jacob,.... Or thereforeF4ויקרא "itaque", V. L. Schmidt, Tigurine version, Junius & Tremellius, Piscator; "igitur", Drusius. , because of what Rebekah had said to him, related in the latter part of the preceding chapter, he sent for Jacob to come to him from his tent or apartment where he was, or from the field where he was keeping the flocks; thus paying a great regard to what his wife Rebekah had suggested to him, and which appeared to him very right and reasonable: 

and blessed him; he did not send for him to chide and reprove him for his fraudulent dealings with him to get the blessing from his brother, much less to revoke it, but to confirm it; which was necessary to prevent doubts that might arise in the mind of Jacob about it, and to strengthen him against the temptations of Satan; since he was about to be sent away from his father's house solitary and destitute, to go into another country, where he was to be for awhile in a state of servitude; all which might seem to contradict the blessing and promises he had received, and would be a trial of his faith in them, as well as a chastisement on him for the fraudulent manner in which he obtained them: 

and charged him, and said unto him, thou shall not take a wife of the daughters of Canaan; it was time that he was married; for he was now, as the Jewish writersF5Pirke Eliezer, c. 35. Vid. Seder Olam Rabba, c. 2. p. 4. say, seventy seven, years of age, which exactly agrees with what PolyhistorF6Apud Euseb. Praepar. Evangel. l. 9. c. 21. p. 422. , an Heathen writer, relates from Demetrius, that Jacob was seventy seven years of age when he came to Haran, and also his father Isaac was then one hundred and thirty seven years old; and so it is calculated by the best chronologers, and as he must be, since he was born when his father was sixty years of age; see Gill on Genesis 27:1; and being now declared the heir of the promised land, it was proper he should marry, but not with any of the Canaanites, who were to be dispossessed of the land of Canaan, and therefore their seed, and Abraham's, to whom it was given, must not be mixed. Isaac takes the same care, and gives the same charge concerning the marriage of his son Jacob, on whom the entail of the land was settled, as his father Abraham did concerning his, Genesis 24:3. 

Verse 2
Arise, go to Padanaram,.... Of this place; see Gill on Genesis 25:20; either he is bid to go directly, in haste and alone; perhaps by this time Rebekah had given Isaac some hint of the ill design of Esau against him, which made Isaac the more urgent upon him to be gone, as well as it was high time he had took to himself a wife: 

to the house of Bethuel thy mother's father; who though now dead in all probability, yet the house and family went by his name: 

and take thee a wife from thence of the daughters of Laban thy mother's brother: who had daughters unmarried, of which no doubt Isaac and Rebekah had knowledge, a correspondence being kept up between the two families, though at a great distance. 

Verse 3
And God Almighty bless thee,.... This is not a new blessing, distinct from that in Genesis 28:1, but the same; there it is expressed in general, here the particulars of it are given; and by which it appears, that Isaac's blessing Jacob was a prayer, wishing a blessing from God upon him, and was the prayer of faith, delivered out under the spirit of prophecy; and they are blessed indeed that are blessed of God, and they must needs be blessed who are blessed by the Almighty; for what is it he cannot do or give? The Targum of Jonathan adds,"with much riches;'but no doubt all kind of blessings are included, both temporal and spiritual: 

and make thee fruitful, and multiply thee; with a numerous offspring: 

that thou mayest be a multitude of people; or an "assembly" or "congregation"F7לקהל "in Coetum", Pagninus, Montanus, &c. of them; which may all unite in one body and make one nation, as the twelve tribes descending from Jacob did. 

Verse 4
And give thee the blessing of Abraham, to thee, and to thy seed with thee,.... Which was promised to Abraham, and was entailed upon Isaac and his seed, and now upon Jacob and his seed, which follows: 

that thou mayest inherit the land wherein thou art a stranger, which God gave to Abraham; the land of Canaan, which was given to Abraham by promise, but not in possession; he was a sojourner and stranger in it, and so Isaac had been all his days, and now Jacob, who through the blessing was become heir of it; but as yet neither he nor his posterity must enjoy it, but be strangers and sojourners in it, for the exercise of faith, and for the leading of their minds off of all earthly enjoyments, to the better and heavenly country God has provided for his people; see Hebrews 11:9. 

Verse 5
And Isaac sent away Jacob,.... From Beersheba; not in anger, or in a dishonourable way, but took his leave of him no doubt in an affectionate manner; as it is clear he went with his blessing, and had his good wishes for a prosperous journey: 

and he went to Padanaram; which from Beersheba, according to someF8Bunting's Travels, p. 72. , was four hundred and eighty miles: 

unto Laban, son of Bethuel the Syrian; some versions make Laban to be the Syrian, others Bethuel; it is a matter of no great moment which is here so called, since they were both called Syrians, see Genesis 25:20, 

the brother of Rebekah; this refers to Laban, for Bethuel was her father: 

Jacob's and Esau's mother; Jacob is set first, not only as being most beloved by his mother, but as now having the birthright and the blessing. 

Verse 6
And when Esau saw that Isaac had blessed Jacob,.... Had conferred the blessing before given, or had wished him a good journey; which perhaps may be all that Esau understood by it, and so was not so much offended with it: 

and sent him away to Padanaram, to take him a wife from thence; which likewise might not be displeasing to him, partly as he understood it to be only on account of taking a wife, and not on account of his ill design upon him, which he might imagine his parents knew nothing of; and partly as he would now be out of the way, and he might find means the easier to ingratiate himself into his father's favour, and get him to revoke the blessing, and settle the inheritance upon him: 

and that as he blessed him, he gave him a charge, saying, thou shalt not take a wife of the daughters of Canaan; or of the Canaanites, of any of the tribes or nations that belonged to that people, whether Hittites or others. 

Verse 7
And that Jacob obeyed his father and his mother,.... As it became him, and as it becomes all children to be obedient to their parents in all things lawful they command them; and it would have been well if Esau had been obedient to them also in a like case, the case of his marriage: 

and was gone to Padanaram; as they had enjoined him, to take a wife from thence. 

Verse 8
And Esau seeing that the daughters of Canaan pleased not Isaac his father. Who he perceived was displeased with the daughters of Canaan, or that they were "evil in his eyes"F9רעות בעיני "malae in oculis", Montanus, Junius & Tremellius, Piscator, Drusius, Schmidt. , offensive to him, and disapproved of by him, because of their ill manners: Rebekah is not mentioned, whose displeasure he cared not for. 

Verse 9
Then went Esau unto Ishmael,.... Not to Ishmael in person, for he was now dead, Genesis 25:17, and had been dead as is reckoned about fourteen years before this, but to the house of Ishmael: 

and took unto the wives which he had; the daughters of Heth, and who seem by this to be both alive at this time: 

Mahalath the daughter of Ishmael, Abraham's son; the same with Bashemath, Genesis 36:3; as the Targum of Jonathan expresses it, this person having two names, and is further described: 

the sister of Nebajoth, to be his wife; who was the eldest son of Ishmael, and, his father being dead, was the principal in the family; and this woman Esau took to wife was his sister by his mother's side, as the above Targum expresses, as well as by his father's; whereas he might have other sisters only by his father's side, he having had more wives than one. This Esau seems to have done in order to curry favour with his father, who was displeased with his other wives, and therefore takes one of his father's brother's daughters; but in this he acted an unwise part, on more accounts than one; partly as it was taking to wife the daughter of one that was cast out of his grandfather's house, and had been a persecutor of his father, and therefore not likely to be agreeable to him; and partly as being a daughter of the bondmaid's son: children born of her could not inherit the land promised to Abraham and Isaac. 

Verse 10
And Jacob went out from Beersheba,.... Where Isaac and Rebekah now lived: from hence he went alone, without any servants to attend him, though perhaps not without letters of recommendation from his parents, testifying their affection to him, and that he came with their knowledge and consent, and was their heir, as Isaac had been to Abraham; nor without provisions, at least not without money to purchase them by the way, as appears by the oil he had, Genesis 28:18, 

and went toward Haran: for thither he could not get in one day, being many days' journey; See Gill on Genesis 28:5. 

Verse 11
And he lighted upon a certain place,.... Without any design to take up there, but as it were casually to him, though very providentially, after he had travelled forty eight miles; for so far it seems it was from Beersheba to Luz or BethelF11Bunting's Travels, p. 72. , as this place was called: 

and tarried there all night, because the sun was set; which hindered his pursuing his journey any further that day, and therefore took a night's lodging here: and he took of the stones of that place; one of the stones that lay there, as Aben Ezra and Ben Melech rightly interpret it, as appears from Genesis 28:13; though the Targums of Jonathan and Jerusalem will have it, that these were four stones that he took, and that by a miracle they became one, and is one of the five miracles they say were done for Jacob on that day: 

and put them for his pillows, and lay down in that place and slept; being weary with his journey though he had no other bed than the earth, and for his pillow a stone, and for his canopy or curtain the open heaven; a different lodging this from what he had been used to in his father's house, and under the indulgence of his mother; and one would wonder how he could sleep in such circumstances, and that he did not take cold, after such a journey: but it must be considered that it was in a warm climate, and in an age when they did not use themselves to such soft beds as now, and especially that he was under the particular care of divine Providence. 

Verse 12
And he dreamed,.... As he slept; not a common dream, but under divine direction and influence: 

and, behold, a ladder set upon the earth, and the top of it reached to heaven: denoting either the providence of God, and the various steps of it, bringing about his own glory and the good of his people; and which is steady, firm, and sure, and reaches to all things here on earth; and in an especial manner is concerned about the people of God, their protection and safety; and is directed and governed according to the will, counsels, and purposes of God in heaven; a view of which must be very encouraging to Jacob in his present circumstances: or else the incarnation and mediation of Christ, who in his human nature was to be in the fulness of time on earth, there to live a while, obey, suffer, and die, and so was the ladder set on earth; and his divine nature was the top of it, which reached heaven; here he was in that nature before his incarnation, and from hence he came; and indeed here he was in that when on earth; and as man, he ascended on high when he had done his work, and is now higher than the heavens; he may be fitly represented hereby as the Mediator, who has reconciled things in heaven and things on earth, and has as it were joined and united heaven and earth together: and the various rungs in this ladder, so considered, are Christ's interposition as a surety front eternity; his incarnation in time; his being under the law, and his obedience to it; his sufferings, the shedding of his blood, and the death of the cross; his resurrection from the dead, ascension to heaven, session at the right hand of God, and intercession there. Moreover this may point out to us Christ as the way to his Father, of access unto him, and acceptance with him, by which he communicates the blessings of his grace to men, and by which they ascend to God with their prayers and praises to him: as also as being the way to heaven and eternal happiness; the various steps to which are election in him, redemption by him, regeneration by his Spirit and grace, the several graces of his Spirit, faith, hope, and love, justification by his righteousness, pardon by his blood, adoption through him, and the resurrection of the dead: 

and, behold, the angels of God ascending and descending on it: which may be expressive of the employment of angels in the affairs of Providence, who receive their commission from heaven, and execute it on earth, in which they are diligent, faithful, and constant; and of the ministry of them, both to Christ personal, and to his church and people, even to every particular believer; see John 1:51. 

Verse 13
And behold, the Lord stood above it,.... Ordering, directing, and overruling all things in Providence, for the glory of his name and the good of his people; and may signify, as the ladder may be a figure of Christ, that Jehovah the Father, is above him, as man and Mediator, and makes himself known in and by him, and delivers out all his blessings and promises through him, both temporal and spiritual, and such as follow: 

and said, I am the Lord God of Abraham thy father, and the God of Isaac: their covenant God and Father in Christ, who had made promises unto them, and bestowed blessings upon them; and the same was and would continue to be the God of Jacob, which is strongly intimated: 

the land whereon thou liest, to thee will I give it, and to thy seed; meaning not that small pittance of land only on which his body then lay, and which it covered, but all the land of which it was a part, even the whole land of Canaan; hereby entailing it on him and his seed, and so explaining and confirming the blessing of his father Isaac; and by which it appears, that all that had been done was under a divine direction, and according to the will of God. 

Verse 14
And thy seed shall be as the dust of the earth,.... Innumerable, see Genesis 13:16, 

and thou shalt spread abroad to the west; or "the sea", the Mediterranean sea, which was west of the land of Canaan: 

and to the east, and to the north, and to the south; not of the whole world, but of the land of Canaan: the meaning is, that his posterity should be numerous, and break out and spread themselves like a flood of water, and reach to the utmost bounds of the land on all sides: 

and in thee and in thy seed shall all the families of the earth be blessed; that is, in that eminent and principal seed that should spring from him, the Messiah, in whom some of all nations should, as they have been, be blessed with all spiritual blessings, as redemption, peace, pardon, justification, adoption, and eternal life; the same promise had been made to Abraham, was renewed to Isaac, and now confirmed to Jacob, see Genesis 22:18. 

Verse 15
And, behold, I am with thee,.... Though alone, at a distance from his father's house, no friend to keep him company, or servant to attend him; but the presence of God here promised is abundantly more than an equivalent for all this: 

and will keep thee in all places, whither thou goest; from beasts of prey, in lonesome places through which he might travel; from thieves and robbers, to whom he might be exposed; from his brother Esau, and all his ill designs against him; and from being always under the bondage of Laban, into which he would be brought: 

and will bring thee again into this land: the land of Canaan, which was entailed on him and his seed for an inheritance; but, as he would now soon be out of it, and continue in another land for many years, as he did, which would make it look very unpromising that he and his seed should inherit it, this is said unto him: 

for I will not leave thee, until I have done that which I have spoken to thee of; made good all his promises to him: and the sense is, not that he would then leave him when he had done so, but as not before, so never after; for God never does, nor never will, utterly forsake his people. 

Verse 16
And Jacob awaked out of his sleep,.... Which had been sweet unto him, and out of his dream, it being now over; and it having left such a weight upon his mind, and such an awe upon his spirits, it might tend the sooner to awaken him; what time it was is not said, perhaps it was in the middle of the night or towards morning, since after this it is said that he rose early in the morning: 

and he said, surely the Lord is in this place, and I knew it not; God is everywhere, in a general way, upholding all things by his power, as he is immense and omnipresent; but here he was in a special sense, by some signal token of his presence; by a stream of light and glory darting from the heavens, hence Onkelos and Jonathan paraphrase it,"the glory of the Lord, and the glory of the majesty of the Lord;'and by the appearance of angels, and by the communications of his mind and will, and grace to Jacob, and that communion he had with him in his dream, of which he was very sensible: for, when he says, "I knew it not", the meaning is, he did not think or expect to meet with God in such a place; he did not know that God ever appeared anywhere but in the houses of his people, such as his father's house; and in the congregation of the faithful, or where the saints met for public worship, or where an altar was erected for God: though sometimes God is present with his people, and they are not sensible of it; as the church in Isaiah 41:10; and as Mary, when Christ was at her elbow, and she knew him not, John 20:13. 

Verse 17
And he was afraid,.... Not with a servile but filial fear; not with a fear of the wrath and displeasure of God, but with a fear of his grace and goodness; not with a fear of distrust of it, of which he had just had such a comfortable assurance; but with an awe of the greatness and glory of God, being conscious of his own unworthiness to receive such favours from him: 

and said, how dreadful is this place! not terrible and horrible, being not like Mount Sinai, but like Sion; not as the suburbs of hell, but as the gate of heaven majestic and venerable, because of the glory of God that appeared in it, whose name is holy and reverend and because of the holy angels here present: and so the church, of which this was an emblem, is a solemn assembly, awful and venerable; a city of solemnities, because of the worship of God in it, and his presence there; who is to be feared in the assembly of his saints, and to be had in reverence of all that are about him; and where persons should behave in a serious and solemn manner. The Targum of Jonathan is,"how tremendous and praiseworthy is this place! this is not a common place:" 

this is none other but the house of God; wherefore he afterwards called it Bethel, which signifies the house of God; and so the church of God is often called, Psalm 23:6; which is of God's building, where he dwells, and his family is, of which he is the master and governor; which he beautifies and adorns, fills, repairs, and defends: 

and this is the gate of heaven: Mr. Mede renders it "the court of heaven", because of the angels; since in gates justice was administered by kings, attended with their retinue; but royal courts were not kept there, only courts of judicature: this place seems to be so called, because the heavens were opened and the glory of God was seen, attended by his angels, who were passing and repassing, as people through the streets of a city; and was an emblem of the church of Christ, who is figured by the ladder set on earth, whose top reached to heaven, the door, the gate, the way of ascent to it; here he is preached in the word as the way of salvation, the way to heaven and eternal happiness; here he is held forth in the ordinances; here he grants his presence to his people, and indulges them with communion with him, which makes it like and next to heaven unto them: and, generally speaking, though not always, God brings his people to heaven this way, through a Gospel church state, and by means of the word and ordinances; and here angels also attend, 1 Corinthians 11:10. 

Verse 18
And Jacob rose up early in the morning,.... In order to proceed on his journey, being comfortably refreshed both in body and mind: but first he 

took the stone that he had put for his pillows, and set it up for a pillar; not for a statue or an idol to be worshipped, but for a memorial of the mercy and goodness of God unto him, see Joshua 4:3; indeed, among the Heathens, stones, even rude and unpolished ones, were worshipped as gods; and this was the ancient custom among the Greeks, and which, as PausaniasF12Achaiaca sive, l. 7. p. 441. says, universally obtained among them: 

and poured oil upon the top of it; which he had brought with him for necessary uses in his journey, or fetched from the neighbouring city; the former is most likely: and this he did, that he might know it again when he returned, as Aben Ezra remarks, and not for the consecration of it for religious use; though it is thought, by some learned menF13Bochart. Canaan. l. 2. c. 2. col. 707, 708. Marsham. Chronicon, p. 56. & alii. , that the Phoenicians worshipped this stone which Jacob anointed; and that from this anointed stone at Bethel came the Boetylia, which were anointed stones consecrated to Saturn and Jupiter, and others, and were worshipped as gods; the original of which SanchoniathoF14Apud Euseb. Praepar. Evangel. l. 1. p. 37. ascribes to Uranus, who, he says, devised the Boetylia, forming animated stones, which Bochart renders anointed stones; and so ApuleiusF15Florida, c. 1. , Minutius FelixF16Octav. p. 2. , ArnobiusF17Adv. Gentes, l. 1. p. 2. , and others, speak of anointed stones, worshipped as deities; and hence it may be through the early and ancient abuse of such pillars it was, that they were forbidden by the law of Moses, and such as the Heathens had erected were to be pulled down, Leviticus 26:1. 

Verse 19
And he called the name of that place Bethel,.... The house of God, which he took this place to be: 

but the name of that city was called Luz at the first; which signifies an almond or hazel nut, Genesis 30:37; perhaps from the number of this sort of trees that grew there, under which Jacob might lay himself down, which was probably in the field of Luz; and being at night, he might not know there was a city so near, until the morning. Though JosephusF18Antiqu. l. 1. c. 19. sect. 1. says he did it purposely, out of hatred to the Canaanites, and chose rather to lie under the open air. This was about twelve miles from Jerusalem, as JeromF19De loc. Heb. fol. 89. C. says. 

Verse 20
And Jacob vowed a vow,.... Which is the first vow we read of in Scripture: 

saying, if God will be with me; the word if is not a sign of doubting, but is either an adverb of time, and may be rendered, "when God shall be with me"F20אם "quum", Junius & Tremellius; so Ainsworth. ; or as a supposition, expressive of an inference or conclusion drawn, "seeing God will be with me"F21Quandoquidem, Tigurine version. ; which he had the utmost reason to believe he would, since he had not only promised it, but had so lately granted him his presence in a very singular and remarkable manner, referring to the promise of God, Genesis 28:15, 

and will keep me in this way that I go; as he had said he would, and as hitherto he had, and for the future he had reason to believe he still would: 

and will give me bread to eat, and raiment to put on; which is included in that clause, "I will not leave thee", &c. Genesis 28:15, even not without food and raiment; which is all men can desire or use, and therefore with them should be content. 

Verse 21
So that I come again to my father's house in peace,.... In safety from Esau, and all other enemies, as God promised him he should: 

then the Lord shall be my God; not as if he should not be his God if he did not do all this for him; which would savour not only of a mercenary spirit, but of great impiety; neither of which were to be found in Jacob: but the meaning is, that he should not only continue to own him as his God, and to worship him, but having fresh obligations upon him, should be stirred up more eagerly and devoutly to serve him in a very singular way and manner, and particularly by doing what is expressed in Genesis 28:22. Some think he has respect to the Messiah, owning him to be the true God with the Father and the blessed Spirit, who had appeared to Abraham, and was the fear of Isaac, and whom Jacob now owned as his God: this receives some confirmation from the Targum of Jonathan, which begins the paragraph thus,"if the Word of the Lord will be my help, &c. then the Lord shall be my God.' 

Verse 22
And this stone, which I have set for a pillar, shall be God's house,.... Building an altar of it with some others, and sacrificing to God on it; and wherever God is worshipped, that place is his house, be it what or where it will; and Jacob did as he promised to do, see Genesis 35:3, 

and of all that thou shalt give me, I will surely give the tenth unto thee; for the support of his worship; for the maintenance of such that were employed in it; for the provision of sacrifice, and for the relief of the poor, or for any use or service in which God might be glorified: this was imitated by the Heathens in later times, who gave the tenth of their substance to their gods, Jupiter, Hercules, and othersF23Herodot. Clio sive, l. 1. c. 89. Varro apud Macrob. Saturnal. l. 3. c. 12. Pompon. Laet. de Sacerdot. Rom. c. 3. . 

29 Chapter 29 

INTRODUCTION TO GENESIS 29 

This chapter informs us of Jacob's coming to a well near Haran, where meeting with some shepherds he inquires after Laban, Genesis 29:1; and there also with Rachel his daughter, the shepherds made known to him, and acquainted her who he was, Genesis 29:9; upon which she ran to her father, and told him who was at the well, who went forth and brought him to his house, and kindly entertained him, Genesis 29:13; with whom he agreed to stay and serve seven years for Rachel his daughter, Genesis 29:15; at the end of which Jacob demands his wife, but instead of Rachel, Leah was brought to him as his wife, Genesis 29:21; which being discovered, and complained of, it was proposed he should have Rachel also, provided he would serve yet seven years more, to which he agreed, Genesis 29:26; and the chapter is concluded with an account of four sons being born to Jacob of Leah, Genesis 29:31. 

Verse 1
Then Jacob went on his journey,.... After the above vow at Bethel, and having had some intimation that what he desired would be granted him; or "he lift up his feet"F24וישא־רגליו "et levavit pedes suos", Pagninus, Montanus, Vatablus, Fagius; "sustulit", Drusius, Schmidt. , which not only shows that he walked afoot, but that he went on his journey with great cheerfulness; for having such gracious promises made him, that God would be with him, and keep him, and supply him with all necessaries, and return him again to the land of Canaan, which made his heart glad; his heart, as the Jewish writers sayF25Bereshit Rabba, sect. 70. fol. 62. 2. Jarchi in loc. , lift up his legs, and he walked apace, and with great alacrity: 

and came into the land of the people of the east; the land of Mesopotamia or Syria, which lay to the east of the land of Canaan, see Isaiah 9:11; hither he came by several days' journeys. 

Verse 2
And he looked, and behold a well in the field,.... Near Haran; he might purposely look out for a well, as knowing that there people frequently came for water for their families, or shepherds to water their flocks, of whom he might get intelligence concerning Laban's family, and where they dwelt; or he might lookout for this particular well, where his grandfather's servant had met with his mother Rebekah, of which he had been informed, and very probably had some directions how to find it: of this well; see Gill on Genesis 24:11; to which may be added what another traveller saysF26Cartwright's Preacher's Travels, p. 15. , there is in this city (Orpha, the same with Haran) a fountain, which both Jews, Armenians, and Turks, reported unto us was Jacob's well, and that here he served his uncle Laban: near Alexandretta is a fine well, called Jacob's well, and its water is excellent; not far from which the Greeks say are the remains of Laban's houseF1Egmont and Heyman's Travels, vol. 2. p. 329. : 

and, lo, there were three flocks of sheep lying by it; in order to be watered, when it should be opened: 

for out of that well they watered the flocks; the shepherds: 

and a great stone was upon the well's mouth; so that until that was rolled off, they could not be watered, which was the reason of their lying by it: this stone was laid upon it, partly to keep the water from flowing out, and being wasted, that there might be a sufficiency for the flocks; and partly to keep the water pure and clean, that it might be wholesome for the flocks, as well as entire for the use of those that had a property in it. 

Verse 3
And thither were all the flocks gathered,.... The three above mentioned, Genesis 29:2, 

and they rolled the stone from the well's mouth, and watered the sheep; that is, when they watered the sheep, they used to roll away the stone from the mouth of the well in order to do it; for as yet the flocks, now lying by it, had not been watered, as appears from Genesis 29:7, 

and put a stone upon the well's mouth in this place; this they were wont to do every time they watered the flocks. 

Verse 4
And Jacob said unto them,.... To the shepherds, though not expressly mentioned; it cannot be imagined he spoke to the flocks, but to the keepers of them: 

my brethren, whence be ye? a kind and affable way of speaking, used even to strangers, since all men are brethren by nature; or might be used by Jacob, because they were of the same occupation with himself, shepherds, asking them of what city they were, and from whence they came? and which being answered, would lead on to a conversation, which was what he wanted: 

and they said, of Haran are we; the very place he was bound for, and was sent unto, Genesis 27:43. 

Verse 5
And he said unto them, know ye Laban the son of Nahor?.... He was the son of Bethuel, and grandson of Nahor; grandsons being called the sons of their grandfather; and Nahor might be more known than Bethuel, Haran being Nahor's city, Genesis 24:10; and not Bethuel his mother's father, but Laban her brother is inquired after; perhaps Bethuel was dead, and Laban was the head of the family, and well known, and it was to him he was sent: 

and they said, we know him; perfectly well; he lives in our city, and is our neighbour. 

Verse 6
And he said unto them, is he well?.... In good health, he and his family, or "is peace unto him"F2השלום לו "nunquid pax ei", Montanus, Vatablus, Fagius, Cartwright, Schmidt. ; does he enjoy prosperity and happiness? for this word was used in the eastern nations, and still is, for all kind of felicity: 

and they said, he is well; or has peace; he and his family are in good health, enjoying all the comforts and blessings of life: 

and, behold, Rachel his daughter cometh with the sheep; at that very instant she was coming out of the city with her father's flock of sheep, to water them at the well; an instance of great humility, diligence, and simplicity; this was very providential to Jacob. 

Verse 7
And he said, lo, it is yet high day,.... Noonday, when the sun is highest; at which time in those hot countries flocks used to be made to lie down in shady places, and by still waters, to which the allusion is in Psalm 23:2; or however the sun was still up very high, and there was a great deal of the day yet to come; for so the phrase is, "yet the day is great" or "much"F3גדול "magnus", Pagninus, Montanus, Drusius; "multus", Junius & Tremellius, Piscator, Schmidt; "multum adhuc suparet diei", Vatablus. , a long time still untonight: 

neither is it time that the cattle should be gathered together; off of the pastures, to be had home, and put into folds, which was usually done in the evening: 

water ye the sheep, and go and feed them; give them water out of the well to drink, and then lead them out the pastures, and let them feed until the night is coming on: this he said not in an authoritative way, or in a surly ill natured manner, and as reproving them for their slothfulness; but kindly and gently giving his advice, who was a shepherd himself, and knew what was proper to be done; and this appears by the shepherds taking in good part what he said, and returning a civil answer. 

Verse 8
And they said, we cannot,.... That is, water the sheep; either because the stone was a great one, as Jarchi observes, and therefore used to be removed by the joint strength of all the shepherds when they came together, though Jacob rolled it away of himself afterwards; but this is imputed to his great strength: or rather it was a custom that obtained among them, or an agreement made between them, that the stone should not be removed from the mouth of the well, and any flock watered: 

until all the flocks be gathered together; and therefore they could not fairly and rightly do it, without violating the law and custom among them: 

and till they roll the stone from the well's mouth; that is, the shepherds of the several flocks: 

then we water the sheep; and not till then. 

Verse 9
And while he yet spake with them,.... While Jacob was thus discoursing with the shepherds: 

Rachel came with her father's sheep; to water them at the well. She was within sight when Jacob first addressed the shepherds, but now she was come to the well, or near it, with the sheep before her: 

for she kept them: or "she was the shepherdess"F4כי רעה הוא "quia pastor illa", Montanus, "pastrix", Schmidt. ; the chief one; she might have servants under her to do some parts of the office of a shepherd, not so fit for her to do; it may be Laban's sons, for some he had, Genesis 31:1; were not as yet grown up, and Leah, the eldest daughter, having tender eyes, could not bear the open air, and light of the sun, nor so well look after the straying sheep; and therefore the flock was committed to the care of Rachel the younger daughter, whose name signifies a sheep. The Jews sayF5Targ. Jon. in loc. Pirke Eliezer, c. 36. , that the hand of God was upon Laban's flock, and there were but few left, so that he put away his shepherds, and what remained be put before his daughter Rachel, see Genesis 30:30; and some ascribe it to his covetousness that he did this; but there is no need to suggest anything of that kind; for keeping sheep in those times and countries was a very honourable employment, and not below the sons and daughters of great personages, and still is so accounted. Dr. ShawF6Travels, p. 240. No. 2. Ed. 2. says it is customary, even to this day, for the children of the greatest Emir to attend their flocks; the same is related of the seven children of the king of Thebes, of Antiphus the son of Priam, and of Anchises, Aeneas's fatherF7Hom. II. 1. ver. 313. II. 6. ver. 424. II. 11. ver. 106. . 

Verse 10
And it came to pass, when Jacob saw Rachel, the daughter of Laban his mother's brother,.... Coming with her flock towards the well, and for whom and whose flock only the shepherds might be waiting: 

and the sheep of Laban his mother's brother; wherefore out of respect to him and his, he being so nearly allied to him, it was 

that Jacob went near, and rolled the stone from the well's mouth, either with the help of the shepherds, or of himself by his own strength; which the Jewish writersF8Pirke Eliezer, c. 36. say amazed the shepherds, that he should do that himself, which required their united strength. The Targum of Jonathan says, he did it with one of his arms; and Jarchi, that he removed it as easily as a man takes off the lid cover of a pot: 

and watered the flock of Laban his mother's brother; this he did partly out of respect to his relations, and partly that he might be taken notice of by Rachel. 

Verse 11
And Jacob kissed Rachel,.... Which he did in a way of courtesy and civility; this was done after he had acquainted her with his relation to her; he saluted her upon that: 

and lifted up his voice, and wept; for joy at the providence of God that had brought him so opportunely to the place, and at the sight of a person so nearly related to him; and who he hoped would be his wife, and was the person designed of God for him. 

Verse 12
And Jacob told Rachel,.... Or "had told"F9ויגד "et puntiaverat", Pagninus, Montanus; "renuntiaverat", Vatablus. her; before he kissed her, and lift up his voice and wept, as Aben Ezra observes: 

that he was her father's brother; his nephew by his sister, for such were sometimes called brethren, as Lot, Abraham's brother's son, is called his brother, Genesis 14:12, 

and that he was Rebekah's son; sister to her father, and aunt to her, and whose name and relation she doubtless knew full well: 

and she ran and told her father; leaving the care of her flock with Jacob; Rebekah, in a like case, ran and told her mother, Genesis 24:28, which is most usual for daughters to do; but here Rachel runs and tells her father, her mother very probably being dead, as say the Jewish writersF11Bereshit Rabba, sect. 70. fol. 62. 4. Jarchi in loc. . 

Verse 13
And it came to pass, when Laban heard the tidings of Jacob his sister's son,.... That there was such a man at the well, thus related to him, and what he had done there, had rolled away the stone, and watered his flock. The Jewish writersF12Targ. Jon. in loc. Pirke Eliezer, ut supra. (c. 36.) make this report chiefly to respect his great strength showed in the above instance, with other things: 

that he ran to meet him, and embraced him, and kissed him, and brought him to his house; Jarchi and other interpreters represent this as done with avaricious views, and that he expected Jacob had brought presents with him, as pieces of gold, pearls and jewels, and such like precious things Abraham's servant brought and gave him when he came for Rebekah, Genesis 24:53; but I see not why we may not take all this to be hearty, sincere, and affectionate, arising from nearness of relation, and a sense of it: 

and he told Laban all these things; how he was sent hither by his parents on account of the hatred of his brother Esau, because he had got the birthright and blessing from him; how God had appeared to him at Luz, and the promises he had made him; how providentially he had met with Rachel at the well, and perhaps might him at, if he did not openly declare, the end of his coming thither for a wife. 

Verse 14
And Laban said to him, surely thou art my bone and my flesh,.... Nearly allied in blood, being his sister's son: 

and he abode with him the space of a month; or "a month of days"F13חדש ימים "mensem dierum", Pagninus, Montanus, Drusius, Schmidt. , a full month to a day; all this while feeding his flocks, and doing whatsoever service he had for him to do. 

Verse 15
And Laban said unto Jacob, because thou art my brother,.... Or nephew, his sister's son; see Gill on Genesis 29:12, 

shouldest thou therefore serve me for nought? nearness of kin was no reason why he should serve him freely, or for nothing, but rather why he should be more kind to him than to a stranger, and give him better wages: 

tell me, what shall thy wages be? by the day, or month, or year; signifying he was willing to give him anything that was just and reasonable, which was very well spoken; and this gave Jacob a fair opportunity of opening his mind more freely to him, and for answering a principal end for which he came, as follows: 

Verse 16
And Laban had two daughters,.... Grown up and marriageable: 

and the name of the elder was Leah; which signifies labour or weariness: 

and the name of the younger was Rachel; before mentioned, whom Jacob met with at the well, Genesis 29:10; and whose name signifies a sheep, as before observed; see Gill on Genesis 29:9. 

Verse 17
Leah was tender eyed,.... Blear eyed, had a moisture in them, which made them red, and so she was not so agreeable to look at; though Onkelos renders the words,"the eyes of Leah were beautiful,'as if her beauty lay in her eyes, and nowhere else: 

but Rachel was beautiful and well favoured; in all parts, in the form of her countenance, in her shape and stature, and in her complexion, her hair black, her flesh white and ruddy, as Ben Melech observes. 

Verse 18
And Jacob loved Rachel,.... As he seems to have done from the moment he saw her at the well, being beautiful, modest, humble, affable, diligent, and industrious: 

and he said, I will serve thee seven years for Rachel thy younger daughter: signifying, that he desired no other wages for his service than that, that he might have her for his wife, at the end of seven years' servitude, which he was very willing to oblige himself to, on that condition; for having no money to give as a dowry, as was customary in those times, he proposed servitude instead of it; though Schmidt thinks this was contrary to custom, and that Laban treated his daughters like bondmaids, and such as are taken captives or strangers, and sold them, of which they complain, Genesis 31:15. 

Verse 19
And Laban said,.... Deceitfully, as the Targum of Jonathan adds, pretending great respect for Jacob, and that what he had proposed was very agreeable to him, when he meant to impose upon him: 

it is better that I should give her to thee, than that I should give her to another man; by which he not only intimates that he preferred him, a relation, to another man, a stranger; but as if he did not insist upon the servitude for her, but would give her to him; unless he means upon the terms proposed, and so it should seem by what follows: 

abide with me: the term of seven years, and serve me; suggesting, that then he agreed Rachel should be his wife; and so Jacob, a plain hearted man, understood him; but he designed no such thing. 

Verse 20
And Jacob served seven years for Rachel,.... The whole term of time, diligently, faithfully, and patiently. Reference is had to this in Hosea 11:12, 

and they seemed unto him but a few days, for the love he had to her; for though to lovers time seems long ere they enjoy the object beloved; yet Jacob here respects not so much the time as the toil and labour of service he endured in it; he thought that seven years' service was a trifle, like the service of so many days, in comparison of the lovely and worthy person he obtained thereby; all that he endured was nothing in comparison of her, and through the love he bore to her: besides, the many pleasant hours he spent in conversation with her made the time slide on insensibly, so that it seemed to be quickly gone; which shows that his love was pure and constant. 

Verse 21
And Jacob said unto Laban, give me my wife,.... Meaning Rachel, who was his wife by contract; the conditions of her being his wife were now fulfilled by him, and therefore he might challenge her as his wife: 

for my days are now fulfilled; the seven years were up he agreed to serve him for his daughter; and therefore it was but just and right she should be given him: 

that I may go in unto her; as his lawful wife, and it was high time Jacob had her; for he was now, as the Jewish writers generally sayF14Bereshit Rabba, sect. 70. fol. 63. 1. Jarchi in loc. and others. , and that very rightly, eighty four years of age; and from him were to spring twelve princes, the heads of twelve tribes, which should inhabit the land of Canaan. 

Verse 22
And Laban gathered together all the men of the place,.... Of the city of Haran, which may be understood of the chief and principal of them, to make the marriage of his daughter public and authentic: 

and made a feast; a marriage or marriage feast, as the Septuagint version, see Matthew 22:2; which was usual, when a marriage was solemnized, expressive of joy on that account. 

Verse 23
And it came to pass in the evening,.... After the feast was over, and the guests were departed; when it was night, a fit season to execute his designs, and practise deceit: 

that he took Leah his daughter, and brought her to him, to Jacob, in his apartment, his bedchamber, or to him in bed: for it is still the custom in some eastern countries for the bridegroom to go to bed first, and then the bride comes, or is brought to him in the dark, and veiled, so that he sees her not: so the Armenians have now such a custom at their marriages that the husband goes to bed first; nor does the bride put off her veil till in bedF15Tournefort's Voyage to the Levant, vol. 3. p. 255. : and in Barbary the bride is brought to the bridegroom's house, and with some of her female relations conveyed into a private roomF16Ockley's Account of Southwest Barbary, c. 6. p. 78. ; then the bride's mother, or some very near relation, introduces the bridegroom to his new spouse, who is in the dark, and obliged in modesty not to speak or answer upon any account: and if this was the case here, as it is highly probable it was, the imposition on Jacob is easily accounted for: 

and he went in unto her; or lay with her as his wife; a modest expression of the use of the bed. 

Verse 24
And Laban gave unto his daughter Leah Zilpah his maid, for an handmaid. It was usual to have many given them at this time, as Rebekah seems to have had, Genesis 24:59; but Leah had but one, and this was all the portion Jacob had with her. The Targum of Jonathan is,"and Laban gave her Zilpah his daughter, whom his concubine bore unto him:'hence the Jews sayF17Pirke Eliezer, c. 36. , that the daughters of a man by his concubines are called maids. 

Verse 25
And it came to pass, that, in the morning, behold, it was Leah,.... The morning light discovered her, and her veil being off, her tender eyes showed who she was: it is much her voice had not betrayed her; but perhaps there might be a likeness of voice in her and her sister; or she might keep silence, and so not be discovered in that way; but to excuse her from sin is not easy, even the sin of adultery and incest. Manythings may be said indeed in her favour, as obedience to her father, and, being the eldest daughter, might be desirous of having an husband first, and especially of having the promised seed, which God promised to Abraham, and was to be in the line of Jacob: and it may be, as Schmidt observes, that Laban had persuaded her to believe, that the matrimonial contract he had made with Jacob was on her account, and that she was truly his spouse; and the same he might say to Rachel, which made her easy, or otherwise it is difficult to account for it that she should acquiesce in it; for it can hardly be thought to be done without her knowledge, when it was for the solemnity of her marriage that the men of the city were called together, and a feast made for them; for that she should deliver up to her sister the things or signs that Jacob had given her to carry on the fraud, as the Jewish writersF18Targum Jon. & Jarchi in loc. say, is beyond belief: 

and he said to Laban; when he arose in the morning, and at first meeting with him: 

what is this that thou hast done unto me? what a wicked thing is it? as it was, to put another woman to bed to him that was not his wife, and in the room of his lawful wife; or why hast thou done this to me? what reason was there for it? what have I done, that could induce thee to do me such an injury? for Jacob knew what he had done, of that he does not inquire, but of the reason of it, and expostulates with him about the crime, as it was a sin against God, and an injury to him: 

did I not serve thee, for Rachel? even seven years, according to agreement? was not this the covenant I made with thee, that she should be my wife at the end of them? 

wherefore then hast thou beguiled me? by giving Leah instead of her: though Laban is not to be justified in this action, yet here appears in Providence a righteous retaliation of Jacob; he beguiled his own father, pretending he was his brother Esau; and now his father-in-law beguiles him, giving him blear eyed Leah instead of beautiful Rachel. 

Verse 26
And Laban said, it must not be so done in, our country,.... Or "in our place"F19במקומנו "in loco nostro", Pagninus, Montanus, &c. ; in this our city it is not usual and customary to do so; he does not deny what he had done in beguiling him, nor the agreement he had made with him, but pleads the custom of the place as contrary to it: 

to give the younger, that is, in marriage: 

before the firstborn; but it does not appear there was any such custom, and it was a mere evasion; or otherwise, why did not he inform him of this when he asked for Rachel? and why did he enter into a contract with him, contrary to such a known custom? and besides; how could he have the nerve to call the men of the city, and make a feast for the marriage of his younger daughter, if this was the case? 

Verse 27
Fulfil her week,.... Not Rachel's week, or a week of years of servitude for her, but Leah's week, or the week of seven days of feasting for her marriage; for a marriage feast used to be kept seven days, according to the Jewish writersF20T. Hieros. Moed Katon, fol. 80. 4. Pirke Eliezer, c. 16, 36. , and as it seems from Judges 14:17; and the Targum of Jerusalem fully expresses this sense,"fulfil the week of the days of the feast of Leah;'and to the same sense the Targum of Jonathan, Aben Ezra and Jarchi: 

and we will give this also; meaning Rachel that stood by; and the sense is, that he and his wife, if he had any, or his friends about him, would give to Jacob Rachel also to be his wife, upon the following condition: 

for the service which thou shall serve with me yet seven other years; which shows the avaricious temper of the man. 

Verse 28
And Jacob did so, and fulfilled her week,.... The week of the days of the feast of Leah, as the Targum of Jonathan adds; he agreed to it; during which time he cohabited with Leah as his wife, and which confirmed the marriage: how justifiable this was, must be left. The marrying of two sisters was forbidden by the law of Moses, Leviticus 18:18; and polygamy was not allowed of in later times, and yet both were dispensed with in times preceding; and there seems to be an overruling Providence in this affair, which oftentimes brings good out of evil, since the Messiah was to spring from Leah, and not Rachel; See Gill on Genesis 29:35; and having more wives than one, and concubines also, seems to be permitted for this reason, that Jacob might have a numerous progeny, as it was promised he should: and indeed Jacob was under some necessity of marrying both sisters, since the one was ignorantly defiled by him, and the other was his wife by espousal and contract; and though he had served seven years for her, he could not have her without consenting to marry the other, and fulfilling her week, and serving seven years more; to such hard terms was he obliged by an unkind uncle, in a strange country, and destitute: 

and he gave him Rachel his daughter to wife also; not after seven years' service, as JosephusF21Antiqu. l. 1. c. 19. sect. 7. thinks, but after the seven days of feasting for Leah; though on condition of the above service, as appears from various circumstances related before the seven years' service could be completed; as his going in to Rachel, Genesis 29:30; her envying the fruitfulness of her sister, Genesis 30:1; giving Bilhah her handmaid unto him, Genesis 30:3; and the whole series of the context, and life of Jacob. 

Verse 29
And Laban gave to Rachel his daughter, Bilhah his handmaid to be her maid. As he had given Leah an handmaid he gave Rachel another; and this in the Targum of Jonathan is said to be a daughter of Laban by a concubine also, as the former. 

Verse 30
And he went in also unto Rachel,.... Cohabited with her as his wife: 

and he loved also Rachel more than Leah; she was his first love, and he retained the same love for her he ever had; as appears by his willingness to agree to the same condition of seven years' servitude more for her sake, and which he performed as follows: 

and served with him, yet seven other years; that is, Jacob served so many years with Laban after he had married his two daughters, and fulfilled the weeks of feasting for each of them. 

Verse 31
And when the Lord saw that Leah was hated,.... Not properly and simply hated by Jacob, as appears by his doing the duty of an husband to her, but comparatively; she was less loved than Rachel: and there are many things to be said for it; she was not beautiful as Rachel was; she was not Jacob's choice, as she was but imposed upon him through deceit, and he was forced to marry her, or he could not have Rachel his beloved wife: but the Lord had pity on her, and that she might have a share in her husband's affections: 

he opened her womb; or gave her conception; as Onkelos paraphrases it: 

but Rachel was barren; bare no children as yet, and for many years after, Genesis 30:22. 

Verse 32
And Leah conceived, and bare a son, and she called his name Reuben,.... That is, "see the son", as if she by this name called upon her husband, her friends, and all about her, to look at him, and view him; perhaps hoping and imagining he might be the famous son, the promised seed, the Messiah that was to spring to Abraham, in the line of Jacob; but if she so thought, she was greatly mistaken; for this son of hers proved unstable, and did not excel; or rather God hath seen or provided a son, as HillerusF23Onomastic. Sacr. p. 918. gives the signification of the name, which seems better to agree with what follows: 

for she said, surely the Lord hath looked on my affliction; being deceived by her father, not so much loved by her husband as her sister was, and perhaps slighted by her: 

now therefore my husband will love me: more than he has done, and equally as my sister, having bore him a son. 

Verse 33
And she conceived again, and bare a son,.... As soon as she well could. The JewsF24Pirke Eliezer, c. 36. have a notion, that Leah brought forth her sons at seven months' end: 

and said, because the Lord hath heard that I was hated; or less loved than her sister: 

he hath therefore given me this son also; to comfort her under the trial and exercise, and engage her husband's love the more unto her: 

and she called his name Simeon: which signifies "hearing", and answers to the reason of her having him as she concluded. 

Verse 34
And she conceived again, and bare a son,.... A third time, as soon as she well could after the former birth: 

and said, now this time will my husband be joined to me; in greater affection and stronger ties of love, and cleave unto her: 

because I have born him three sons; which she considered as a threefold cord, binding his affections to her, which could not be easily broke: 

and therefore was his name called Levi; which signifies "joined"; from him the Levites sprung, and had their name. 

Verse 35
And she conceived again, and bare a son,.... A fourth son, a son in whose line, and from whose tribe, the Messiah was to spring: 

and she said, now will I praise the Lord; she had praised him before for looking on her affliction, and hearing her cries, and giving her one son after another; but now she determines to praise him more than ever, having a fresh instance of his goodness to her: the Targum of Jonathan adds this as a reason,"because from this my son shall come forth kings, and from him shall come forth David the king, who shall praise the Lord.'And why may it not be as well supposed that she had knowledge of the Messiah springing from him, which would greatly heighten and increase her joy and praise? 

and therefore she called his name Judah; which signifies "praise". A further improvement is made of this name, and the signification of it, in Genesis 49:8. According to the Jewish writersF25Shalshalet Hakabala, fol. 3. 2. & 4. 1. , these four sons of Jacob were born, Reuben on the fourteenth day of Chisleu, or November, and lived one hundred and twenty four years; Simeon on the twenty first of Tebeth, or December, and lived one hundred and twenty years; Levi on the sixteenth of Nisan, or March, and lived one hundred and thirty seven years; and Judah on the fifteenth of Sivan, or May, and lived one hundred and nineteen years. And all these names being of the Hebrew language, and derived from words in it, show that this language, or what was much the same with it, was spoken in Laban's family, and had been continued from Nahor, as it had been in Isaac's family from Abraham: 

and left bearing; that is, for a while, for after this she bore two sons and a daughter; see Genesis 30:17. 

30 Chapter 30 

INTRODUCTION TO GENESIS 30 

This chapter gives an account of Rachel's envy of her sister for her fruitfulness, and of her earnest desire of having children, which she expressed to Jacob in an unbecoming manner, for which he reproved her, Genesis 30:1, of her giving her maid Bilhah to Jacob, by whom he had two sons, Dan and Naphtali, Genesis 30:3; and of Leah's giving her maid Zilpah to him, by whom he had two other sons, Gad and Asher, Genesis 30:9; and of Reuben's mandrakes he found in the field, and the agreement made between Rachel and Leah about them, Genesis 30:14; and of Leah's bearing Jacob two more sons and one daughter, Genesis 30:17, and of Rachel's also bearing him a son, whose name was Joseph, Genesis 30:22; upon which he desires leave of Laban to depart into his own country, his time of servitude being up, Genesis 30:25; which brought on a new agreement between him and Laban, that for the future he should have all the speckled, spotted, and brown cattle for his service, Genesis 30:27; and the chapter is concluded with an account of a cunning scheme of Jacob's to increase that sort of cattle, which succeeded, and by which he became rich, Genesis 30:37. 

Verse 1
And when Rachel saw that she bare Jacob no children,.... In the space of three or four years after marriage, and when her sister Leah had had four sons: 

Rachel envied her sister; the honour she had of bearing children, and the pleasure in nursing and bringing them up, when she lay under the reproach of barrenness: or, "she emulated her sisters"F26תקנא "aemulata est", Tigurine version, Junius & Tremellius, Schmidt. ; was desirous of having children even as she, which she might do, and yet not be guilty of sin, and much less of envy, which is a very heinous sin: 

and said unto Jacob, give me children, or else I die; Rachel could never be so weak as to imagine that it was in the power of Jacob to give her children at his pleasure, or of a barren woman to make her a fruitful mother of children; though Jacob at sight seems so to have understood her: but either, as the Targum of Jonathan paraphrases it, that he would pray the Lord to give her children, as Isaac prayed for Rebekah; so Aben Ezra and Jarchi: or that he would, think of some means or other whereby she might have children, at least that might be called hers; and one way she had in view, as appears from what follows: or otherwise she suggests she could not live comfortably; not that she should destroy herself, as some have imagined; but that she should be so uneasy in her mind, that her life would be a burden to her; that death would be preferred to it, and her fretting herself for want of children, in all probability, would issue in it. 

Verse 2
And Jacob's anger was kindled against Rachel,.... Whom yet he dearly loved, hearing her talk in such an extravagant manner, as her words seemed to be, and were not: only expressive of great uneasiness and impatience, but implied what was not in the power of man to do: 

and he said, am I in God's stead: do you take me to be God, or one that has a dispensing power from him to do what otherwise no creature can do; and which also he never gives to any? for, as the Targum of Jerusalem on Genesis 30:22 says, this is one of the four keys which God delivers not to an angel or a seraph; even the key of barrenness. Children are the gift of God, and his only, and therefore he is to be sought unto for them: hence Onkelos land Jonathan paraphrase it;"wherefore dost thou seek them of me? shouldest thou not seek them of the Lord?" 

who hath withheld from thee the fruit of the womb? children, Psalm 127:3; not Jacob, but the Lord. 

Verse 3
And she said,.... in order to pacify Jacob, and explain her meaning to him; which was, not that she thought it was in his power to make her the mother of children, but that he would think of some way or another of obtaining children for her, that might go for hers; so the Arabic version, "obtain a son for me": but, since no method occurred to him, she proposes one: 

behold my maid Bilhah, go in unto her, take her and use her as thy wife: 

and she shall bear upon my knees; either sit on her knees in the time of labour, and so bring forth as if it was she herself; or rather bear a child, which Rachel would take and nurse, and dandle upon her knees as her own, see Isaiah 66:12, 

that I may also have children by her; children as well as her sister, though by her maid, and as Sarah proposed to have by Hagar, whose example, in all probability, she had before her, and uses her very words; See Gill on Genesis 16:2. 

Verse 4
And she gave him Bilhah her handmaid,.... To be enjoyed as a wife, though she was no other than a concubine; yet such were sometimes called wives, and were secondary ones, and were under the proper lawful wife, nor did their children inherit; but those which Jacob had by his wives' maids did inherit with the rest: 

and Jacob went in unto her; consenting to what Rachel his wife proposed to him: having concubines, as well as more wives than one, were not thought criminal in those times, and were suffered of God, and in this case for the multiplication of Jacob's seed; and perhaps he might the more readily comply with the motion of his wife, from the example of his grandfather Abraham, who took Hagar to wife at the instance of Sarah. 

Verse 5
And Bilhah conceived, and bare Jacob a son. This was so far countenanced by the Lord, that he blessed her with conception, and Jacob with a son by her. 

Verse 6
And Rachel said,.... As soon as she heard that Bilhah had bore a son: 

God hath judged me: and hereby testified his approbation, as she understood it, of the step she had took in giving her maid to her husband, and she was justified in what she had done: 

and hath also heard my voice: of prayer; she had prayed to God that her maid might have a child, or she have one by her: 

and hath given me a son; whom she reckoned her own, Bilhah being her servant, and so her children born of her, hers; or whom she adopted and called her own, and therefore took upon her to give it a name, as follows: and here let it be observed, that she looked upon this child as a gift of God, as the fruit of prayer, and as in mercy to her, God dealing graciously with her, and taking her part, and judging righteous judgment: 

therefore called she his name Dan; which signifies "judgment"; the reason of it lies in the first clause of the verse. 

Verse 7
And Bilhah, Rachel's maid, conceived again,.... Soon after the birth of her first child: 

and bare Jacob a second son; this was his sixth son, but the second by Bilhah. 

Verse 8
And Rachel said, with great wrestlings have I wrestled with my sister,.... Or, "with the wrestlings of God"F1נפתולי אלהים "luctationibus Dei", Montanus, Vatablus, Drusius, Cartwright. , wrestling and striving in prayer with God; being vehement and importunate in her petitions to him, that she might have children as well as her sister: some render it, "I used the craftinesses of God", or "great craftiness with my sisters"F2"Calliditatibus Dei, Oleaster, astutiis Dei", Schmidt. ; by giving her maid Bilhah to her husband, and having children by her: 

and I have prevailed; as she strove in her desires and prayers to have another child before her sister had; in that she prevailed, or she was succeeded in her desires, she had children as she wished to have: 

and she called his name Naphtali; which signifies "my wrestling", being a child she had been striving and wrestling for: these two sons of Bilhah were born, as say the Jews, Dan on the twenty ninth day of Elul or August, and lived one hundred and twenty seven years; Naphtali on the fifth of Tisri or September, and lived one hundred and thirty three years. 

Verse 9
When Leah saw that she had left bearing,.... For a little while, for she afterwards bore again, and observing also what her sister had done: 

she took Zilpah her maid, and gave her Jacob to wife: in this she was less excusable than Rachel, since she had four children of her own, and therefore might have been content without desiring others by her maid; nor had she long left off bearing, and therefore had no reason to give up hope of having any more. 

Verse 10
And Zilpah, Leah's maid, bore Jacob a son. For it seems he consented to take her to wife at the motion of Leah, as he had took Bilhah at the instance of Rachel; and having gratified the one, he could not well deny the other; and went in to her, and she conceived, though neither of these things are mentioned, but are all necessarily supposed. 

Verse 11
And Leah said, a troop cometh,.... A troop of children, having bore four herself, and now her maid another, and more she expected; or the commander of a troop cometh, one that shall head an army and overcome his enemies; which agrees with the prophecy of Jacob, Genesis 49:19, 

and she called his name Gad: which signifies a "troop", glorying in the multitude of her children, that she had or hoped to have. 

Verse 12
And Zilpah, Leah's maid, bare Jacob a second son. As well as Bilhah, and no more. 

Verse 13
And Leah said,.... Upon the birth of the second son by her maid: 

happy am I; or, "in my happiness"; or, "for my happiness"F3באשרי "in felicitate mea", Montanus; "ob beatitatem meam", Drusius; "hoc pro beatitudine men", V. L. "pro beatitudine mihi est", Schmidt. ; that is, this child is an addition to my happiness, and will serve to increase it: for the daughters will call me blessed; the women of the place where she lived would speak of her as a happy person, that had so many children of her own, and others by her maid; see Psalm 127:5, 

and she called his name Asher, which signifies "happy" or "blessed". These two sons of Zilpah, according to the Jewish writersF4Shalshalet Hakabala, fol. 4. 1. , were born, Gad on the tenth day of Marchesvan or October, and lived one hundred and twenty five years; and Asher on the twenty second day of Shebet or January, and lived one hundred and twenty three years. 

Verse 14
And Reuben went in the days of wheat harvest,.... Leah's eldest son, who is supposed to be at this time about four or five years of ageF5Shalshaley Hakabala, fol. 3. 2. , who went out from the tent to the field, to play there perhaps; and this was at the time of wheat harvest, in the month Sivan, as the Targum of Jonathan, which answers to part of our May; a time of the year when the earth is covered with flowers: 

and found mandrakes in the field; the flowers or fruit of mandrakes, mandrake apples, as the Septuagint. This plant is said to excite love, provoke lust, dispose for, and help conception; for which reasons it is thought Rachel was so desirous of these "mandrakes", which seem to have their name "dudaim" from love: the word is only used here and in Song of Solomon 7:13; where they are commended for their good smell, and therefore cannot be the plant which goes now by that name; since they neither give a good smell, nor bear good fruit, and are of a cold quality, and so not likely to produce the above effects ascribed unto them. It is very probable they were lovely and delightful flowers the boy picked up in the field, such as children delight in; some think the "jessamin", others lilies, and others violetsF6Vid. T. Bab. Sanhedrin, fol. 99. 2. & Gloss. in ib. ; it is not easy to determine what they were; See Gill on Song of Solomon 7:13, 

and brought them unto his mother Leah; as children are apt to do, to show what line flowers or fruit they have gathered: 

then Rachel said to Leah, give me, I pray thee, of thy son's mandrakes; being taken with the colour or smell of them; for as for the notion of helping conception, or removing barrenness and the like, there is no foundation for it; for Rachel, who had them, did not conceive upon having them; and the conception both of her and Leah afterwards is ascribed to the Lord's remembering and hearkening to them. 

Verse 15
And she said unto her,.... Leah to Rachel, taking this opportunity to bring out a thing which had some time lain with uneasiness upon her mind: 

is it a small thing that thou hast taken away my husband? got the greatest share of his affections, and had most of his company; which last was very probably the case, and more so, since Leah had left off bearing; and this she could not well stomach, and therefore upon this trifling occasion outs with it: 

and wouldest thou take away my son's mandrakes also? which were poor things to be mentioned along with an husband; and besides, Rachel did not offer to take them away from the child without her leave, which she in very humble manner asked of her: 

and Rachel said, therefore he shall lie with thee tonight for thy son's mandrakes; which showed no great affection to her husband, and a slight of his company, to be willing to part with it for such a trifle; and it seems by this as if they took their turns to lie with Jacob, and this night being Rachel's turn, she agrees to give it to Leah for the sake of the mandrakes: or however, if she had engrossed him to herself very much of late, as seems by the words of Leah above, she was willing to give him up to her this night, on that consideration; which Leah agreed she should have, as appears by what follows. 

Verse 16
And Jacob came out of the field in the evening,.... From feeding his flocks: 

and Leah went out to meet him; knowing full well the time he used to come home: 

and said, thou must come in unto me; into her tent, for the women had separate tents from the men; as Sarah from Abraham; and so these wives of Jacob had not only tents separate from his, but from one another: 

for surely I have hired thee with my son's mandrakes: that is, she had hired that night's lodging with him of Rachel, with the mandrakes her son Reuben had brought out of the field. Jacob made no objection to it; but consented, being willing to please both his wives, who he perceived had made this agreement between themselves: 

and he lay with her that night; and that only, for the present: for, by the way of speaking, it looks as if he did not continue with her more nights together at that time, but went, as before that evening, to Rachel's tent. 

Verse 17
And God hearkened unto Leah,.... To the prayer of Leah, as the Targum of Jonathan, for more children: the desire of these good women for the company of their husband was not from lust, or an amorous desire in them, but for the sake of having many children, as appears by giving their maids to him; and the reason of this was, as Bishop Patrick well observes, that the promise made to Abraham of the multiplication of his seed, and of the Messiah springing from thence, might be fulfilled; and is the true reason of Moses's taking such particular notice of those things, which might seem below the dignity of such a sacred history: 

and she conceived, and bare Jacob the fifth son; the fifth he had by her, but the ninth in all, that were born unto him. 

Verse 18
And Leah said, God hath given me my hire,.... Of the mandrakes with which she had hired of Rachel a night's lodging with Jacob, and for which she had a sufficient recompense, by the son that God had given her: and she added another reason, and a very preposterous one, and shows she put a wrong construction on the blessing she received: 

because I have given my maiden to my husband; which, she judged, was so well pleasing to God, that he had rewarded her with another son: 

and she called his name Issachar, which signifies "hire" or "reward"; or, there is a reward, or a man of reward. 

Verse 19
And Leah conceived again,.... For bearing children Jacob took more to her, and more frequently attended her apartment and bed: 

and bare Jacob a sixth son; the sixth by her, but the tenth by her and his two maids. 

Verse 20
And Leah said, God hath endued me with a good dowry,.... Having so many children; for though her husband could give her nothing at marriage, and her father gave her no more than one handmaid, yet God had abundantly made it up to her, in giving her so many sons: these are the heritage of the Lord, Psalm 127:3, 

now will my husband dwell with me; constantly; and not come to her tent now and then only, as he had used to do: 

because I have borne him six sons; this she thought would fix his affections to her, and cause him to cleave to her, and continue with her: 

and she called his name Zebulun; which signifies "dwelling". These two sons of Leah, according to the Jewish writersF7Shalshalet Hakabala, fol. 4. 1. , were born, Issachar on the tenth day of Ab or July, and lived one hundred and twenty two years, and Zebulun on the seventh of Tisri or September, and lived one hundred and twenty four years. 

Verse 21
And afterwards she bare a daughter,.... Which some writers, as Aben Ezra observes, say, was at the same birth with Zebulun, a twin with him; but being said to be afterwards shows the contrary: 

and called her name Dinah; which signifies "judgment": perhaps she may have some reference to the first son of Bilhah, Rachel's handmaid, whom she called Dan, a name of the same signification; intimating as if it was a clear case that judgment went on her side; and that by the number of children she had, it was plain God had determined in her favour. 

Verse 22
And God remembered Rachel,.... In a way of mercy and kindness, whom he seemed to have forgotten, by not giving her children: 

and God hearkened to her; to her prayer, which had been made time after time, that she might have children; but hitherto God had delayed to answer, but now gives one: 

and opened her womb; gave her conception, and made her fruitful, and she became the mother of a child she so much desired. 

Verse 23
And she conceived and bare a son,.... Through the goodness of God unto her, and for which she was greatly thankful: 

and said, God hath taken away my reproach; the reproach of barrenness with which she was reproached among her neighbours; and perhaps by her sister Leah, and indeed it was a general reproach in those times; and especially, it was the more grievous to good women in the family of Abraham, because they were not the means of multiplying his seed according to the promise, and could have no hope of the Messiah springing from them. 

Verse 24
And she called his name Joseph,.... Which signifies "adding", or rather, "to be added"; or, "God shall add", giving this reason for it: 

and said, the Lord shall add to me another son: which is expressive of strong faith; that as she had begun to bear children, she should bear another, as she did; though some read the words as a wish or prayer, "may the Lord", or, "and that the Lord would add", &c.F8יסף "addat", V. L. Pagninus, Montanus, Junius & Tremellius, Piscator. ; but our version seems best: the name Joseph is composed of two words, one which signifies to gather or take away, used in Genesis 30:23, and another which signifies to add; and so has respect to the Lord's taking away her reproach, and adding to her another son: Melo, an Heathen writer, makes mention of Joseph by name, as PolyhistorF9Apud. Euseb. Praepar. Evangel. l. 9. c. 19. p. 421. relates, and makes him the twelfth and last son of Abraham, whereas he was the eleventh of Jacob. He was born, as the Jews sayF11Shalshal. ibid. , the twenty seventh of Tammuz or June, and lived one hundred and ten years. 

Verse 25
And it came to pass, when Rachel had borne Joseph,.... At which time his fourteen years of servitude were ended; for Jacob was in Laban's house twenty years, fourteen were spent in serving for his wives, and the other six for his cattle, which begun from this time, as the context clearly shows; see Genesis 31:41; so that, as the Jewish writersF12Pirke Eliezer, c. 36. Tzemach David, par. 1. fol. 6. 2. truly observe, in seven years' time Jacob had twelve children born to him, eleven sons and one daughter; for he had served seven years before he had either of his wives: they also pretend that a twin was born with each, except with Joseph, but for that there is no foundation: 

that Jacob said unto Laban, send me away; give me leave to depart thy house: he had a right to demand his liberty, and to insist upon it, since the time of his servitude was up; but he chose to have leave, and part in a friendly manner: 

that I may go unto mine own place, and to my own country; to Beersheba, where his father and mother lived, and whom, no doubt, he longed to see; and to the land of Canaan, in which that place was, which was his native country and was given him by promise, and was to be the inheritance of his seed. 

Verse 26
Give me my wives,.... His two wives, Leah and Rachel, and the two maids, Bilhah and Zilpah, which he had given him for wives also; he desires leave not to have them, but to take them away with him: 

and my children; his twelve children; he did not desire his father-in- law to take any of them, and keep them for him, but was desirous of having them with him: no doubt, for the sake of their education, though he had nothing of his own wherewith to support them; not doubting that God would make good his promise in giving him food and raiment, and returning him to his country; and which his faith applied to his family as well as to himself: 

for whom I have served thee; not for his children, but for his wives, his two wives: 

and let me go; free from thy service, and to my own country: 

for thou knowest my service which I have done thee: how much and great it is, and with what diligence and faithfulness it has been performed, and that the time of it fixed and agreed upon was at an end. 

Verse 27
And Laban said unto him, I pray thee, if I have found favour in thine eyes, tarry,.... One would think he could not expect to have much from him, by his treatment of him; but he craftily cajoles him in this fawning, flattering way, in order to gain a point, and begs of him, in a very humble and suppliant manner, if he had any love for him, that he would not depart from him, but stay with him, which he should take as a great favour; for he could not insist upon it, as bound in duty, or as a point of justice: 

for I have learned by experience; by the observations made in the fourteen years past: 

that the Lord hath blessed me for thy sake: Laban had so much religion as to ascribe the blessings, the good things he had, to the Lord, as the author and giver of them; and so much honour, or however, thought it was more his interest to own it, that it was for Jacob's sake that he was thus blessed: the word translated is used sometimes of divination, and the Targums of Jonathan and Jerusalem render it, "I have used divinations"; and according to Jarchi and Aben Ezra, Laban was a diviner and soothsayer; and by the teraphim he had in his house, Genesis 31:19; he divined, and knew thereby that he was blessed for the sake of Jacob; but, as Schmidt observes, it is not credible that the devil should give so famous a testimony to Laban of Jehovah and Jacob. 

Verse 28
And he said, appoint me thy wages, and I will give it. Say what thou wilt have, fix what salary thou thinkest sufficient, and I will agree to it, and punctually pay it: this he craftily said, not choosing to propose anything himself, but leaving it to Jacob, knowing very well the honesty and modesty of Jacob, that he would mention less wages than he could have the face to offer him. 

Verse 29
And he said unto him,.... Jacob to Laban: 

thou knowest that I have served thee; not only diligently and faithfully, without any salary, excepting for his wives; otherwise he had no wages for his service all this time, which therefore should be considered for the future: 

and how thy cattle was with me: always under his care, and he ever watchful of them; spent all his time and labour with them, and had no opportunity of getting anything for himself. 

Verse 30
For it was little which thou hadst before I came,.... Perhaps but a single flock, and that not a very large one, since Rachel, his youngest daughter, had the care of it: 

and it is now increased unto a multitude; or "broke forth"F13יפרץ "erupit", Junius & Tremellius, Piscator, Drusius. , spread itself over the fields and plains, hills and mountains adjacent, so that they were covered with his sheep, these bringing forth thousands and ten thousands, Psalm 144:13, 

and the Lord hath blessed thee since my coming; or "at my foot"F14לרגלי "ad pedem meum", Montanus, Piscator, Drusius, Schmidt. ; ever since he set foot in his house. Aben Ezra observes it as a proverbial saying, such an one has a good foot, a lucky one, wherever he comes a blessing or success goes with him; or the meaning may be, wherever Jacob went or led his flock, and fed it, it prospered, the blessing of God going with him. Onkelos renders it, "for my sake"; and so it is the same with what Laban had observed and owned, Genesis 30:27, 

and now, when shall I provide for mine own house? suggesting it was his duty to do it, and it was high time he did it, since he had a large family to provide for; see 1 Timothy 5:8. 

Verse 31
And he said, what shall I give thee?.... So said Laban to Jacob, still avoiding making any offer himself, but waiting for Jacob, and pressing upon him to fix his wages: 

and Jacob said, thou shalt not give me anything; a speech Laban liked very well: his meaning is, that he should give him no certain settled salary, nor even of anything that Laban was now possessed of, and God had blessed him with for his sake he did not desire any part of it: 

but if thou wilt do this thing for me; which he was about to mention, and does in Genesis 30:32, 

I will again feed and keep thy flock; there is an elegance in the original; "I will return, I will feed, I will keep thy flock": it seems by this that Jacob had relinquished the care of the flock, upon the time of his servitude being out; but, upon the following condition, proposes to return to it, lead it out to the pastures, and feed it on them, and keep it night and day, as he had used to do. 

Verse 32
I will pass through all thy flock today,.... Not alone, but Laban and his sons with him: 

removing from thence all the speckled and spotted cattle; that is, such as were black and had white spots on them, or were white and had black spots on them; and the "speckled", according to Jarchi and Ben Melech, were such as had small spots on them; and the "spotted" were such as had larger: 

and all the brown cattle among the sheep; the russet coloured ones, or the "black"F15חום "nigrum", Montanus, Fagius; so R. Sol. Urbin. Ohel Moed, fol. 98. 1. ones, as some render it; and so Aben Ezra, and who makes mention of another sort, called "barud", which signifies spotted with white spots like hailstones, but is not to be found in the text here, but in Genesis 31:10; and besides coincide with those before described: 

and the spotted and speckled among the goats: that had larger and lesser spots upon them as the sheep: 

and of such shall be my hire; not those that were now in the flock, but such as were like them, that should be brought forth for the time to come; which seems to be a strange proposal, and what was not likely to turn out much to the advantage of Jacob; but he knew what he did, and very probably was directed of God, if not in a vision, yet by an impulse on his mind, that such a method would be right, and would succeed; see Genesis 31:10. 

Verse 33
So shall my righteousness answer for me in time to come,.... Either by the success I shall have, and the blessing of God upon me, making it prosperous; it will appear in time to come, and to all posterity, that I have most righteously and faithfully served thee: or rather, such a separation being made in Laban's flock, all the spotted ones being removed, and only white ones left with Jacob to keep; it would be a clear case hereafter, if any such should be found with Jacob, they were not taken from Laban's flock, but were what in Providence he was blessed with, and came by honestly and righteously: 

when it shall come for my hire before thy face; when any spotted ones would be brought forth, it would be plain and manifest to his face, that they belonged to him for his hire or wages; or, as Schmidt, when any complaint should come before Laban concerning his hire, or about any speckled and spotted cattle that were Jacob's hire, as if he had wronged him of it, the action now done, by making such a separation, would be a sufficient vindication of him, and justify him from such an aspersion: 

and everyone that is not speckled and spotted amongst the goats, 

and brown among the sheep, that shall be accounted stolen with me; if any such were found among those that Jacob should hereafter call his flock, as were without specks and spots, or were not brown, he was content they should be reckoned as stolen, and what he had no right unto. 

Verse 34
And Laban said,.... Being well pleased with the proposal Jacob made, as knowing that, generally speaking, cattle of a colour produced those that were of the same; and whereas Jacob proposed to have a flock of sheep of only white in colour, committed to his care, and to have such for his own that should be produced of them, that were speckled, spotted, and brown, Laban concluded from the general nature of things that he could have but very few, if any, and therefore was for striking the bargain at once: 

behold, I would it might be according to thy word; he agreed it should be as Jacob had settled it, and he hoped and wished he would abide by it; he was afraid he would not keep to it. 

Verse 35
And he removed that day the he goats that were ringstraked and spotted,.... That had strakes of a different colour from the rest on their shoulders, thighs, logs, or feet, or in any part of the body: the word here used stands in the room of that before translated "speckled"; this Laban did, as the context shows; he went about it immediately at the motion of Jacob, with which he was pleased: 

and all the she goats that were speckled and spotted; so that there might be neither male nor female of those mixed colours; this he did to prevent any generation of them: 

and everyone that had some white in it; any white spot in it, as the Targum of Jonathan; that is, everyone of the brown or black colour, that had any white in it: 

and all the brown among the sheep: that were entirely so: 

and, gave them into the hands of his sons; not the sons of Jacob, as some in Aben Ezra; for they were not fit for the care of a flock, the eldest son, Reuben, not being seven years of age; but the sons of Laban, who were now grown up and fit for such service. 

Verse 36
And he set three days' journey between himself and Jacob,.... Not three days' journey for a man, but for cattle; this distance there was between the place where Laban and his sons kept the spotted, speckled, and brown cattle, and that in which Jacob kept the flock only consisting of white sheep; and this was done, that the flocks might not be mixed, and that there might be no opportunity to take any of the spotted ones, and that they might not stray into Jacob's flock; or lest any of his seeing them might bring forth the like, such precaution was used: 

and Jacob fed the rest of Laban's flock; those that remained after the spotted, speckled, and brown were taken out; and Jacob having none but white sheep, there was no great likelihood, according to the course of nature, of his having much for his hire; since he was only to have the spotted, speckled, and brown ones that came from them, and generally like begets like; and, according to the Jewish writersF16Bereshit Rabba, sect. 73. fol. 64. 1. Targum Jon. & Jarchi in loc. , those that were committed to his care were old and barren, and sick, and infirm, that so he might have no profit from them. 

Verse 37
And Jacob took him rods of green poplar,.... Of the white poplar tree, called green, not from the colour, but from the moisture, being such as were cut off of the tree: 

and of the hazel and chestnut tree; the former some take to be the almond tree, as Saadiah Gaon, and others; and the latter to be the plantain or plane tree, so Ainsworth, and others: 

and pilled white strakes in them; took off the bark of them in some places, and left it on in others, which made white strakes: 

and made the white appear which was in the rods; that part of the rods which was stripped of the bark appeared white; and it appeared the whiter for the bark that was left on in other parts; and both made the rods to appear to have various colours, which was the design of Jacob in pilling them. 

Verse 38
And he set the rods which he had pilled before the flocks,.... Opposite them, in the view of them: 

in the gutters in the watering troughs, when the flocks came to drink; that is, in places of water, where troughs or vessels were made, into which the water ran convenient for the cattle to drink out of; and here he placed his party coloured rods right over against the flocks: 

that they should conceive when they came to drink; as it was most likely they should when they were together at the water, and had refreshed themselves with it; and being "heated"F17יחמנה "incalescebant", Montanus, Vatablus, Drusius; "ut incalescerent", Junius & Tremellius. , as the word signifies, with a desire of copulation, might conceive in sight of the above rods; which were set to move upon their imagination at the time of their conception, in order to produce cattle of different colours; to which no doubt he was directed of God, and it had, through his blessing, the wished for success, as follows: 

Verse 39
And the flocks conceived before the rods,.... At them, and in sight of them; which had such influence upon them through thee force of imagination, and a divine power and providence so directing and succeeding this device, that they 

brought forth cattle ringstraked, speckled, and spotted; such as Jacob was to have for his hire; and, though there was no doubt a more than ordinary concourse of divine Providence attending this affair; yet there have been many strange things brought about in a natural way by the strength of imagination, as may be observed in those marks which women are said to mark their children with, while with child of them; as also in conceiving and bearing such like unto them they have fancied, as the woman that bore a blackamoor, through often looking at the picture of one in her chamber; and an Ethiopian queen, who by the same means bore a white child, fair and beautiful, which she exposed, lest she should be thought an adulteressF18Heliodor. Ethiopic. l. 4. c. 8. : and what comes nearer to the case here, Jerom reportsF19Quaest. Heb. in Gen. fol. 70. L. M. the like things done in Spain among horses and mares, by placing beautiful horses before mares at the time of leaping; and the Apis, or Egyptian ox, which had peculiar spots in it, was produced in like manner, so that there was always in succession one of the same form and colour, as Austin assertsF20De Civit. Dei, l. 18. c. 5. ; and it may be observed, what is affirmed by some writersF21Aelian. de Animal. l. 8. c. 21. Plin. Nat. Hist. l. 2. c. 103. , that sheep will change their colours according to the different waters they drink of at the time of their being covered; and that some rivers drank of will make white sheep black, and black white, and others red and yellow. But as Jacob was directed of God to take this method, this is sufficient to justify him, and upon his blessing and providence the success depended, whatever there may be in nature to bring about such an effect; and as it was to do himself justice, who had been greatly injured by Laban, it was equally as just and righteous a thing to take this course, as it was for the Israelites by a divine direction to borrow jewels, &c. of the Egyptians, whereby they were repaid for their hard service. (This was written over one hundred years before the laws of genetics were discovered. We know that the result was from God not of Jacob's schemes. Ed.) 

Verse 40
And Jacob did separate the lambs,.... The ringstraked, speckled, and spotted: 

and set the faces of the flocks, that were all white: 

towards the ringstraked, and all the brown in the flock of Laban; either to go before those that were all white, that they by looking at them might conceive and bring forth such, which was another artifice of Jacob's to increase his own sheep; or else he set at the water troughs the white sheep on one side of them, and on the opposite side the speckled ones, &c. that the same effect might also be produced the more successfully both by the rods and by the speckled lambs: 

and he put his own flocks by themselves, and put them not unto Laban's cattle; partly that they might not be mixed together, but kept distinct, that what was his property might be discerned from Laban's; and partly, lest his spotted ones, being mixed with Laban's white sheep, by continual looking at them, should conceive and bring forth such likewise, and so his flocks be lessened. 

Verse 41
And it came to pass, whensoever the stronger cattle did conceive,.... Whose limbs were well compact, and were strong and healthy: 

that Jacob laid the rods before the eyes of the cattle in the gutters, 

that they might conceive among the rods; and bring forth party coloured ones, and such as were robust and strong like themselves; and this was another device of Jacob's to get the best of the flock. Aben Ezra thinks this refers to the two seasons of the year, when the flocks conceived; the one was in Nisan, in the spring, and such as were brought on that conception were strong, and therefore Jacob chose to lay the rods in the gutters at that time, that he might have the best cattle; and so the Targum of Jonathan calls these here the forward ones, as it does those in Genesis 30:42 we render feeble, the latter ones; which, according to Aben Ezra, conceived in Tisri or September, and what they brought were weak and feeble. (Based on the laws of genetics, Jacob's breeding of the best of the flock would produce higher quality offspring. Ed.) 

Verse 42
And when the cattle were feeble, he put them not in,.... Or "when covered", as Menachem, that is, with wool, and so not so desirous of copulation with the males, nor so fit and strong for generation; and therefore he put not in the rods into the gutters, partly that he might have none feeble in his flock, and partly that he might not spoil Laban of his whole flock, strong and weak: 

so the feebler were Laban's, and the stronger Jacob's; not only his flocks became more numerous than Laban's, but were a better quality. 

Verse 43
And the man increased exceedingly,.... Jacob grew very rich: 

and had much cattle; the greater part of Laban's flocks brought forth speckled, spotted, and brown cattle, which, according to agreement, were Jacob's: 

and maidservants, and menservants; which he got to take care of his household affairs, and to assist him in keeping his flocks: 

and camels, and asses; for his flocks increasing so very much, he sold many of his sheep at a good price, as Jarchi observes, and with it bought camels and asses; and these were very fit for his use, when he should be obliged or think fit to remove into his own country, and which he was meditating, and had a direction from the Lord for, as in the following chapter. 

31 Chapter 31 

INTRODUCTION TO GENESIS 31 

This chapter relates how that Jacob observing that Laban and his sons envied his prosperity, and having a call from God to return to his own country, acquaints his wives with it; and reports to them Laban's ill usage of him, and the wonderful appearance of God to him, and for him, and his orders to him to depart from thence, Genesis 31:1; to which they agreed, knowing full well their father's unkindness, and that they had nothing to expect from him, and therefore judged it best to go off with what they had got through the gift of God unto them, Genesis 31:14; upon which Jacob set out privately, with all he had, towards his own country, while Laban was shearing his sheep, Genesis 31:17; three days after, Laban, being informed of it, pursued after Jacob, and overtook him at Mount Gilead; but was warned by the way to be cautious what he said to him, Genesis 31:22; yet nevertheless he warmly expostulated with him about his secret flight, not giving him the opportunity of taking his leave of his children, and especially for taking away his gods, Genesis 31:26; to which Jacob gave an answer, Genesis 31:31; and in his turn was warm likewise, and chided Laban severely for his hot pursuit of him, his charge of stealth, when he could find nothing on him, his hard labour for the space of twenty years with him, and his ill requital of him for it, Genesis 31:36; however, upon the whole, an amicable agreement was made between them, and they parted in a friendly manner, Genesis 31:43. 

Verse 1
And he heard the words of Laban's sons,.... That is, Jacob, as is expressed in the Septuagint and Syriac versions, either with his own ears, overhearing their discourse in their tents, or in the field, or from the report of others, his wives or some of his friends, who thought proper to acquaint him with it; these were the sons of Laban, who had the care of the cattle committed to them, separated by the direction of Jacob, and with the consent of Laban, Genesis 30:35, 

saying, Jacob hath taken away all that was our father's; meaning not precisely all that their father had, for that would have been a downright lie; for what was become of them that were committed to their care? besides, we afterwards read of Laban's shearing his sheep, Genesis 31:19; but that all that Jacob had was their father's, and he had taken it away from him, if not by force and stealth, yet by fraud; and so Jacob might fear he would treat him in an ill manner, and therefore began to think it was high time for him to be gone: 

and of that which was our father's hath he gotten all the glory; his many servants, numerous cattle, sheep, camels and asses, in which carnal men place all their happiness; or those riches, as the Targum of Jonathan, by which he got the name and glory of a rich man among men: and it was so far true what they say, that it was out of their father's flock that Jacob got all his increase; but then it was according to a covenant that Laban and he entered into, and therefore was obtained in a just and lawful manner. 

Verse 2
And Jacob beheld the countenance of Laban,.... Upon this he observed Laban's looks, that he might gather from thence how he took his prosperity; what were his thoughts about it, and what he might expect from him on that account: 

and, behold, it was not towards him as before; he said nothing to Jacob, nor charged him with robbing of him, or any false dealing with him, yet was uneasy at his growing prosperity; he put on sour looks, and an envious countenance, sad, and surly, and lowering; so that Jacob saw it foreboded no good to him, and therefore thought it most advisable to depart as soon as he could; though perhaps he first sought the Lord about it, who spoke to him as in Genesis 31:3. 

Verse 3
And the Lord said unto Jacob,.... In answer to a prayer of his; or seeing what difficulties and discouragements Jacob laboured under, he appeared unto him for his encouragement and instruction how to proceed: 

return unto the land of thy fathers; the land of Canaan, given to Abraham and Isaac by promise: 

and to thy kindred: his father and mother, and brother, who all dwelt in the land of Canaan at this time, or as many as were living: or "to thy nativity"F23למולדתך "ad natale solum", Tigurine version; "ad nativitatem tuam", Vatablus, Drusius. , the place where he was born, and to which he must have a natural desire to return: and 

I will be with thee; to protect him from any injury that might be attempted to be done unto him, either by Laban or Esau. 

Verse 4
And Jacob sent,.... Having this encouragement and direction from the Lord, which seems to have been given him in the field, while he was attending his flocks, he dispatched a messenger home to his wives, one of his servants or under shepherds. The Targum of Jonathan says it was his son Naphtali, whom he sent, because he was a swift messenger; the Targumist alludes to Genesis 49:21; but the former is more probable: 

and called Rachel and Leah; Rachel is mentioned first, as being his proper and lawful wife, and is only called so, Genesis 46:19; and it was for her sake Jacob had Leah. Jacob, like a prudent man and an affectionate husband, thought proper to acquaint his wives with his case, and advise with them, and neither leave them nor take them away suddenly and by force; and therefore sent for them: 

to the field unto his flock; where he was feeding his flock: this he might do for divers reasons; he might not judge it so proper and convenient to go home to them, since it might be difficult to get one of them to come to the apartment of the other; and it was proper they should be together, and that might cause some suspicion in Laban's family, who might listen to overhear what passed between them; and besides, he might be afraid of Laban and his sons, that being in such an ill temper they would lay violent hands on him, and do him a mischief; and therefore he sent for his wives to him in the field, where they could more privately and freely converse together, without being overheard or interrupted, and the flock in the mean while not neglected. 

Verse 5
And said unto them, I see your father's countenance, that it is not towards me as before,.... See Gill on Genesis 31:2; no notice is taken of what their brethren, the sons of Laban, had said: 

but the God of my father hath been with me; not only by affording him his gracious presence with him, which supported him under all his troubles; but by his good providence prospering and succeeding him in his outward affairs, as well as he had lately appeared to him, and encouraged him to return to his own country. 

Verse 6
And ye know, that with all my power I have served your father. With all faithfulness and uprightness; with all diligence and industry; with all wisdom and prudence; with all my might and main, contriving the best methods, and sparing no pains by day or night to take care of his flocks, and increase his substance: of this his wives had been witnesses for twenty years past, and to them he appeals for the truth of it; so that there was no just reason for their father's behaviour towards him. 

Verse 7
And your father hath deceived me,.... In the bargain he had made with him about his wages for keeping his cattle the six years past, after the fourteen years' servitude were ended: 

and changed my wages ten times; that is, either very often, many times, as the number ten is sometimes. Used for many, see Leviticus 26:26; or precisely ten times, since he repeats it afterwards in the same form to Laban's face, Genesis 31:41; he had now served him six years upon a new bargain; that he should have all that were of such and such different colours, which were produced out of his flock of white sheep. Laban was at first highly pleased with it, as judging it would be a very good one to him, as he might reasonably think indeed: and it is highly probable he did not attempt any alteration the first year, but observing Jacob's cattle of the speckled sort, &c. prodigiously increasing, he did not choose to abide by the any longer. Now it must be observed, that the sheep in Mesopotamia, as in ItalyF24"Bis gravidae pecudes.----", Virgil. Georgic. l. 2. , brought forth the young twice a year; so that every yeaning time, which was ten times in five years, Laban made an alteration in Jacob's wages; one time he would let him have only the speckled, and not the ringstraked; another time the ringstraked, and not the speckled; and so changed every time, according as he observed the prevailing colour was, as may be concluded from Genesis 31:8, 

but God suffered him not to hurt me; to hinder his prosperity, or having justice done him for his service; for whatsoever colour Laban chose for Jacob to have the next season of yeaning, there was always the greatest number of them, or all of them were of that colour, whether speckled or ringstraked, &c. 

Verse 8
If he said thus, the speckled shall be thy wages,.... Sometimes Laban would say to Jacob, only the speckled lambs which the ewes shall bring forth shall be thine hire, and not the spotted; or the ringstraked, or the brown, which according to the bargain should have been his, the one and the other: 

then all the cattle bare speckled; that season, God ordering it so in his providence, that Laban might be disappointed, and Jacob might have his full hire; that is, the greatest part of the cattle bore such, as Ben Melech observes: 

and if he said thus, the ringstraked shall be thine hire; observing the cattle to bring forth only speckled, or the greatest part such, then he changed his hire, and would have it be not the speckled, nor the brown, only the ringstraked, there being none or few of that colour the last yeaning time: 

then bare all the cattle ringstraked; or the greatest part of them were such; so that let Laban fix on what colour he would as Jacob's wages, there were sure to be the greatest part of that colour; which shows the hand of God in it, as is next observed by Jacob. 

Verse 9
Thus God hath taken away the cattle of your father,.... Not all of them, see Genesis 31:19; but a great part of them; his flock was much lessened by those means, and more were taken away, and came to Jacob's share, than if Laban had abode by the original agreement: 

and gave them to me; who has the disposing of all things in the world, whose the world, and all in it, are, and gives of it to the sons of men as he pleases. Jacob takes no notice of any artifice of his, or of any means and methods he made use of, but wholly ascribes all to the providence of God, and points to his wives the hand of God only; and indeed it seems to be by his direction that he took the method he did, as appears from Genesis 31:11. 

Verse 10
And it came to pass, at the time that the cattle conceived,.... Whether in spring or in autumn cannot be said, for it seems this was twice a year; this probably was at the beginning of the six years' servitude, or just before the agreement was made between Laban and Jacob, and was an instruction to the latter how to make his bargain with the former: 

that I lifted up mine eyes, and saw in a dream; in a vision of the night, so things were represented to his fancy and imagination: 

and, behold, the rams which leaped upon the cattle were ringstraked, 

speckled, and grisled; from whence he might conclude, that the cattle they leaped upon would bring forth the like, and so be a direction to him to make his agreement with Laban to have such for his hire; not that the rams in the flock were really of those colours, for they were all white, but so they were represented to Jacob in the vision, to suggest to him, that such would be produced by them; and it is not improbable by the artifice Jacob was directed to, and took, that the ewes, when they came to the watering troughs to drink, upon seeing the party coloured rods in the water, these made such an impression upon their imaginations, that they fancied the rams that leaped upon them were of those colours, and so conceived and brought forth the like. Here is another colour mentioned, not taken notice of before, at least by this name, "grisled"; it stands in the place of "spotted", and seems to be the same with that, and signified such as had spots on them like hailstones, and distinguishes them from the speckled: the speckled were such as were white with black spots, these such as were black, and had white spots like hail. 

Verse 11
And the Angel of God spake unto me in a dream,.... In the same dream before related, and to direct him to observe what was presented to him, and to confirm what he saw, and lead him to the design and use of it. This was not a created angel, but the eternal one, the Son of God, and who is afterwards called God, and to whom Jacob had made a vow, which he would never have done to an angel; but to God only, as Ben Melech observes: 

saying, Jacob; and I said, here am I; the Angel called him by his name, to which he answered, and signified that he was ready to attend to whatsoever he should say to him. 

Verse 12
And he said, lift up now thine eyes, and see,.... This was all visionary, Jacob was still in a dream; but it was so impressed upon his mind, that he was spoke to, and bid to observe, and take notice, as follows: that 

all the rams that leap upon the cattle are ringstraked, speckled, 

and grisled; thereby assuring him, that such would be those the ewes would bring forth, which would be right in him to agree with Laban for as his hire; and it is probable that there was some distance of time, at least a night, between the first motion of Laban's to Jacob to settle his wages, Genesis 30:28; and his repeating that, and being urgent to have it done, Genesis 31:31; and in this interval of time might be the night Jacob had this dream and vision in, for his direction; or if it was after the bargain made, since it is said to be at the time the cattle conceived, he had it to assure him of God's approbation of it, and of his success in it: 

for I have seen all that Laban doeth to thee; had took notice how he had made him serve fourteen years for his wives, and had given him nothing for his service; and how he now was taking advantage of Jacob's modesty to get him to fix his own wages, which he supposed would be lower than he could have the face to, offer him. 

Verse 13
I am the God of Bethel,.... The same Angel that appeared to Jacob in a dream, at the beginning of his six years' servitude, now appeared to him at the close of it, declaring himself to be the God of Bethel; or that God that manifested himself to him at Bethel, as Onkelos and Jonathan paraphrase the words; for this is a distinct vision from that in the preceding verses, concerning the rams of different colours, and are both put together for the sake of brevity, and because they belong to the same affair: 

where thou anointedst the pillar, and where thou vowedst a vow unto me: See Gill on Genesis 28:19, Genesis 28:20; hereby signifying the divine approbation of the name Jacob gave to that place, and of what he did in it, and to put him in mind of his promise there made: 

now arise, get thee out from this land: of Mesopotamia, or Syria, and out of Haran, a city there, where Jacob now was, and Laban lived: 

and return unto the land of thy kindred: to the land of Canaan, the place of his nativity, and where his relations dwelt: this shows, that this appearance of God to him, as the God of Bethel, was at the close of his six years' service. 

Verse 14
And Rachel and Leah answered and said unto him,.... One after another, and their answers agreeing, are put together; it may be Rachel answered in the name of Leah, and for herself, since she is mentioned first, and the verb is singular. The Targum of Jonathan is, Rachel answered with the consent of Leah: 

is there yet any portion or inheritance for us in our father's house? it was what might have been justly expected, as they were his children, that they should have been used as such, and have had children's portions given them; but by the whole of Laban's attitude towards them, both at their marriage, and ever since, it was plain he never intended to give them anything; but kept all he had to himself, or designed it for his sons, and therefore it was in vain for them to hope for anything; signifying to Jacob hereby, that they were willing to leave their father's house, and go with him when he pleased, since they could expect nothing by their stay here. 

Verse 15
Are we not accounted of him strangers?.... He had not treated them as children, nor even as freeborn persons; but as if they were foreigners that he had taken in war, or bought of others; or at least, that they were born bondmaids in his house, and so had a right to sell them as he had: 

for he hath sold us; he had sold them to Jacob for fourteen years' service, as if they had been his slaves, instead of giving dowries with them as his children: 

and hath quite devoured also our money; that which he got by the servitude of Jacob, instead of giving it to them as their portion; he spent it on himself and his sons, and there was nothing left for them. 

Verse 16
For all the riches which God hath taken from our father,.... And given to Jacob for his labour: 

that is ours, and our children's; it belonged to us by the law of nature, before it came into thine hands; and our right unto it is still more manifest, and is confirmed by the service thou hast done for it, by which means it came into thy possession; and therefore it is no point of conscience with us, nor need it be any with thee especially, to go off with it: 

now then, whatsoever God hath said unto thee, do; for that must needs be right: this was well spoken indeed; they mean, that he should leave their father's house, and go into the land of Canaan, as God had directed him; and they signified that they were willing: to go along with him. 

Verse 17
Then Jacob rose up,.... And went with them to Laban's house, where his children were, as is plain from Rachel's theft, Genesis 31:19, 

and set his sons and his wives upon camels; which were his own, see Genesis 30:43; creatures fit for travelling; on these he set his wives, Rachel and Leah, and his concubine wives, Bilhah and Zilpah; for these went with him, as appears from Genesis 33:6; and "his sons", or rather "his children": for they were not all sons, there was one daughter, and they were all young; his eldest son Reuben could not be much more than twelve years of age, and his youngest son Joseph about six. 

Verse 18
And he carried away all his cattle,.... His sheep, camels, and asses: the Jews sayF25Pirke Eliezer, c. 37. fol. 41. he had 5,500 head of cattle: 

and all the goods which he had gotten: all the rest besides his cattle; his menservants, and maidservants, and all his gold and his silver, and whatsoever else he had: 

the cattle of his getting, which he had gotten in Padanaram: or Mesopotamia: this seems to be purposely observed, to show that he took nothing but what was his own getting, not anything that belonged to Laban: 

for to go to Isaac his father in the land of Canaan; but it was some years before he got to his father's house, staying at several places by the way. No mention is made of his mother Rebekah, she perhaps being now dead. 

Verse 19
And Laban went to shear his sheep,.... Which were under the care of his sons, and were three days' distance from Jacob's flocks; this gave Jacob a fair opportunity to depart with his family and substance, since Laban and his sons were at such a distance, and their servants with them also: 

and Rachel had stolen the images that were her father's; afterwards called gods, which he made use of in an idolatrous and superstitious manner, one way or other: they seem to be a kind of "penates", or household gods; in the Hebrew they are called "teraphim"; and which De Dieu thinks were the same with "seraphim"F26So Hyde, Hist. Relig. Ver. Pers. c. 20. p. 272. ; and were images of angels, consulted on occasion, and placed in the house for the protection of it, and to increase the substance thereof: some take them to be plates of brass describing the hours of the day, a sort of sundials; or were such forms, that at certain times were made to speak, and show things to come: but they rather seem to be images of an human form, as say the Jewish writers, and as seems from 1 Samuel 19:13; and which it is supposed were made under certain constellations, and were a sort of talismans, and were consulted as oracles, and in high esteem with the Chaldeans and Syrians, a people given to astrology, and by which they made their divinations; See Gill on Hosea 3:4 and also See Gill on Zechariah 10:2; and therefore Rachel took them away, that her father might not consult them, and know which way Jacob fled, as Aben Ezra; but this looks as if she had an opinion of them, and that they had such a power of discovering persons and things that were attributed to them: and indeed some think she took them away from an affection and veneration for them, supposing she should not be able to meet with such in Canaan in Isaac's family; and what is observed in Genesis 35:2 seems to countenance this; but one would think she had been better instructed by Jacob during his twenty years' conversation with her; and besides, had she been tinctured with such sort of superstition and idolatry, she would never have used them so indecently, as to have sat upon them in the circumstances in which she was, Genesis 31:34; it is more to her credit and character to say with Jarchi, that she did this to take off her father from the idolatrous worship of them, and to convince him that they were no gods; since they could not inform him of the designs of Jacob, and of his flight, nor secure themselves from being carried away by her; unless it can be thought that she took them because of the metal of which they were made, gold or silver, being willing to have something of her father's goods as her portion, which she thought she had a right unto, or in recompence of her husband's service. Dr. LightfootF1Works, vol. 1. p. 696. thinks she took them for a civil use, to preserve the memory of some of her ancestors, of which these were the pictures, and Laban had idolized; but whether pictures were so early is questionable. 

Verse 20
And Jacob stole away unawares to Laban the Syrian,.... Went away without his knowledge, or giving him any notice of it; he was too cunning for Laban the Syrian; notwithstanding his astrology and superstitious arts, which the Syrians are addicted to, he had no foresight of this matter: or he "stole away the heart of Laban"F2יגנב־את לב "furatus est cor", Tigurine version, Pagninus, Montanus, Munster, Vatablus, Drasius, Cartwright. , that which his heart was set upon; not his gods, these Rachel stole away; nor his daughters, for whom he does not appear to have had any great affection and respect; but rather the cattle and goods Jacob took with him, which Laban's eye and heart were upon, and hoped to get into his possession by one means, or at one time or another; but the former sense, that he "stole from" his heartF4"Furatus a corde Labanis", Piscator. , or stole away without his knowledge, seems best to agree with what follows: 

in that he told him not that he fled; or that he designed to go away, and was about to do it. 

Verse 21
So he fled with all that he had,.... His wives, his children, cattle and substance: 

and he rose up, and passed over the river; the river Euphrates, as the Targum of Jonathan expresses it, which lay between Mesopotamia and Canaan: 

and set his face toward the mount Gilead: he travelled and bent his course that way: this, was a mountain on the border of the land of Canaan, adjoining to Lebanon, near which was a very fruitful country, which had its name from it: it is so called here by way of anticipation; for this name was afterwards given it from the heap of stones here laid, as a witness of the agreement between Laban and Jacob, Genesis 31:45. 

Verse 22
And it was told Laban on the third day, that Jacob was fled. Three days after Jacob was gone he had the report of it, by some means or another; by some of his neighbours, or servants left at home, and sooner he could not well have it, since the flock he went to shear was three days' distance from Jacob's, Genesis 30:36. 

Verse 23
And he took his brethren with him,.... Some of his relations, the descendants of his father's brethren, the sons of Nahor, of whom there were seven, besides Bethuel; and who all perhaps lived in Haran the city of Nahor, see Genesis 22:20; or some of his neighbours and acquaintance whom he might call to: 

and pursued after him seven days' journey; which must be reckoned, not from Jacob's departure from Haran, but from Laban's; for Laban being three days' journey from thence, whither he had to return, after he received the news of Jacob being gone; Jacob must have travelled six days before Laban set out with his brethren from Haran; so that this was, as Ben Gerson conjectures, the thirteenth day of Jacob's travel; for Laban not having cattle to drive as Jacob, could travel as fast again as he, and do that in seven days which took up Jacob thirteen: 

and they overtook him in the mount Gilead; said to be three hundred and eighty miles from HaranF5Bunting's Travels, p. 72. . 

Verse 24
And God came to Laban the Syrian in a dream by night,.... It is probable that Laban came to Mount Gilead late in the evening, and so had no sight of, or conversation with Jacob until the morning; and that night God came to him, and in a dream advised him as follows: or it may be rendered, "and God had come", &c.F6ויבא "et venerat", Pagninus, Montanus, Tigurine version; so Aben Ezra. ; in one of the nights in which he had lain upon the road; though the former seems best to agree with Genesis 31:29; the Targum of Jonathan has it, an angel came; and the JewsF7Pirke Eliezer, c. 36. say it was Michael; by whom, if they understand the uncreated Angel, the Son of God, it is right: 

and said unto him, take heed that thou speak not to, Jacob either good or bad; not that he should keep an entire silence, and enter into no discourse with him on any account, but that he should say nothing to him about his return to Haran again; for it was the will of God he should go onward towards Canaan's land; and therefore Laban should not attempt to persuade him to return, with a promise of good things, or of what great things he would do for him; nor threaten him with evil things, or what he would do to him if he would not comply to return with him. 

Verse 25
Then Laban overtook Jacob,.... He was come to the mount the overnight, but now in the morning he came nearer to him, so as to hold a conversation with him: 

now Jacob had pitched his tent in the mount, and Laban with his brethren pitched in the mount of Gilead; both on the same mount; one perhaps at the bottom, and the other at the top; or one on one hill of it, and the other on another, or right over against one another. 

Verse 26
And Laban said unto Jacob,.... Upon their meeting together; perhaps in some middle place between their two tents: 

what hast thou done? what evil hast thou committed? what folly art thou guilty of? and what could induce thee to take such a step as this? suggesting that he could see no necessity for it; and as if he had done nothing that should occasion it, and that Jacob had done a very ill thing 

that thou hast stolen away unawares to me: of this phrase See Gill on Genesis 31:20, 

and carried away my daughters, as captives taken with the sword; as were commonly done by a band of robbers that made incursions upon their neighbours, and plundered them of their substance, and carried away by force their wives and daughters; and such an one Laban represents Jacob to be, a thief and a robber; who had not only stolen away from him, but had stole away his goods, and even his gods, and carried away his daughters against their will: all which were false, and particularly the latter, since they went along with him with their free and full consent. 

Verse 27
Wherefore didst thou flee away secretly, and steal away from me?.... Intimating as if he should not have been against his departure, if he had but acquainted him with it, and the reasons of it; so that he had no need to have used such privacy, and go away like a thief by stealth, as if he had done something he had reason to be ashamed of: 

and didst not tell me, that I might have sent thee away with mirth, 

and with songs, with tabret and with harp: pretending that he would have given him leave to depart; and not only have dismissed him from his house and service in an honourable way, but very cheerfully and pleasantly: he would have got a band of music, men singers and women singers, and others to play on musical instruments, as the tabret and harp; and so had a concert of vocal and instrumental music, which would have shown that they parted by consent, and as good friends: whether this was an usual custom in this country, of parting with friends, I cannot say, but it seems to be very odd; for usually relations and friends, that have a cordial affection for each other, part with grief and tears: by this Laban appears to be a carnal man, and had but little sense of religion, as well as acted the hypocritical part. 

Verse 28
And hast not suffered me to kiss my sons and my daughters?.... Did not give him an opportunity of taking his farewell, which used to be done with a kiss, as it is with us at this day: by his sons he means his grandsons, and so the Targum of Jonathan, my daughters' sons; and by his daughters Rachel and Leah, and Dinah his granddaughter: 

thou hast done foolishly in so doing: since, as he would have him believe that he was both a loser by this step he took, and exposed himself to danger, seeing it was in the power of Laban to do him hurt, as in Genesis 31:29; but Jacob knew what he did, and that it was the wisest part to follow the direction of God. 

Verse 29
It is in the power of my hand to do you hurt,.... Jacob and his family, wives, children, and servants, who were not able to stand against Laban and the men he brought with him; and so the Jerusalem Targum paraphrases it,"I have an army and a multitude;'a large force, which Jacob could not withstand: or, "my hand could have been for a god"F8יש לאל ידי "esset mihi pro deo manus mea", Schmidt. to me: you could have no more escaped it, or got out of it, or withstood me, than you could God himself: such an opinion had he of his superior power and strength, and that this would have been the case: 

but the God of your father spoke unto me yesternight; the night past, or the other night, some very little time ago, since he came from home at least: by his father he means either his father Isaac, or his grandfather Abraham, whose God the Lord was, and who came to Laban and told him who he was. This serves to strengthen the opinion that Laban was an idolater, and adhered to the gods of his grandfather Terah, from whom Abraham departed, and which Laban may have respect to; intimating that he abode by the religion of his ancestors at a greater remove than Jacob's: however, though he does not call him his God, he had some awe and reverence of him, and was influenced by his speech to him: 

saying, take heed that thou spake not to Jacob either good or bad: this, though greatly to Jacob's honour, and against Laban's interest, yet his conscience would not allow him to keep it a secret; though, doubtless, his view was to show his superior power to Jacob, had he not been restrained by Jacob's God. 

Verse 30
And now, though thou wouldest needs be gone,.... Or, "in going wouldest go"F9הלך הלכת "eundo ivisti", Pagninus, Montanus, Drusius. , was determined upon it, and in haste to do it: 

because thou sore longedst after thy father's house, or "desiring didst desire it"F11כסף נכספתה "desiderando desiderabis", Pagninus, Montanus, Vatablus, Drusius, Piscator. ; had a vehement desire for it, which Laban signifies he should not have opposed, if he had let him know his mind: but be it so that he had ever so great desire to leave him and return to his father's house, says he: 

yet, wherefore, hast thou stolen my gods? what reason had he for that? if he took away himself, his wives, his children, his goods, what business had he with his gods? he could not claim these as his, meaning the images or teraphim before mentioned, Genesis 31:19; by which it appears that Laban was some way or other guilty of idolatry in the use of these images; looking upon them as types, or representations of God, as JosephusF12Antiqu. l. 1. c. 19. sect. 9. calls them, and worshipped God in them, or along with them and by them; for he could never think they were truly and really gods, that could not preserve themselves from being stolen away, and that must be a poor god that a man may be robbed of. 

Verse 31
And Jacob answered and said to Laban, because I was afraid,.... That he would have done all he could to have hindered him from going away himself; and not only so, but would have prevented his taking his daughters with him; and especially would have detained his cattle; but of this last Jacob makes no mention, only of the former: 

for I said; either within himself, or to his wives: 

peradventure thou wouldest take by force thy daughters from me; which of right belonged to him; for though they were Laban's daughters, they were Jacob's wives; and being given in marriage to him, he had a right unto them, and to take them with him; nor had Laban any right to detain them, which Jacob feared he would have attempted to have done, had he known his design; and this must have been done by force if done at all; for neither Jacob nor his wives would have agreed that they should stay with Laban upon his departure: what Laban charges Jacob with, in going away with his wives, he himself would have done, namely, using force to them. Laban's charge was false, but there was much reason for Jacob's suspicion. 

Verse 32
With whomsoever thou findest thy gods, let him not live,.... This is the answer to his last question, as what goes before is to his first: Jacob knew nothing of their being taken away by any, and thought himself safe in saying what he did, being confident that no one with him could ever take them; but it was too rashly spoken by him, giving leave to Laban to put to death the person with whom they should be found, or imprecating death on him by the hand of God; "may he not live", but die, die immediately or before his time, as the Targum of Jonathan: hence the Jewish writersF13Jarchi in loc. Pirke Eliezer, c. 36. observe, that Rachel died in giving birth in consequence of this imprecation, but without any foundation: 

before our brethren discern thou what is thine with me, and take it to thee: not only his gods, but any of his goods or cattle, whatsoever he could find in his tents, or in his flocks, that were his property, he was welcome to take; and this he declared before the men that Laban brought with him, whom he also calls his brethren, being his kinsfolks and neighbours; and these he appeals to as witnesses of his honesty, integrity, and fair dealing; being conscious to himself that he had took nothing but what was his own: 

for Jacob knew not that Rachel had stolen them; the images or gods; or he would have been more careful of his expression, in love and tenderness to his most beloved wife. 

Verse 33
And Laban went into Jacob's tent,.... Into that first where he most suspected they were, being taken not out of value for them, but contempt of them: 

and into Leah's tent; and not Leah's tent next, whom next to Jacob he might suspect of taking them, out of veneration to them, because her tent lay next: 

and into the two maidservants' tents: Bilhah and Zilpah; or "the" tent of them; for the word is singular, and perhaps they had but one tent for them both, which distinguished them from the principal wives: 

but he found them not; in neither of these tents: 

then went he out of Leah's tent, and entered into Rachel's tent; which he went into last of all, as least suspecting her, being less addicted to the superstition and idolatry of his family than Leah and the maidservants: Aben Ezra thinks that he was twice in Leah's tent, and at the last time came out of that into Rachel's; and that Jacob's tent lay between Leah's and Rachel's. From this account it more clearly appears that men and their wives had separate tents or apartments; see Genesis 24:67. 

Verse 34
Now Rachel had taken the images,.... Hearing her father inquire about them, and her husband having given leave to search for them, and to put to death whoever should be found to have them, took them from the place where she had before laid them: 

and put them into the camel's furniture; perhaps the camel's furniture she rode on, and therefore it was in her tent, which some understand of the saddle on which she rode; rather, it seems to be the saddle cloth or housing, in which she might wrap the images and put them under her clothes; though some interpret it of the straw or litter of the camel, which is not so probable: 

and sat upon them; the images, which, if she had the veneration for, as some suggest, she would never have used in such a manner: 

and Laban searched all the tent, but found them not; excepting the place where Rachel sat; but Aben Ezra thinks she was not in the tent, but in some place without it, and if so, there needs no exception. 

Verse 35
And she said to her father,.... As he approached nearer to her, having searched her tent all over: 

let it not displease my lord that I cannot rise up before thee: she addresses him with great honour and respect; calling him her lord, being her father, though an unkind one, and entreats him not to be displeased that she did not rise up and yield that obeisance to him which was due from her to a father: 

for the custom of women is upon me; her menstrues; which before the law of Moses were reckoned a pollution, and such persons were not to be touched or come near unto, and everything they sat upon was unclean, and not to be touched also; Leviticus 15:19, 

and he searched; all about her, and around her; but did not oblige her to get up, nor could he imagine that ever the images could be under her in such circumstances: 

but found not the images; and so left off searching; nor do we find that he searched the flock for any of his cattle there, knowing full well Jacob's honesty and integrity. 

Verse 36
And Jacob was wroth, and chode with Laban,.... Having answered Laban's questions to the silencing of him, and nothing of his upon search, being found with him, Jacob took heart, and was of good courage and in high spirits, and in his turn was heated also; and perhaps might carry his passion a little too far, and is not to be excused from some degree of sin and weakness; however, his reasoning is strong and nervous, and his expostulations very just and pathetic; whatever may be said for the temper he was in, and the wrath and resentment he showed: 

and Jacob answered and said to Laban; that whereas he had suggested that he had done a very bad thing, he asks him: 

what is my trespass? what is my sin? what heinous offence have I committed? what law of God or man have I broke? 

that thou hast so hotly pursued after me? with so much haste and swiftness, and with such a number of men, as if he came to take a thief, a robber, or a murderer. 

Verse 37
Whereas thou hast searched all my stuff,.... Or all my vesselsF14כל כלי "omnia vasa mea", Montanus, Munster, Vatablus, Drusius, Schmidt. , or utensils; whether household goods, or such as were used with regard to the cattle, or armour for defence: 

what hast thou found of all thy household stuff? is there any vessel or utensil, or anything whatever thou canst claim as thine own? is there anything that has been taken away from thee either by me or mine? 

set it here before my brethren and thy brethren; publicly before them all, and let it be thoroughly inquired into whose property it was, and whether lawfully taken or not: 

that they may judge betwixt us both; Jacob was so conscious to himself of his own uprightness, that he could safely leave anything that might be disputed in arbitration with the very men that Laban had brought with him: it was so clear a case that he had not wronged him of anyone thing. 

Verse 38
This twenty years have I been with thee,.... So that he now must have been ninety seven years of age: 

thy ewes and thy she goats have not cast their young: or very few of them: it was a rare case for any to be abortive, if ever: this, though owing to the blessing of God, was for Jacob's sake, and, under God, to be ascribed to his care and diligence in watching and keeping the flock, and doing everything needful for them: 

and the rams of the flock have I not eaten: being content with meaner food, as lentil pottage and the like; see the contrary of this in shepherds, Ezekiel 34:3. 

Verse 39
That which was torn of beasts I brought not unto thee,.... To show what had befallen it; that so it might appear he had one the less to account for to him: 

I bore the loss of it; took it upon himself, as if it had been somewhat blameworthy in him, as the word used signifies; and so made satisfaction for it; which, how he did, when he had no wages, is difficult to say: he might have some perquisites allowed him by Laban, though he had no settled salary; or he might lay himself under obligation to make it good whenever it was in his power, as follows: 

of mine hand didst thou require it, whether stolen by day, or stolen by night; whether by men or beasts; or by men in the daytime, and by beasts in the night, as the Targums of Jonathan and Jerusalem distinguish: Laban was so rigorous and unjust as to require the restoration of them, or an equivalent for them at the hand of Jacob; all which were contrary to the law of God, Exodus 22:10. 

Verse 40
Thus I was,.... In such a situation, as well as in the following uncomfortable plight and condition: 

in the day the drought consumed me, and the frost by night: the violent heat in the daytime scorched him, and the severe frosts in the night pinched him: that is, in the different seasons of the year, the heat of the day in the summertime, and the cold of the night in the wintertime; for it cannot well be thought that there should be excessive heat in the day and sharp frosts in the night, in the same season of the year: it looks as if Laban did not allow Jacob the proper conveniencies of clothes, and of tents to secure him from the inclemency of the weather, which other shepherds usually had: 

and my sleep departed from mine eyes; through diligent care and watchfulness of the flocks in the night season, which on some occasions were necessary; see Luke 2:8. 

Verse 41
Thus have I been twenty years in thy house,.... Attended with these difficulties, inconveniencies, and hardships: 

I served thee fourteen years for thy two daughters; Rachel and Leah; first seven years for Rachel; and having Leah imposed upon him instead of her, was obliged to serve seven years more, which he did for her sake; whereas he ought to have given them, and a dowry with them, to one who was heir to the land of Canaan, and not have exacted servitude of him: 

and six years for thy cattle, to have as many of them for his hire, as were produced from a flock of white sheep, that were speckled, spotted, or ringstraked, or brown: 

and thou hast changed my wages ten times; See Gill on Genesis 31:7; 

Verse 42
Except the God of my father, the God of Abraham, and the fear of Isaac, had been with me,.... One and the same God is meant, who was the God of his father Isaac, and before him the God of Abraham, and now the fear of Isaac, whom he feared and served with reverence and godly fear, being at this present time a worshipper of him: now Jacob suggests, that unless his father's God had been on his side, and had protected and preserved him, as well as before blessed and prospered him: 

surely thou hadst sent me away now empty: coming with such force upon him, he would have stripped him of all he had, of his wives and children, and servants and cattle: 

God hath seen my affliction, and the labour of my hands; what hardships he endured in Laban's service, and what pains he took in feeding his flocks: 

and rebuked thee yesternight; in a dream, charging him to say neither good nor evil to Jacob, which he himself had confessed, Genesis 31:29. 

Verse 43
And Laban answered and said unto Jacob,.... Not denying the truth of what he had said, nor acknowledging any fault he had been guilty of, or asking forgiveness for it, though he seemed to be convicted in his own conscience of it: 

these daughters are my daughters: though thy wives, they are my own flesh and blood, and must be dear to me; so pretending strong natural affections for them: 

and these children are my children; his grandchildren, for whom also he professed great love and affection: 

and these cattle are my cattle; or of my cattle, as the Targum of Jonathan, sprung from them, as indeed they did: 

and all that thou seest is mine; all this he observed in a bragging way, that it might be thought that he was generous in not insisting upon having it, but giving all back to Jacob again: 

and what can I do this day unto these my daughters, or unto their children which they have born? I cannot find in my heart to do them any hurt, or wrong them of anything, and am therefore willing all should be theirs. 

Verse 44
Now therefore, come thou, let us make a covenant, I and thou,.... Let us be good friends, and enter into an alliance for mutual safety, and make an agreement for each other's good. Laban perceiving that Jacob's God was with him, and blessed him, and made him prosperous, and protected him, was fearful, lest, growing powerful, he should some time or other revenge himself on him or his, for his ill usage of him; and therefore was desirous of entering into a covenant of friendship with him: 

and let it be for a witness between me and thee; that all past differences are made up, and former quarrels subside, and everything before amiss is forgiven and forgotten, and that for the future peace and good will subsist; of which a covenant made between them would be a testimony. 

Verse 45
And Jacob took a stone, and set it up for a pillar. To show his readiness to agree to the motion, he immediately took a large stone that lay upon the mount, and set it up on one end, to be a standing monument or memorial of the agreement now about to be made between them. 

Verse 46
And Jacob said unto his brethren, gather stones,.... Not to his sons, as the Targum of Jonathan and Jarchi; these would not be called brethren, and were not fit, being too young to be employed in gathering large stones, as these must be, to erect a monument with; rather his servants, whom he employed in keeping his sheep under him, and might so call them, as he did the shepherds of Haran, Genesis 29:4; and whom he could command to such service, and were most proper to be made use of in it; unless it can be thought the men Laban brought with him, whom Jacob before calls his brethren, Genesis 31:37, are meant; and then the words must be understood as spoken, not in an authoritative way, but as a request or direction, which was complied with: 

and they took stones, and made an heap; they fetched stones that lay about here and there, and laid them in order one upon another, and so made an heap of them: 

and they did eat there upon the heap; they made it like a table, and set their food on it, and ate off of it; or they "ate by" itF15על "apud", "juxta", "prope"; see Nold. Concord. Part. Heb. p. 691. , it being usual in making covenants to make a feast, at least to eat and drink together, in token of friendship and good will. The ChineseF16Martin. Hist. Sinic. p. 178. call friendship that is most firm and stable, and not to be rescinded, "stony friendship": whether from a like custom with this does not appear. 

Verse 47
And Laban called it Jegarsahadutha,.... Which in the Syriac and Chaldee languages signifies "an heap of witness"; it being, as after observed, a witness of the covenant between Laban and Jacob: 

but Jacob called it Galeed; which in the Hebrew tongue signifies the same, "an heap of witness"; or "an heap, the witness", for the same reason. Laban was a Syrian, as he sometimes is called, Genesis 25:20, wherefore he used the Syrian language; Jacob was a descendant of Abraham the Hebrew, and he used the Hebrew language; and both that their respective posterity might understand the meaning of the name; though these two are not so very different but Laban and Jacob could very well understand each other, as appears by their discourse together, these being but dialects of the same tongue. 

Verse 48
And Laban said, this heap is a witness between me and thee this day. A witness of the covenant now about to be made between them that day, and a witness against them should they break it: 

therefore was the name of it called Galeed; by Jacob, as before observed; See Gill on Genesis 31:47. 

Verse 49
And Mizpah,.... Which being an Hebrew word, it looks as if the heap had also this name given it by Jacob, which signifies a "watch" or "watchtower"; though, by what follows, it seems to be given by Laban, who could speak Hebrew as well, as Syriac, or Chaldee: 

for he said, the Lord watch between me and thee, when we are absent one from another; or "hid one from another"F17נסתר "abscondemur", Montanus, Vatablus, Drusius; "absconditi erimus", Junius & Tremellius, Piscator; so Ainsworth. ; when being at a distance, they could not see each other, or what one another did in agreement or disagreement with their present covenant: but he intimates, that the Lord sees and knows all things, and therefore imprecates that God would watch over them both, them and their actions, and bring upon them the evil or the good, according as their actions were, or as they broke or kept this covenant. 

Verse 50
If thou shall afflict my daughters,.... In body or mind, by giving them hard blows, or ill words, and by withholding from them the necessaries of life, food and raiment, and the like: 

or if thou shall take other wives besides my daughters; which also would be an affliction and vexation to them, see Leviticus 18:18. Laban, though he had led Jacob into polygamy, and even obliged him to it, did not choose he should go further into it, for the sake of his daughters, to whom he professes now much kindness and affection, though he had shown but little to them before; as well as talks in a more religious strain than he had been used to do: 

no man is with us; the sense is not that there were none with them at the present time, for the men or brethren that Laban brought with him were present: or that there were none fit to be witnesses, because these were kinsmen, for they are appealed to by Jacob as judges between them, Genesis 31:33; but this refers to time to come, and may be supplied thus, "when no man be with us"; when there is none to observe what is done by either of us, contrary to mutual agreement, and to report it to one or other: then 

see, take notice, and observe: 

God is witness betwixt me and thee; who is omniscient and omnipresent, sees, observes all the actions of men, and deals with them accordingly; and so will be a witness for or against each of us, as we shall behave in observing, or not observing, the terms of our covenant. 

Verse 51
And Laban said to Jacob,.... Continued speaking to him, as follows: 

behold this heap, and behold this pillar which I have cast betwixt me and thee; the heap of stones seems to be gathered and laid together by the brethren, and the pillar to be erected by Jacob; and yet Laban says of them both, that he cast them, or erected them, they being done by his order, or with his consent, as well as Jacob's; unless the pillar can be thought to design another beside that which Jacob set up, and was like that, a single stone at some little distance from the heap: but the Samaritan and Arabic versions read, "which thou hast seen or set", &c. agreeably to Genesis 31:45. 

Verse 52
This heap be witness,.... Agreeably to its name, which both he and Jacob gave unto it: 

and this pillar be witness: which was set up for the same purpose: 

that I will not pass over this heap to thee, and that thou shalt not pass over this heap and this pillar unto me, for harm; not that these were to be the boundaries of their respective countries; for neither of them at present were possessed of lands that reached hither, if of any at all; nor that it would be a breach of covenant to pass over or by those, from one country into another, but so as to do, or with an intent to do, hurt to each other. 

Verse 53
The God of Abraham, and the God of Nahor, the God of their father, judge between us,.... And the father of these was Terah, so that the god of them was not the true God, and is not meant, at least not as truly worshipped; but the god or gods of Terah, Nahor and Abraham worshipped while idolaters, and Laban still continued to do, though perhaps not in so gross a manner as some did: 

and Jacob swore by the fear of his father Isaac; that is, by the true God his father Isaac feared, served, and worshipped: or "but Jacob"F18וישבע "sed juravit", Junius & Tremellius, Piscator. , &c. which seems plainly to suggest, that the God whom Laban called upon to be a judge between them, should they break covenant, and swore by, and he whom Jacob swore by, were different; each swore by their own deities. 

Verse 54
Then Jacob offered sacrifice upon the mount,.... On Mount Gilead, not in a religious way, in which he could not join with Laban, or admit him to it; but in a civil way he "slew a slaughter"F19ויזבח־זבה "et mactavit mactationem", Drusius, Cartwright, Schmidt, Ainsworth. , or rather made one; that is, as Jarchi explains it, he slew cattle for a feast, as it was usual to make feasts for the several parties concerned in covenant, see Genesis 26:30, 

and called his brethren, to eat bread; the, men that came with Laban, and him also, these he invited to his feast, for all sorts of food is called bread: 

and they did eat bread, and tarried all night in the mount; this affair between Laban and Jacob had took up the whole day, at evening they feasted together upon the covenant being made, and then tarried all night to take their rest. 

Verse 55
And early in the morning Laban rose up,.... In order to prepare for, and set forward on his journey home: 

and kissed his sons and his daughters; Jacob and his sons, who were his grandsons, and his daughters Rachel and Leah, with Dinah his granddaughter, as was the custom of relations and friends in those countries and times, at parting: 

and blessed them; wished all happiness to them: 

and Laban departed, and returned unto his place; to the city of Haran, where he dwelt; and after this we hear no more of him, nor of any transaction of his in life, or when and where he died, only his name is once mentioned by Jacob, Genesis 32:4. 

32 Chapter 32 

INTRODUCTION TO GENESIS 32 

This chapter informs us of Jacob's proceeding on in his journey, and of his being met and guarded by an host of angels, Genesis 32:1; of his sending messengers to his brother Esau, acquainting him with his increase, and desiring his favour and good will, Genesis 32:3, who return and report to him, that Esau was coming to him with four hundred men, which put him into a panic, and after devising ways and means for the security of himself; and those with him, at least a part, if not the whole, Genesis 32:6; then follows a prayer of his to God, pressing his unworthiness of mercies, and his sense of them, imploring deliverance from his brother, and putting the Lord in mind of his promises, Genesis 32:9; after which we have an account of the wise methods he took for the safety of himself and family, by sending a present to his brother, dividing those who had the charge of it into separate companies, and directing them to move at a proper distance from each other, he, his wives and children, following after, Genesis 32:13; when they were over the brook Jabbok, he stopped, and being alone, the Son of God in an human form appeared to him, and wrestled with him, with whom Jacob prevailed, and got the blessing, and hence had the name of Israel, Genesis 32:24; and though he could not get his name, he perceived it was a divine Person he had wrestled with, and therefore called the name of the place Penuel, Genesis 32:29; the hollow of his thigh being touched by him with whom he wrestled, which put it out of joint, he halted as he went over Penuel, in commemoration of which the children of Israel eat not of that part of the thigh, Genesis 32:31. 

Verse 1
And Jacob went on his way,.... From Gilead towards the land of Canaan: 

and the angels of God met him; to comfort and help him, to protect and defend him, to keep him in all his ways, that nothing hurt him, Psalm 91:11; these are ministering spirits sent forth by God to minister to his people, the heirs of salvation; and such an one Jacob was. 

Verse 2
And when Jacob saw them,.... These appeared in a visible form, most probably human, and in the habit, and with the accoutrements of soldiers, and therefore afterwards called an host or army. Aben Ezra thinks that Jacob alone saw them, as Elisha first saw the host of angels before the young man did that was with him, 2 Kings 6:17, 

he said, this is God's host: or army, hence he is often called the Lord of hosts; angels have this name from their number, order, strength, and military exploits they perform: 

and he called the name of the place Mahanaim; which signifies two hosts or armies; either his own family and company making one, and the angels another, as Aben Ezra observes; or they were the angels, who very probably appeared in two companies, or as two armies, and one went on one side of Jacob and his family, and the other on the other side; or the one went before him, and the other behind him; the latter to secure him from any insult of Laban, should he pursue after him, and distress him in the rear, and the former to protect him from Esau, near whose country Jacob now was, and of whom he was in some fear and danger; thus seasonably did God appear for him. The Jewish writersF20In Bereshit Rabba, sect. 75. fol. 66. 1. say, the host of God is 60,000, and that the Shechinah, or divine Majesty, never dwells among less, and that Mahanaim, or two hosts, are 120,000; there was afterwards a city of this name near this place, which very likely was so called in memory of this appearance, Joshua 21:38; and there seems to be an allusion to it in the account of the church, Song of Solomon 6:13; it was in the land of Gilead, and tribe of Gad, forty four miles from Jerusalem to the southeastF21Bunting's Travels, p. 74. . 

Verse 3
And Jacob sent messengers before him unto Esau his brother,.... Or "angels": not angels simply, as Jarchi, for these were not under the command, and in the power of Jacob to send, nor would they have needed any instruction from him afterwards given, but these were some of his own servants. Esau it seems was removed from his father's house, and was possessed of a country after mentioned, called from his name; and which Aben Ezra says lay between Haran and the land of Israel; but if it did not directly lie in the road of Jacob, yet, as it was near him, he did not choose to pass by without seeing his brother; and therefore sent messengers to inform him of his coming, and by whom he might learn in what temper and disposition of mind he was towards him: 

unto the land of Seir, the country of Edom: which had its first name from Seir the Horite; and Esau having married into his family, came into the possession of it, by virtue of that marriage; or rather he and his sons drove out the Horites, the ancient possessors of it, and took it to themselves, from whom it was afterwards called Edom, a name of Esau, which he had from the red pottage he sold his birthright for to his brother Jacob, Genesis 25:30; perhaps it is here called Edom by an anticipation, not having as yet that name, though it had in Moses's time, when this history was wrote; see Genesis 36:18. 

Verse 4
And he commanded them,.... Being his servants: 

saying, thus shall ye speak unto my lord Esau; being not only a lord of a country, but his eldest brother, and whom he chose to bespeak in this manner, to soften his mind, and incline it to him; and that he might see he did not pique himself upon the birthright and blessing he had obtained; and as if these were forgotten by him, though hereby he does not give up his right in them: 

thy servant Jacob saith thus, expressing great humility and modesty; for though his father Isaac by his blessing had made him lord over Esau, the time was not come for this to take place, his father not being yet dead; and besides, was to have its accomplishment not in his own person, but in his posterity: 

I have sojourned with Laban, and stayed there until now; had been a sojourner and a servant in Laban's family for twenty years past, and had had an hard master, and therefore could not be the object of his brother's envy, but rather of his pity and compassion. 

Verse 5
And I have oxen, and asses, flocks, and menservants, and womenservants,.... This he would have said, lest he should think he was come to ask anything of him, and put himself and his family upon him; and lest he should treat him with contempt, as a poor mean beggarly creature, and be ashamed of the relation he stood in to him: 

and I have sent to tell my lord; of his coming, and of his state and circumstances: 

that I may find grace in thy sight; share in his good will, which was all he wanted, and that friendship, harmony, and brotherly love, might subsist between them, which he was very desirous of. 

Verse 6
And the messengers returned to Jacob,.... After they had delivered their message, with the answer they brought back: 

saying, we came to thy brother Esau; which, though not expressed, is implied in these words, and is still more manifest by what follows: 

and also he cometh to meet thee; and pay a friendly visit, as they supposed: 

and four hundred men with him; partly to show his grandeur, and partly out of respect to Jacob, and to do honour to him; though some think this was done with an ill design upon him, and which indeed seems probable; and it is certain Jacob so understood it, as is evident by the distress it gave him, and by the methods he took for his safety, and by the gracious appearance of God unto him, and the strength he gave him on this occasion, not only to pray to and wrestle with him, but to prevail both with God and men, as the following account shows. The Targums of Jonathan and Jerusalem call these four hundred men leaders or generals of armies, which is not probable; they were most likely Esau's subjects, his tenants and servants. 

Verse 7
Then Jacob was greatly afraid and distressed,.... Knowing what he had done to his brother in getting the birthright and blessing from him, and what an enmity he had conceived in his mind against him on that account, and remembering what he had said he would do to him; and therefore might fear that all his professions of respect to him were craftily and cunningly made to take him off of his guard, and that he might the more easily fall into his hands, and especially when he heard there were four hundred men with him; this struck a terror into him, and made him suspicious of an ill design against him; though herein Jacob betrayed much weakness and want of faith, when God has promised again and again that he would he with him, and keep him, and protect him, and return him safe to the land of Canaan; and when he had just had such an appearance of angels to be his helpers, guardians, and protectors: 

and he divided the people that was with him, and the flocks, and the herds, and the camels, into two bands: some of his servants and shepherds, with a part of the flocks and herds, in one band or company, and some with the rest of them, and the camels, and his wives, and his children, in the other. 

Verse 8
And said, if Esau come to the one company, and smite it,.... The first, which perhaps consisted only of some servants, with a part of his cattle; so that if Esau should come in an hostile manner, and fall upon that, and slay the servants, and take the cattle as a booty: 

then the other company which is left shall escape; by flight, in which most probably were he himself, his wives and children, and the camels to carry them off who would have notice by what should happen to the first band; but one would think, that, notwithstanding all this precaution and wise methods taken, there could be little expectation of escaping the hands of Esau, if he came out on such an ill design; for whither could they flee? or how could they hope to get out of the reach of four hundred men pursuing after them, unless it could be thought, or might be hoped, that the first company falling into his hands, and the revenge on them, and the plunder of them, would satiate him, and he would proceed no further? but Jacob did not trust to these methods he concerted, but betakes himself to God in prayer, as follows. 

Verse 9
And Jacob said, O God of my father Abraham, and God of my father Isaac,.... In this distress he does not consult the teraphim Rachel had taken from her father; nor does he call upon the hosts of angels that had just appeared to him, to help, protect, and guard him; but to God only, the God of his fathers, who had promised great things to them, and had done great things for them; who was their God in covenant, as he was his also, though he makes no mention of it, and who was heir of the promises made to them, the birthright and blessing being entailed upon him: 

the Lord which saidst unto me, return unto thy country, and to thy kindred; the same God had appeared to him, when in Laban's house, and bid him return to his own country, and father's house; in obedience to which command he was now on his journey thither, and being in the way of his duty, and acting according to the will of God, though he had no dependence on, nor put any confidence in anything done by him, as appears by what follows; yet he hoped God of his grace and goodness would have a regard unto him, as he was doing what he was directed to by him, and especially since he had made the following gracious promise: 

and I will deal well with thee: bestow good things on thee, both temporal and spiritual, and among the former, preservation from evils and dangers is included. 

Verse 10
I am not worthy of the least of all thy mercies,.... Or of any of them, according to his humble sense of things his mind was now impressed with; he was not worthy of the least mercy and favour that had been bestowed upon him; not even of any temporal mercy, and much less of any spiritual one, and therefore did not expect any from the hands of God, on account of any merit of his own: or "I am less than all thy mercies"F23קטנתי מכל החסדים "minor sum cunctis misericordiis", Pagninus, Drusius & Schmidt. ; Jacob had had many mercies and favours bestowed upon him by the Lord, which he was sensible of, and thankful for, notwithstanding all the ill usage and hard treatment he had met with in Laban's house, and those were very great ones; he was not worthy of all, nor any of them; he was not deserving of the least of them, as our version truly gives the sense of the words: 

and of all the truth, which thou hast showed unto thy servant; in performing promises made to him; grace, mercy, and goodness are seen making promises, and truth and faithfulness in the performance of them; Jacob had had a rich experience of both, and was deeply affected therewith, and which made him humble before God: 

for with my staff I passed over this Jordan; the river Jordan, near to which he now was, or at least had it in view, either with the eyes of his body, or his mind; this river he passed over when he went to Haran with his staff in his hand, and that only, which was either a shepherd's staff, or a travelling one, the latter most likely: he passed "alone" over it, as Onkelos and Jonathan add by way of illustration; unaccompanied by any, having no friend with him, nor servant to attend him. Jarchi's paraphrase is,"there was not with me neither silver nor gold, nor cattle, but my staff only." 

And now I am become two bands; into which he had now divided his wives, children, servants, and cattle; this he mentions, to observe the great goodness of God to him, and the large increase he had made him, and how different his circumstances now were to what they were when he was upon this spot, or thereabout, twenty years ago. 

Verse 11
Deliver me, I pray thee, from the hand of my brother, from the hand of Esau,.... For though his brother, it was his brother Esau, that had formerly vowed revenge upon him, and had determined to kill him, Genesis 27:41, and he knew not but that he was still of the same mind; and now having an opportunity, and in his power to do it, being accompanied with four hundred men, he feared he would attempt it; and therefore entreats the Lord, who was greater than he, to deliver him from falling into his hands, and being destroyed by him: 

for I fear him, lest he will come and smite me, and the mother with the children; for whom Jacob seems to be more concerned than for himself; the phrase denotes the utter destruction of his family, and the cruelty and inhumanity that would be exercised therein; which shows what an opinion he had of his brother, and of his savage disposition. 

Verse 12
And thou saidst, I will surely do thee good,.... All kind of good, most certainly and constantly; so Jacob rightly interpreted the promise, "I will be with thee", Genesis 31:3; for the promise of God's presence includes and secures all needful good to his people; and from this general promise Jacob draws an argument for a special and particular good, the preservation of him and his family, he was now pleading for; and the rather he might hope to succeed, since the following promise was also made him: 

and make thy seed as the sand of the sea, which cannot be numbered for multitude; which could not be fulfilled, if he and his family were cut off at once, as he feared; but God is faithful who has promised. 

Verse 13
And he lodged there that same night,.... At Mahanaim, or some place near it: 

and took of that which came to his hand; not what came next to hand, for what he did was with great deliberation, judgment, and prudence; wherefore the phrase signifies what he was possessed of, or was in his power, as Jarchi rightly interprets it: 

a present for Esau his brother: in order to pacify him, gain his good will, and avert his wrath and displeasure, see Proverbs 18:16; though Jacob had prayed to God, committed himself and family to him, and left all with him, yet he thought it proper to make use of all prudential means and methods for his safety: God frequently works in and by means made use of: the account of the present follows. 

Verse 14
Two hundred she goats, and twenty he goats, two hundred ewes, 

and twenty rams. And it seems this proportion of one he goat to ten she goats, and of one ram to ten ewes, is a proper one, and what has been so judged in other times and countriesF24Varro de rustica, l. 2. c. 3. apud Bochart. Hierozoic. par. 1. l. 2. c. 43. Colossians 439. &c. 53. Colossians 648. . 

Verse 15
Thirty milch camels with their colts,.... Milch camels were in great esteem in the eastern countries; their milk being, as AristotleF25Hist. Animal. l. 6. c. 26. and PlinyF26Nat. Hist. l. 11. c. 41. & 28. 9. say, the sweetest of all milk: 

forty kine and ten bulls; one bull to ten cows; the same proportion as in the goats and rams: 

twenty she asses and ten foals; and supposing thirty colts belonging to the camels; the present consisted of five hundred and eighty head of cattle: a large number to spare out of his flocks and herds, that he had acquired in six years' time; and showed a generous disposition as well as prudence, to part with so much in order to secure the rest. 

Verse 16
And he delivered them into the hand of his servants,.... To present them to Esau as from him: 

every drove by themselves; there seems to have been three droves, see Genesis 32:19; very probably the two hundred and twenty goats, male and female, were in the first drove; and the two hundred and twenty sheep, ewes, and rams, were in the second drove; and the thirty camels, with their colts, and the fifty cows and bulls, with the twenty she asses and ten foals, which made in all one hundred and forty, were in the third drove: though Aben Ezra thinks there were five droves; nor is it improbable, the goats in one drove, the sheep in another, the camels and colts in a third, and the kine and bulls might make a fourth, and the asses with their foals a fifth: 

and saith unto his servants, pass over before me: over the brook Jabbok, Genesis 32:22, a day's journey or less before him, as Jarchi observes, or rather a night's journey, as seems by the context; for these were sent out at evening, and Jacob stayed behind all night, as appears by what follows: 

and put a space betwixt drove and drove; his meaning is, that they should not follow each other closely; but that there should be a considerable distance between them, and which he would have them careful to keep: his view in this was, partly to prolong time, Esau stopping, as he supposed he would, at each drove, and asking questions of the men; and partly that he might the better and more distinctly observe the largeness of his present, and his munificence in it, and so, both by the present, and by the frequent repetition of his submission to him as his servant, his wrath, if he came out in it, would be gradually abated, and before he came to him he would be in a disposition to receive him with some marks of affection and kindness, as he did. 

Verse 17
And he commanded the foremost,.... He that had the care of the first drove, which consisted of goats, male and female: 

saying, when Esau my brother meeteth thee; as there was reason to believe he would, being on the road, and him first of all, being the foremost: 

and asketh thee, saying, what art thou? that is, whose servant art thou? to whom dost thou belong? 

and whither goest thou? what place art thou travelling to? 

and whose are these before thee? whose are these goats? to whom do they belong thou art driving? for in driving and travelling on the road, sheep and goats went before those that had the care of them; whereas, in leading out to pastures, the shepherds went before, and the flocks followed, John 10:4. 

Verse 18
Then thou shall say, they be thy servant Jacob's,.... Both the goats before them, and they themselves that had the care of them, belonged to Jacob, who directed them to speak of him to Esau as his "servant": 

it is a present sent unto my lord Esau; which is the answer to the second question: 

and behold also he is behind us: that is, Jacob: this they were bid to tell, lest he should think that Jacob was afraid of him, and was gone another way; but that he was coming to pay a visit to him, and might expect shortly to see him, which would prepare his mind how to behave towards him. 

Verse 19
And so commanded he the second and third,.... Those who had the care of the second and third droves, he ordered them to say the same things, and in the same words as he had the first: 

and all that followed the droves; either all that were with the principal driver; that if any of them should happen to be interrogated first, they might know what to answer; or those that followed the other droves, besides the three mentioned, which countenances Aben Ezra's notion of five droves, before observed: 

saying, on this manner shall you speak to Esau, when you find him; that is, when they met him and perceived it was he that put questions to them. 

Verse 20
And say ye moreover, behold, thy servant Jacob is behind us,.... This is repeated to impress it upon their minds, that they might be careful of all things, not to forget that, it being a point of great importance; for the present would have signified nothing, if Jacob had not appeared in person; Esau would have thought himself, at best, but slighted; as if he was unworthy of a visit from him, and of conversation with him: 

for he said: that is, Jacob, or "had said"F1כי אמר "dicebat enim", Vatablus, Junius & Tremellius, Drusius. , in his heart, within himself, as might be supposed from the whole of his conduct; for what follows are the words of Moses the historian, as Aben Ezra observes, and not of Jacob to his servants, nor of them to Esau: 

I will appease him with the present that goeth before me, and afterwards I will see his face: he hoped the present would produce the desired effect; that it would turn away his wrath from him, and pacify him; and then he should be able to appear before him, and see his face with pleasure: or, "I will expiate his face"F2אכפרה פציו "expiabo faciem ejus", Montanus; "propitium reddam", Drusius, Munster. , as some render the words, or make him propitious and favourable; or cover his face, as Aben Ezra interprets it, that is, cause him to hide his wrath and resentment, that it shall not appear; or cause his fury to cease, as Jarchi; or remove his anger, wrath, and displeasure, as Ben Melech; all which our version takes in, by rendering it, "appease him"; and then: 

peradventure he will accept of me: receive him with marks of tenderness and affection, and in a very honourable and respectable manner. 

Verse 21
So went the present over before him,.... Over the brook Jabbok, after mentioned, the night before Jacob did: 

and himself lodged that night in the company; or "in the camp"F3במחנה "in castris", Vatablus, Drusius, Schmidt; "in acie sua", Junius & Tremellius; "in exercitu", Piscator. , either in the place called Mahanaim, from the hosts or crowds of angels seen there; or rather in his own camp, his family and servants; or, as Aben Ezra distinguishes, in the camp with his servants, and not in his tent, lest his brother should come and smite him; and so Nachmanides. 

Verse 22
And he rose up that night,.... In the middle of it, for it was long before break of day, as appears from Genesis 32:24, 

and took his two wives, Rachel and Leah: 

and his two womenservants, Bilhah and Zilpah, or, "his two concubines", as the Targums of Onkelos and Jonathan; which distinguishes them from other womenservants or maidservants, of which, no doubt, he had many: 

and his eleven sons; together with Dinah his daughter, though not mentioned, being the only female child, and a little one: 

and passed over the ford Jabbok; over that river, at a place of it where it was fordable, or where there was a ford or passage: this was a river that took its rise from the mountains of Arabia, was the border of the Ammonites, washed the city Rabba, and ran between Philadelphia and Gerasa, and came into the river Jordan, at some little distance from the sea of Gennesaret or GalileeF4Hieron, de loc. Heb. fol. 92. f. Adrichom, Theatrum Terrae, S. p. 32. , about three or four miles from it. 

Verse 23
And he took them, and sent them over the brook,.... His wives and children, under the care of some of his servants: 

and sent over that he had: all that belonged to him, his servants and his cattle or goods. 

Verse 24
And Jacob was left alone,.... On the other side of Jabbok, his family and cattle having passed over it; and this solitude he chose, in order to spend some time in prayer to God for the safety of him and his: 

and there wrestled a man with him; not a phantasm or spectre, as JosephusF5Antiqu. l. 1. c. 20. sect. 2. calls him; nor was this a mere visionary representation of a man, to the imagination of Jacob; or done in the vision of prophecy, as MaimonidesF6Morch Nevochim, par. 2. c. 42. p. 310. ; but it was something real, corporeal, and visible: the Targum of Jonathan says, it was an angel in the likeness of a man, and calls him Michael, which is not amiss, since he is expressly called an angel, Hosea 12:4; and if Michael the uncreated angel is meant, it is most true; for not a created angel is designed, but a divine Person, as appears from Jacob's desiring to be blessed by him; and besides, being expressly called God, Genesis 32:28; and was, no doubt, the Son of God in an human form; who frequently appeared in it as a token and pledge of his future incarnation: and "this wrestling" was real and corporeal on the part of both; the man took hold of Jacob, and he took hold of the man, and they strove and struggled together for victory as wrestlers do; and on Jacob's part it was also mental and spiritual, and signified his fervent and importunate striving with God in prayer; or at least it was attended with earnest and importunate supplications; see Hosea 12:4; and this continued 

until the breaking of the day: how long this conflict lasted is not certain, perhaps not long; since after Jacob rose in the night he had a great deal of business to do, and did it before this affair happened; as sending his wives, children, servants, and cattle over the brook: however, this may denote, that in the present state or night of darkness, wrestling in prayer with God must be continued until the perfect state commences, when the everlasting day of glory will break. 

Verse 25
And when he saw that he prevailed not against him,.... That he, the man, or the Son of God in the form of man, prevailed not against Jacob, by casting him to the ground, or causing him to desist and leave off wrestling with him; not because he could not, but because he would not, being willing to encourage the faith of Jacob against future trials and exercises, and especially under his present one: besides, such were the promises that this divine Person knew were made to Jacob, and so strong was Jacob's faith at this time in pleading those promises in prayer to God, that he could not do otherwise, consistent with the purposes and promises of God, than suffer himself to be prevailed over by him: 

he touched the hollow of his thigh; the hollow part of the thigh or the groin, or the hollow place in which the thigh bone moves, and is said to have the form of the hollow of a man's hand recurved: 

and the hollow of Jacob's thigh was out of joint, as he wrestled with him; that is, the huckle bone, or the thigh bone, was moved out of the hollow place in which it was: this was done to let Jacob know that the person he wrestled with was superior to him, and could easily have overcome him, and obliged him to cease wrestling with him if he would; and that the victory he got over him was not by his own strength, but by divine assistance, and by the sufferance of the himself he wrestled with; so that he had nothing to boast of: and this shows the truth and reality of this conflict; that it was not visionary, but a real fact, as well as it teaches the weakness and infirmities of the saints, that attend them in their spiritual conflicts. The word used in this and the preceding verse comes from a root which signifies dust; it being usual with wrestlers to raise up the dust with their feet when they strive together, as KimchiF7Sepher Shorash rad אבק. remarks, as well as it was common with the ancients to wrestle in dust, and sandF8"Fulva luctantur arena." --Virgil. ; and hence the phrase "descendere in arenam", combatants were called "arenarii". 

Verse 26
And he said, let me go, for the day breaketh,.... This was said that he might seem to be a man that was desirous of going about his business, as men do early in the morning; though the true reason perhaps was, that his form might not be more distinctly seen by Jacob, and much less by any other person: 

and he said, I will not let thee go except thou bless me; for by his touching his thigh, and the effect of that, he perceived he was more than a man, even a divine Person, and therefore insisted upon being blessed by him: thus faith in prayer lays hold on God, and will not let him go without leaving the blessing it is pleading for; which shows the great strength of faith, and the efficacy of the prayer of faith with God; see Exodus 32:10. 

Verse 27
And he said unto him, what is thy name?.... Which question is put, not as being ignorant of it, but in order to take occasion from it, and the change of it, to show that he had granted his request, and had blessed him, and would yet more and more: 

and he said, Jacob; the name given him at his birth, and by which he had always been called, and therefore tells it him at once, not staying to ask the reason of the question. 

Verse 28
And he said, thy name shall be called no more Jacob, but Israel,.... That is, not Jacob only, but Israel also, as Ben Melech interprets it, or the one as well as the other; or the one rather and more frequently than the other: for certain it is, that he is often after this called Jacob, and his posterity also the seed of Jacob, though more commonly Israel, and Israelites: 

for as a prince hast thou power with God and with men, and hast prevailed: this is given as a reason of his name Israel, which signifies a prince of God, or one who as a prince prevails with God; which confutes all other etymologies of the name, as the upright one of God, the man that sees God, or any other: he now prevailed with God in prayer, and by faith got the blessing, as he had prevailed before with Esau and Laban, and got the better of them, and so would again of the former: hence some render the word, "and shall prevail"F9תוכל "praevalebis", V. L. δυνατο εση Sept. so the Targum of Onkelos. ; and indeed this transaction was designed to fortify Jacob against the fear of his brother Esau; and from whence he might reasonably conclude, that if he had power with God, and prevailed to obtain what he desired of him, he would much more be able to prevail over his brother, and even over all that should rise up against him, and oppose him; and this may not only be prophetic of what should hereafter be fulfilled in the person of Jacob, but in his posterity in future times, who should prevail over their enemies, and enjoy all good things by the favour of God: for it may be rendered, "thou hast behaved like a prince with God, and with men", or, "over men thou shalt prevail". 

Verse 29
And Jacob asked him, and said, tell me, I pray thee, thy name,.... Being asked his own name, and told it, and having another given him more significative and expressive, he is emboldened to ask the person that wrestled with him what was his name; Exodus 3:13; for Jacob knew that he was God, as appears by his earnest desire to be blessed by him; and he knew it by the declaration just made, that he had power with God as a prince; but he hoped to have some name, taken by him from the place or circumstance of things in which he was, whereby he might the better remember this affair; as he was pleased to call himself the God of Bethel, from his appearance to Jacob there, Genesis 31:13; therefore since he did not choose to give him his name, Jacob himself imposed one on the place afterwards, as a memorial of God being seen by him there: 

and he said, wherefore is it that thou dost ask after my name? which is both a reproof of his curiosity, and a denial of his request; signifying that he had no need to put that question, it was enough for him that he had got the blessing, and which he confirms: 

and he blessed him there; in the same place, as the Vulgate Latin version, where he had been wrestling with him, as he was taking his leave of him; for this was a farewell blessing, and a confirmation of that he had received, through the name of Israel being given him. 

Verse 30
And Jacob called the name of the place Peniel,.... In Genesis 32:31; Penuel, which signifies the face of God, or God hath looked upon me, or hath had respect to me: there was afterwards a city built here, called by the same name; see Judges 8:8; it is saidF11Bunting's Travels, p. 72. 74. to be four miles from Mahanaim; the reason of it follows: 

for I have seen God face to face: it may be observed, that in wrestling men are face to face, and in this position were Jacob and the man that wrestled with him; which he seems to have respect unto, as well as to the familiarity and intimate communion he was admitted to: 

and my life is preserved: though he had wrestled with one so vastly superior to himself, who could have easily crushed this worm Jacob to pieces, as he is sometimes called; and though he had had such a sight of God as face to faces referring, as is thought, to a notion that obtained early, even among good men, that upon sight of God a man instantly died; though we have no example of that kind: but perhaps he observed this for his encouragement; that whereas he had met with God himself, and wrestled with him in the form of a man, and yet was preserved, he doubted not that, when he should meet with his brother and debate matters with him, he should be safe and unhurt. 

Verse 31
And as he passed over Penuel the sun rose upon him,.... It was break of day when the angel desired to be let go, and by that time the parley held between them ceased, and they parted, the sun was rising; and as Jacob went on it shone upon him, as a token of the good will and favour of God to him, and as an emblem of the sun of righteousness arising on him with healing in his wings, Malachi 4:2, 

and he halted upon his thigh; it being out of joint, of which he became more sensible when he came to walk upon it; and besides, his attention to the angel that was with him caused him not so much to perceive it until he had departed front him: some think he went limping all his days; others, that he was healed immediately by the angel before he came to Esau; but of either there is no proof. 

Verse 32
Therefore the children of Israel eat not of the sinew which shrank,.... Which was contracted by the touch of the angel, and by which it was weakened and benumbed; or the sinew of the part that was out of joint, the sinew or tendon that keeps the thigh bone in the socket, together with the flesh that covered it, or the muscle in which it is; or that sinew, others, that contracts itself and gives motion to the thigh bone to work itself: of this the Israelites eat not: 

which is upon the hollow of the thigh; or the cap of it: 

unto this day; when Moses wrote this history: 

because he the angel touched the hollow of Jacob's thigh, in the sinew that shrank; and very superstitiously do they abstain from it unto this day: they have a whole chapter in one of their treatises in the MisnahF12Cholin. c. 7. sect. 1. 3. , giving rules concerning it; where it is forbidden to eat of it, whether in the land of Israel or out of it; whether in common food or sacrifices, even in burnt offerings it was to be taken out; and whether in cattle of the house or of the field; and both in the right and left thigh, but not in fowls, because they have no hollow, and butchers are not to be trusted; and whoever eats of it to the quantity of an olive is to be beaten with forty stripes; and because the Jews are more ignorant of this nerve, as Mercer observes, therefore they abstain from all nerves in the posteriors of animals. Leo of Modena saysF13History of the Rites, Customs, &c. of the Jews, part 2. c. 7. sect. 3. p. 91. 92. , of what beast soever they eat, they are very careful to take away all the fat and the sinew which shrunk: and hence it is, that in many places in Italy, and especially in Germany, they eat not at all of the hinder quarters of ox, lamb, or goat; because there is in those parts of the beast both very much fat, and also the forbidden sinew; and it asketh so much care to cleanse the parts of these, that there are few that are able to do it, or dare to undertake it. 

